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AUTHOE'S PEEFACE. 



I CANNOT better introdnce the present treatise 
than by a remark appended by Gatschmid to his 
critique of Zezschwitz' work On Roman Imperialism 
of German Nationality : " The whole of this apocalyptic 
literature, extending on the one hand from the Book 
of Daniel, or even from the Old Testament Prophets, 
and on the other from the Cymeean Sibyl, in an all 
but unbroken chain, down to the time of Oapistrano 
and the capture of Constantinople by the Turks, has 
hitherto been strangely neglected by historians. Yet 
it would be difficult to mention any other manifestation 
of popular thought in which was at all to the same 
extent directly reflected the impression produced by 
historical events on contemporary generations, on their 
ideas, hopes, and fears/' * I may here add that in this 
work I have been unable to oflfer more than an indis- 
pensable preliminary essay on the subject to which 
Gutschmid draws attention. I trust, however, still 

* Kleine Schnften, V. 505. 
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to find time and strength for a comprehensive treat- 
ment of the eschatology of the Christian Church. 
Meanwhile the sketch, snch as it is, may perhaps 
serve to stimulate the eflforts of other workers in this 
endlessly entangled and almost limitless field of 
literature, and thus promote its study and bring fresh 
materials to light. 

I may further remark that in the list of authorities 
referred to the editions of all quoted works are given 
together with an indication of the way the quotations 
are made. The reader is therefore requested to con- 
sult this list wherever the quotations may not be 
intelligible. 



WILHELM BOUSSET. 



GOTTINGEN, 

June^ 1895. 



PEOLOGUE TO THE ENGLISH 

EDITION. 



ORIGIN OF THE BABYLONIAN DRAGON 

MYTH. 

XT may be safely affirmed that no popular myth 
-*- can compare with that of the Antichrist legend 
in general interest, widespread diflfusion, and persis- 
tence, from a hoar antiquity down to the present 
time. In the present work, which deals mainly with 
the early Christian and mediaeval aspects of the 
subject, no attempt is made to trace the origin of 
the saga much farther back than about the dawn 
of the new era. But the author leaves no doubt 
on the mind of the reader that he regards it not 
merely as a pre-Christian tradition quite independent 
of the New Testament writings, but as prior even to 
the oldest of the Old Testament records themselves. 
From many passages it is evident that he is in 
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Ml accord with Gunkel, whose canons of interpre- 
tation he adopts, and whose views regarding the 
ultimate Babylonian source of the myth he implicitly 
accepts, though of course not in all their details. 
Thus Gunkel's reference of the mystic number 666 
to the "primeval monster" (p. 11) is for obvious 
reasons rightly rejected, and a complete reconstruction 
of the old Babylonian legend by the aid of S. John's 
B^velation is declared to be opposed to all evidence, 
and consequently to be " nothing more than a piece 
of pure fancy work." 

But on the other hand it is clearly implied that 
the Antichrist legend is nothing less than a later 
anthropomorphic transformation of the Babylonian 
Dragon myth, which is " doubtless one of the earliest 
evolved by primitive man" (p. 13). And although 
Gunkel may have exaggerated the influence of this 
legend on the New Testament writers, he is none 
the less declared to have done a real service 
by following up the after-eflFects of the Dragon 
myth "to its last echoes in the New Testament" 
(p. 13). 

My own attention was first attracted to this subject 
by the stimulating writings of Mr. Andrew Lang, 
and I was struck in a special manner by the theory, 
now almost become an axiom amongst folklorists, 
that the elucidation of the widely diflFused mythologies 
of cultured peoples is to be sought, not in later 
" solar myths " or in literary influences of any kind. 
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bnt rather in the beliefs and traditions of onr mder 
forefathers, of uncultured peoples, and possibly of 
primitive man himself. 

This theory, it seems to me, receives a brilliant 
confirmation from the early history of the legend 
under consideration — a legend which may without 
exaggeration be said to link together some of the 
very oldest reminiscences of struggling humanity 
with its aspirations for a better future (the Millennium) 
and its forebodings of the final consummation (the 
Last Judgment). At least this much may be said, 
that Gunkel's views regarding the evolution of the 
Antichrist legend from the Dragon myth have been 
greatly strengthened by the results of recent studies 
in the hitherto almost unexplored field of early 
Babylonian folklore. 

In Mr. Th. G. Pinches* Religiaua Ideas of the 
Babylonians we plainly see how the myth of Tiamat, 
"the Dragon of Chaos," prevalent amongst the 
Akkadian founders of Babylon and by them trans- 
mitted to the later Assyrian Semites, is the very 
first and oldest element in the current mythologies 
of those ancient peoples. At the same time this 
primeval dragon presents so many features in common 
with the dragon of Revelation, as well as of the 
independent Antichrist legend, that the descent of 
one from the other can scarcely any longer be denied. 
All the more readily may the identification be 
accepted, when such obvious connecting links are 
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afforded as may be drawn from the Books of Daniel 
and of Enoch, and even from many passages in the 
prophets and other earlier biblical writings. The 
parallelism between dragon and serpent is too close 
to need discussion, while the intimate association of 
the Hebrew writers with their Assyrian kinsfolk is 
attested by snch common popular names as Mardnka 
(Mardochai),Shama'-lln (Samnel), IshmMln (Ishmael), 
Mntn-sha-ili (Methnsael), Gamal-tli (Gamaliel), and 
many others. 

Ninip, the deity who, according to the Tell-el- 
Amama tablets, was worshipped at Jerusalem before 
the advent of the Israelites, seems to have been 
identified with many gods, amongst others with 
B61 m&tati, '^ Lord of the Lands," this, as Mr. Pinches 
tells us (p. 17), being one of the titles of Merodach. 
But Merodach himself (Amar-uduk, " Brightness of 
the Day") was the chief deity of the Babylonian 
pantheon, though not the father or the oldest of the 
gods. In fact he was originally only the son of J^a or 
A6, king of the underworld, and acquired the place 
of eminence by his triumph over Mummu-Tiamat, 
the Dragon of Chaos, who is not distinguishable 
from the Kirbish-Tiawat associated with the "Bel 
and the Dragon" myth. In the Semitic account 
of the creation this Tiamat or Tiawat (both words 
meaning the " sea ") is represented as presiding over 
the waste of waters in a time of disorder and con- 
fusion prior to the creation of Lahmu and Lahamu, 
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of Anshar and Kiehar, of Aqu and the other gods 
of the heavens and the earth. 

Then comes a period of strife between the primordial 
chaos and the established order. Tiawat rises in 
rebellion against the gods, and arms herself (she is 
always represented as a female monster, the prototype 
of the scarlet woman of Babylon) with formidable 
weapons for the struggle, " I have collected un- 
rivalled weapons — the great serpents are hostile (they 
war on her side) — sharp-toothed also, and I have 
made them relentless. I have filled their bodies with 
poison like blood. I have clothed dreadful monsters 
with terrors — ^fearful things I have set up and left 
on high — scorpion-men, fish-men — wielding weapons, 
ruthless, fearless in battle," and so on, in strains that 
recall the descriptions of the combatants in the Old 
English poem of Beowulf. 

In the first encounters the gods are worsted ; Anu, 
god of the heavens, avails not ; E& himself trembles 
and, in prosaic language, runs away. Then there 
appears to be a gathering of the gods, in which E&'s 
son, Merodach, boldly offers to come to the rescue. 
He also arms himself for the fight with formidable 
weapons, with spear, bow, and arrows ; he flashes 
lightning before him, fills his body with darting flames ; 
and sets his net to catch and entangle the evil one. 
She cries out in her rage, utters spells and charms, 
but is overthrown, and Chaos being thus ended, 
Merodach orders the world anew, and in gratitude 
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for his great deeds he i? proclaimed king of the gods. 
And the Assyrian text goes on : 

As he tirelessly thwarted Eirhish-Tiawat, 

Let his name be Nibiru, seizer of Kirbish-Tiawat. 

May he restrain the paths of the stars of heaven. 

Like sheep let him pasture the gods, all of them. 

May he imprison the sea [£iat£7a£], may he remove and 

store up its treasure, 
For the men to come, in days advanced (i6., p. 6). 

But if all this goes a long way to connect the 
Antichrist legend with the Babylonian Dragon myth^ 
it may still be asked with Herr Bonsset, though in 
another and a wider sense, " Whence this whole cycle 
of thought ? " (p. 24) ; whence the Babylonian myth 
itself? Here we are reminded by folklorists that man 
invents little. He borrows, modifies, recasts, freely 
adapts the legacies of preceding ages to the ever- 
shifting environment, to his own immediate surronnd- 
iugs. The apocalyptic writers themselves, ^e are 
here told, do not create or invent their materials. 
" They of course modify here and there ; bnjt their 
function consists essentially in adaptation, not in 
invention — in application to the times, not in fresh 
creations '* (p. 6). Hence it may be inferred rhat, as 
neither the Christians nor the Jews invented their 
dragon, but borrowed it from the Babyloniansl so did 
the Babylonians in their tnm borrow it fronp some 
still earlier sonrce. 
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But the Dragon myth was the property, not merely 
of the later Assyrians, bnt of their far more ancient 
Akkadian (and Snmerian) precursors, as shown by 
the above-given Akkadian iuterpretation of the name 
Merodach, " Brightness of the Day." Now the Akka- 
dians were beyond all question the first civilised 
inhabitants of Mesopotamia, although it need not be 
supposed that they entered this region already in the 
possession of an advanced culture. It is obvious 
enough that they may have themselves developed this 
advanced culture on the spot, as their Egyptian con- 
temporaries certainly did in the Nile valley. But 
however this be, whether the Akkadians were civilised 
or savage intruders in the Lower Euphrates valley, 
we have no knowledge of any possible earlier culture 
prior, for instance, to the foundation of their city of 
Lagash (Tell-Loh), which its discoverer, M. de Sarzec, 
assigns to about 4000 b.o., or, say, 6000 years ago. 
Thus nothing is known to stand between these presum- 
ably Mongolo-Tiirki settlers in ChaldaBa and primitive 
man himself. Consequently their dragon, if borrowed, 
could only have been borrowed from the men of the 
Stone Ages. 

It is evident that these rude prehistoric peoples 
could not be credited with the invention of such an 
anthropomorphic conception as that here in question. 
Nor is it necessary to suppose that they did invent it. 
In my Ethnology (Part II., chap, x.) I advance grounds 
for believing that Pleistocene man may well have 

h 
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reached the Mesopotamian plains both from South 
Asia and from North Africa ; and Professor Flinders 
Petrie's recent explorations in Upper Egypt prove 
that men of the Old Stone Age were already settled 
in that region at a time when "the Nile still rolled 
down as a vast torrent fifty times its present volume 
at the latter age of palaeolithic man." 

What was the condition of the Euphrates and 
Tigris basins at that remote epoch and for long 
generations afterwards? We know that there was 
no Shatt el-Arab in the comparatively recent Akkadian 
times, when the Persian Gulf penetrated much farther 
inland than at present, and when Lagash itself may 
have almost been a seaport. At that time the twin 
rivers entered the head of the gulf through independent 
channels ; and what a vast volume they rolled down 
during the floods may be inferred from Mr. D. G. 
Hogarth's description of the Euphrates, which, during 
the melting of the snows, is even still, in its upper 
reaches, " a faller, broader Bhine, rushing six miles 
an hour between towering banks which had weathered 
to fantastic pinnacles, and displaying a hundred metres' 
breadth of turbid flood, boiling in mid-stream over 
sunken rocks " {A Wandering Scholar in the Levant). 

Lower down the estuaries were infested by huge 
crocodiles, which may well have been over thirty 
feet long, like their plesiosaurian and ichthyosaurian 
precursors. Even now the Gangetic gavial reaches 
twenty-five feet, and the crocodiles in many tropical 
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African rivers range from twenty to thirty, while a 
water-camoodi measured by Mr. E. im Thurn was found 
to be thirty feet long (Among the Indians of Guiana^ 
p. 133). Assuredly the chief difficulties that primitive 
man had to contend with on first reaching the Lower 
Mesopotamian plains were the turbulent streams 
themselves and their voracious saurian fauna. Nor 
can there be any doubt that the struggle with these 
relentless foes must have been maintained from age 
to age throughout the Old and New Stone epochs 
right into prehistoric times. 

Here therefore was a region of all others most likely 
to have given rise to popular tales of fights with 
monsters of the deep and with the watery element 
itself — fights real enough at first, but gradually 
assuming a fabulous character, according as the actual 
occurrences faded into mere memories of past contests, 
of heroic deeds, of dangers overcome. Then the fore- 
most champions engaged in these contests acquired 
their apotheosis in the minds of a grateful posterity, 
while the vanquished enemy assumed more and more 
the form of unearthly monsters and demons hostile to 
man. Such memories easily passed on from generation 
to generation until they acquired consistency and per- 
manency in the written records of tjie cultured Baby- 
lonian peoples. The interval between the dawn of 
Babylonian culture and the last amphibious monster 
slain by neolithic man cannot have been too long for 
the oral transmission of such remiiiiscences from pre- 
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historic to historic times. And thus may the elements 
of the Dragon myth, without being invented, have 
been passed on through the Stone Ages to the first 
civilised inhabitants of Mesopotamia, and later by 
them handed on to the forefathers of the Israelites, 
Terah and his son Abram, who " went forth . . . from 
Ur of the Chaldees to go into the land of Canaan " 
(Gen. xi. 31). And if not to Terah and Abram, then 
to their descendants ; for the great extent of Baby- 
lonian influences throughout this region during the 
whole of the period from Abraham to Moses has now 
been fally revealed by the researches of Akkadian 
and Assyrian scholars.* 

We now begin also to understand the peculiar form 
assumed by the Semitic account of the creation, which 
is itself based on earlier Akkadian traditions. Before 
the dawn of Akkadian (and Sumerian) civilisation all 
was still chaos and disorder, the chief elements of 
confusion being the periodical freshets of the Euphrates 
and Tigris, which were caused by the melting of the 
snows on the Armenian and Kurdist&n highlands, and 
which produced widespread devastation among the 
early settlements on the low-lying plains of Chaldaea. 
Then the next great difficulty that the settlers had to 
contend with were the saurian inhabitants of these 
turbulent waters ; so that there could be no peace or 
progress until the "Waters were quelled (confined within 

* See, amongst others, Professor A. H. Sayce, Patriarchal 
Palestine, 1896. 
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their banks, and diverted into irrigation canals), and 
until their presiding genius (the reptile or dragon, 
" lord of chaos ") was overthrown. 

In these respects the Mesopotamian rivers must 
have assumed, in the eyes of the early Akkadian or 
pre-Akkadian dwellers on their banks, much the same 
aspect as did the Achelous and other wild torrents 
to the early Hellenic settlers in Greece. The Achelous, 
which also had its rise in a mountainous region 
(Pindus), and which by its recurrent floods spread 
havoc over the lowlands, had, like the Euphrates, to 
be vanquished — ^that is, restrained within its natural 
bed. Hence it was afterwards fabled to have con- 
tended under various forms (man, serpent, bull) with 
Herakles, a sort of Greek Merodach, a general re- 
dresser of wrongs and restorer of order throughout 
the Hellenic world. Here it is specially noteworthy 
that when Herakles breaks off one of the bull's horns 
the vanquished Achelous retires to its bed, and the 
broken horn is presented to the goddess of Plenty, 
that is, becomes a cornucopia, emblem of the abun- 
dance that follows the subsidence of the flood-waters 
and their confinement to their natural channel. 

So in Babylonia law and order succeed chaos when 
the gods of heaven and earth are created — that is, 
when man himself becomes strong enough to contend 
successfully with the difficulties of his physical en- 
vironment. But before that time Tiawat (the sea, 
the Euphrates estuary) ruled supreme, and the drf^on 
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is represented as an aquatic monster aided in the fight 
with Merodach by "fish-men," "scorpion-men," and 
such-like allies. Then in the Assyrian text Merodach 
himself opens his mouth, and says : " I will confine 
Tiawat — I will save you." Such language, hitherto 
misunderstood or given up as hopeless, is now clear 
enough. Tiawat, the waste of waters, cannot be slain ; 
but it may be " confined " (to its proper channel), and 
the people seated on its margin may thus be " saved." 
In other words, they may be enabled to sow and reap 
their crops in peace, ,when protected by Merodach's 
victory from the periodical inundations, and from the 
attacks of the fierce dragon, the huge reptiles coming 
up out of the deep, the "great serpents" that are 
"hostile" and "sharp-toothed" like Machairodon, or 
" sabre-tooth," associated with palaBolithic man in 
Britain. 

After the combat Tiawat is represented as being 
divided ; one portion being made into a covering for the 
heavens — "the waters above the firmament" — while 
the other remained below — "the waters under the 
firmament " (Pinches, p. 4). But the meaning would 
rather seem to be, that henceforth the turbulent streams 
are brought under better control, the waters on high — 
that is, the fiood-waters from the uplands — ^being 
regulated by irrigation works, while the others — that 
is, the surface waters — subside into their respective 
river-beds, where they are confined by dykes and 
embankments. Those who might suppose that this 
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is a fancy picture shonld remember that snch works 
were carried out on a vast scale by the ancient 
Babylonians thousands of years ago. The plains of 
the Lower Euphrates and Tigris, rendered desolate 
under Turkish misrule, are intersected by the remains 
of an intricate system of canalisation covering all the 
space between the two rivers, and are strewn with 
the ruins of many great cities, whose inhabitants, 
numbering many scores of thousands, were supported 
by the produce of a highly cultivated tegion which is 
now an arid waste encumbered by crumbling mounds, 
stagnant waters, and a few fanatical Arab tent-dwellers. 
The scribe who has left to posterity this fragmentary 
Semitic account of the creation goes on to sing the 
praises of the legendary hero by whom order was 
evolved out of chaos : " May he imprison Tiawat ; 
may he remove and store up its treasures for the men 
to come, in days advanced, . . . that his land may 
prosper and he himself have peace." Here again the 
nature of the great change brought about by Merodach 
is clearly indicated. Tiawat is once more " imprisoned " 
(confined), and its treasures are stored up (possibly 
an allusion to the development of trade and navigation) 
for the benefit of " the men to come " (future genera- 
tions) ; the land prospers, and Merodach, now ^^ the 
lord of the gods," has peace, rests after his triumph 
over the foes of his people. He receives another title, 
Zi, "life," for he is the "life-giver," who "doeth 
glorious things, Gk>d of the good wind, lord of hearing 
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and obeying ; he who causeth glory and plenty to exist, 
establishing fertility." These continual references to 
prosperity, abundance, fertility present a most striking 
parallelism with the "cornucopia" of the Achelous 
legend, although it does not follow that one is borrowed 
from the other. The resemblances may be equally 
well accounted for, whether we assume one origin, or 
merely analogous causes for both. 

Thus we see that even in many of its details all 
this legendary matter, saturated as it is with local 
colouring, carries us back to the primeval conditions 
under which it grew up and crystallised into later 
national mythologies. These conditions were here, as 
elsewhere, the circumstances incident to the struggle 
of primitive man with his physical surroundings. Thus 
also the weird story of the Antichrist legend is com- 
pleted in its three successive phases — ^from the new 
era to mediaeval times, a millennium (Bousset) ; from 
Babylonia to the'new era, four millenniums (Gunkel) ; 
from the Stone Ages to Babylonia, as here suggested, 
many millenniums. 

And still a boundless and fascinating field of inquiry 
is open to folklorists, who may be tempted to follow 
the endless ramifications of the saga throughout the 
rich mythologies of the Greeks, Scandinavians, Teutons, 
and other imaginative peoples. But before plunging 
into these fathomless depths of speculation they will 
be wise to carefully study Herr Bousset's judicious 
remarks on Gunkel's method of interpretation (chap, i.). 
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and remember that in the wide range of comparative 
mythology " the temptation to yield to fancy flights is 
all but irresistible " (p. 16). 

And here we are forcibly reminded of the reckless 
way in which certain popular and unscrupulous 
" expositors " are accustomed to handle such extremely 
difficult texts as, for instance, the Books of Daniel 
and Eevelation. We all know how the rage for 
expounding these texts breaks out at intervals, and 
especially how it has tended to assume the character 
of a virulent epidemic towards the close of each suc- 
cessive century of the Christian era. Symptoms are 
not wanting that as the present century approaches 
its end the intermittent fever will again reach its 
centennial crisis, and the advertisement columns of 
the periodical press show that prophecy-mongering 
about the Antichrist and "the crack of doom" is 
already " in the air." 

A sober, and above all a scholarly, treatment of the 
subject, such as is here presented to the thoughtful 
reader, may perhaps be found the best corrective of 
such disorders. These professional and not always 
disinterested ^* latter-day saints and seers" may at 
least here learn that, " to understand Revelation, we 
need a fulness of eschatological and mythological 
knowledge " (p. 17), and that " no one should venture 
on an exposition of this book without a comprehensive 
knowledge of all its bearings " (p. 9). These pre- 
sumptuous charlatans should take warning from the 
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repeated failures of their illustrious predecessors, such 
as Hippolytus, Irenseus, and other Fathers of the 
Church, all of whose predictions served only to show 
how rash it is, even for qualified expositors, to venture 
into the dangerous field of prophetic interpretation. 
And they will do well to bear in mind the solemn 
words of Origen : " Because perhaps amongst the Jews 
were some persons professing to know about the Last 
Things either from Holy Writ or from hidden sources, 
therefore he [Paul] writes warning his disciples to 
believe no one making such professions" (p. 31). 

Lastly, they should clearly understand that the 
Antichrist legend, connected, as it undoubtedly is, 
with the Babylonian Dragon myth, if not also with 
reminiscences of primitive man himself, is far less 
a bibUcal subject than a chapter in uninspired folklore, 
the most persistent, the most widespread, of all popular 
myths. 



A few words will suffice to explain the plan I have 
adopted in preparing this English edition of Herr 
Bousset's book. Such changes as have been made affect 
the arrangement* of the subject-matter only — chapters 
substituted for indicated sections, a clause here and 
there removed from the text to the notes, a note now 
and then transferred to the text, and above all the 
text disencumbered of a large number of Greek and 
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Latin passages from the documents consulted by the 
author and by him left untranslated. All these 
will be found brought together in an Appendix at 
the end, their place being taken by versions as close 
as was compatible with English idiom. I have not, 
however, thought it necessary to print any of these 
passages more than once, or to reproduce those from 
the Greek and Latin Scriptures, which are easily 
accessible to all. By this plan the book is made 
more generally readable without detriment to its 
value for serious students, while folklorists unfamiliar 
with the classical languages will here find, for the 
first time, placed at their disposal a multiplicity of 
out-of-the-way texts bearing on the Antichrist legend 
in all its varied aspects, at least for a period of about 
a thousand years, from the new era far into mediaeval 
times. The scheme of references is explained in a note 
at the beginning of each chapter. Several of the Greek 
and Latin passages, such especially as those from 
the Sibylline sources, are not only designedly obscure, 
but are also extremely corrupt. Two or three of these 
have been given up as hopeless, while I have to thank 
Mr. Henry Chettle, Head Master of Stationers' School, 
for his kind assistance in the elucidation of the others. 
Herr Bousset, who has looked over the proofs, has 
also favoured me with a German version of the passage 
from an old Bavarian poem reproduced in English at 
p. 243. The figure of Bel and the Dragon on the 
cover has been prepared from a cast taken by 
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Mr. A. P. Ready from a Babylonian cylinder in the 
Britisli Museum. 

No complete text is anywhere given by Herr 
Bousset of any particular form of the Antichrist 
legend, such as might serve the purpose of an object- 
lesson in enabling the reader to understand the 
general character of the saga as it exists in extant 
documents. Through the courtesy of Mr. F. C. 
Conybeare I am enabled to supply this want By 
reproducing, at the end of the volume, an old 
Armenian form of the legend, a translation of which 
was given by Mr. Conybeare in the Academy of 
October 26th, 1895. 

A. H. KEANE. 

ABAM-Gi.Hy 

79, Bboadhubst Gabdens, N.W., 
March, 1896. 
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CHAPTER I. 

Introduction — ^Methods of Intbrpeetation — Relations 
TO THE Babylonian Dragon Myth. 

THE present work was originally undertaken with 
a view to the explantion and interpretation of 
some obscure passages in the Revelation of S. John. 
My inquiries were first turned in this direction by the 
remarks contained in Isolin's Comparative Study of 
f Revelation with the Later Syrian Apocalypse at- 

^ tributed to Ezra.* Then my attention was drawn to 

these remarkable literary problems by Bratke's work 
on the Arabo-Ethiopic Petrine Apocalypse. 

After reading a fellow-worker's treatise on the 
Apocalypse two years ago, it seemed to me highly 
probable that at least chap. xi. of the Johannine 
Apocalypse had its origin in an earlier tradition which 
might still be recovered. Oorrodi's History of the 
Millennium for the first time brought under my notice 
the writings of S. Ephrem bearing on this subject. 
Then one branch after another of this astonishingly 
widespread literature was in due course brought to 

* This work, however (TheoL Zeitsckrift aus der Schioeiz, 1887), 
is known to me only by report. 

8 
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light, although I should have still undoubtedly over- 
looked some important documents but for the help 
repeatedly rendered to me by Professors Bonwetsch 
and W. Meyer. My thanks are also due to Dr. 
Achelis and to Dr. Rahlfs for the assistance kindly 
afforded by them on several points occurring in the 
course of my investigations. But even so I am 
far from claiming any finality for these researches, 
many documents from which light might be derived 
being still inaccessible to students. However,^ I have 
at least reason to believe that nothing essential has 
been overlooked in connection with the current of 
tradition on the Antichrist saga in the eariy Church. 
I would, nevertheless, here point out that the later 
mediaeval history of the saga has only been glanced at 
by me, so that here I make no kind of pretence to 
thoroughness. I was fain to set this limit to my work 
in order not to break down altogether in the attempt 
to elucidate the apocalyptic text. 

At the same time my researches have thus developed 
into something more than a mere aid to the interpre- 
tation of Revelation. The interest felt by me in the 
spread and inflitence of the Antichrist legend itself, 
once aroused, grew steadily stronger, and thus it came 
about that the work has assumed the character of a 
contribution to the eschatology of the early Church. 
Despite their entangled and fantastic nature, the 
records here dealt with in their literary connection 
possess at least a great and special charm. In this 
literature are simply and directly mirrored the senti- 
ments, the sufferings, hopes, and aspirations of the 



INTERPRETATION OF REVELATION 6 

masses in times of great political throes and con- 
vulsions. The generations pass before our eyes in a 
weird, fantastic light, for it is never to be forgotten 
that all these whirling and checkered thoughts at one 
time throbbed with life ; they excited the popular 
imagination more than dogmatic wranglings, and at 
least in medieval times they made history. 

Meanwhile I would indulge the hope that my efforts 
to unravel the apocalyptic entanglement may yield 
no little fruit both directly and above all indirectly. 
We have not yet come to an end in the interpretation 
of the Apocalypse. Much has doubtless been cleared 
up by the historical and critical methods of inquiry. 
But these very methods themselves have plunged us 
into deep complications and an almost boundless range 
of hypotheses. Hence fresh ground must be broken, 
fresh processes applied, nay, a thoroughly new method 
of investigation will be needed, if the subject is to be 
advanced beyond the phase it has now reached. But 
the essential point will be to form a clear conception of 
the method to be applied. In my studies I have not 
failed to notice the law of eschatological tradition 
apparent in a whole series of apocalyptic documents. 
And precisely herein lies in my opinion the indirect 
value of my labours for the interpretation of the 
Apocalypse. 

It is at this point that the present work comes in 

contact with Gunkel's Creation and Chaos (Schop^ 

fung und Chaos) ^ a work which has already struck out 

or indicated new lines of inquiry. In fact a feeling of 

gratittde requires that at the very outset I should 
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state how greatly I have been stimnlated and en- 
couraged by this work, more especially as regards 
the method and the statement of the problem. I 
emphasise this point all the more willingly that, in 
respect of the results, I have frequently found myself 
in points of detail at variance with the author himself. 
In the present connection, however, I am concerned 
niainly with the second half of Gunkel's work, where 
in proposing an explanation of Revelation, chap, xii., 
he formulates the laws for the interpretation of all 
apocalyptic traditions bearing on the Last Days. 

Of these laws the most frequent and valuable in my 
opinion is that laid down by Gunkel at pp. 252 et seq. 
Here he suggests that, speaking broadly, the several 
apocalyptic writers do not themselves create or invent 
their materials, or even merely weave them together 
of all sorts of scattered threads. How could they else 
succeed in passing off their fancies for authentic holy 
revelations ? This could be done only by the posses- 
sion of an unbroken chain of traditions hallowed with 
age, so that these seers simply reveal the sacred lore 
of primeval times. They of course modify here and 
there ; but their function consists essentially in adapta- 
tion, not in invention, in application (to the times), 
not in fresh creations. " Such personal activity must 
always be taken as confined to those limits within 
which the belief of the writer in his own words does 
not become impossible " (p. 254). 

Naturally this limitation is somewhat vague ; one 
apocalyptic writer may be trusted less, another more, 
but the limitation exists. "Gunkers assumption is. 
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in fact, cpnfinned by the history of the eschatological 
literature which I have here surveyed, and which — 
herein consists its advantage — lies in the clear light of 
history. Let it not here be objected that the later 
epochs of Christian apocalyptic literature should not 
be applied to the laying down of rules for the inter- 
pretation of the inspired Revelation of S. John^ In 
the course of the present work it will be shown that 
the eschatological literature here dealt with still 
stands in a position of independence in respect of the 
New Testament, and more especially of the Johannine 
Apocalypse. 

From the following review of a literature spread 
over a thousand years the clearest evidence will also 
be afforded of the great persistence of eschatological 
imagery, which passes on from hand to hand with 
scarcely a change of form in the course of centuries. 

To explain this persistence of legendary eschato- 
logical conceptions, Guukel advances the hypothesis 
of an esoteric oral tradition, and endeavours to support 
his assumption by 2 Thessaloniaos ii., and by passages 
from the Apocalypse of Ezra (pp. ^65, 292). I am 
now in a position to bring forward proof of such a 
secret eschatological tradition even for the first 
centuries of Christianity. 

It has been objected to Gunkel that he does not 
make it sufficiently clear how utterly unconscious the 
author of Revelation may have been of adopting 
earlier mythical and eschatological materials, how 
largely he dealt with unintelligible and half-under- 
stood eschatological traditions. Although this is 
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repeatedly acknowledged by Gunkel himself, there 
is still some force in the objection. The contact of 
Revelation more particularly with the early Babylonian 
myths — ^a contact which Gunkel has really proved — 
is after all frequently limited to some misunderstood 
borrowings. And on the strength of such contacts it 
was very venturesome to credit the circles amongst 
which the Apocalypse grew up with the further know- 
ledge of a coherent early Babylonian myth, of which 
no trace is elsewhere to be found. Yet this is what 
Gunkel attempts to do in his explanation of Revela- 
tion, chap, xii., and of the numerical riddle in chap, 
xiii. 18. So much may be admitted without prejudice 
to the accuracy of the above-mentioned law respecting 
the persistence of eschatological tradition. If the 
Book of Revelation is not to be explained, or 
explained only to a very small extent, by the old 
Babylonian myth, it may still perhaps find its 
interpretation in some less remote tradition. 

At the same time the potency of early traditions 
and the possibility of their being still partly understood 
are not to be underestimated. In fact they can hardly 
be overrated; in this connection centuries need scarcely 
be taken into account, and it must be frankly stated 
that no one has a right to an opinion on this subject 
who has not earnestly and sedulously studied the 
traditions of mythical and eschatological records. 

But even if the fullest weight be given to the 
objection urged against Gunkel, and if nothing more 
than a few scattered fragments of early Babylonian 
mythology can be detected in Revelation, still the 
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verified relations must be regarded as sometliing more 
than mere literary ^' curiosities." They might even 
afford a sure means of distinguishing in the interpre- 
tation of this book between the material handed down 
by tradition and that special to the apocalyptic writer. 
And in such discrimination lies the whole art of sound 
exegesis for all apocalyptic writings. Everything 
depends on clearly distinguishing between the tradi- 
tional and what is peculiar to each document. 

Gunkel's work may accordingly be regarded as the 
starting-point of a new method of interpretation of 
Revelation. To the study of contemporary history and 
of textual criticism is superadded that of traditional 
history, by which both are controlled but not super- 
seded, as might appear from occasional passages in 
Gunkel's work. 

The method of textual criticism so much in vogue 
at present will certainly have to greatly modify its 
pretensions ; an end must once for all be put to the 
reckless use of the knife, and critics must henceforth 
refrain from laying rude hands on original documents. 
As is rightly urged by Gunkel, all attempts at verbal 
criticism must be preceded by a far more accurate 
knowledge of the logical connection of all available 
materials. A few exegetic remarks on the Johannine 
Apocalypse, such as every one fancies himself capable 
of, will no longer suffice. No one should venture on 
an exposition of this book without a comprehensive 
knowledge of all its bearings, and a satisfactory elucida- 
tion will assuredly for a long time exceed the powers 
of any individual student. Such an elucidation 
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involves nothing less than a thorough grasp of its 
special character within the compass of an eschato- 
logical tradition embracing a period of nearly a thousand 
years. Yet I already begin to fear that Gunkel's 
canon may soon be so far overstrained as to cause the 
critical study of the text to fall into complete neglect. 
Hence it may here be urged that a sound method of 
verbal criticism will always act as a healthy counter- 
poise to an arbitrary treatment of mythical sources. 
I hope to show in the first part of this work how 
much may be achieved in this field even by textual 
criticism. 

The method based on a study of contemporary 
history will also have to confine itself within narrower 
limits. Against this method Gunkel advances the 
most diverse arguments. He protests especially 
against the favourite process of interpreting independ- 
ently isolated passages of Revelation, and points out 
the absolutely arbitrary character of such a course. 
A limitation of the contemporary historical method 
follows, in fact, as a matter of course from the 
recognition of the claims of traditional history. When 
we once recognise that at many points the writer is 
leaning on tradition, we become instinctively more 
guarded against explanations suggested by con- 
temporary events. But above all Gunkel absolutely 
rejects those adaptations to current history that date 
back to times antecedent to the apocalyptic writer as not 
in harmony with the essential character of Revelation. 

But, however encouraging they may be, these de- 
ductions require to be somewhat modified. Even 
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when the apocalyptic writer takes over distinctly 
traditional materials, he often does so not quite 
purposelessly. He may, in fact, be still thinking of 
his own and immediately antecedent times. Thus the 
description of those slain under the altar (Rev. vi. 9 
et seq.) is after all a mere adaptation of an older 
tradition. But when borrowing this incident the 
writer was thinking of the martyrs of his own time, 
of those that had already suffered, and of those that 
were to follow. Nor is it altogether beside the 
question to consider and to ask to what temporal 
relations he is alluding. For to me Gunkel does not 
seem to have proved that there are no references in the 
Johannine Apocalypse to past times. Even the Books 
of Daniel, chap, vii., and of Enoch, chap. Ixxxviii., have 
also allusions to the period antecedent to that of the 
assumed writer. Why may we not therefore under- 
stand chap. xii. of Revelation to be a retrospective 
historical introduction to chap, xiii., at least in the 
mind of the writer who has given it the last touch ? 

But in any case it must be regretted that Gunkel 
makes a decided mistake when he attempts to upset 
the long-standing accepted allusion to current events 
during the reign of Nero, supporting his contention 
with much straining of the text, but with little solid 
argument. Let it be said once for all that the refer- 
ence to Nero is not to be eliminated from the Revelation 
of S. John. It is to be feared that Gunkel's reference 
of the number 666 to the " primeval monster," * 
whereby he strives to put aside the allusion to Nero, 
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will ere long be ranked with those apocalyptic 
cnriosities on which he lavishes so mnch scorn. Bat 
so long as the allnsion to Nero jnstly holds its ground, 
the interpretation of Revelation in the light of con- 
temporary events will also be justified. Nor will the 
question be in any way affected by the assurance of 
Gunkel and of his reviewer Edward Meyer * that this 
method has here proved a failure. 

But here again all exaggeration must be deprecated. 
A claim to exclusiveness is no recommendation for 
any new method. Gunkel claims far too much when, 
for instance, he clings to the ftmdamental principle 
that the method based on historical tradition is to 
be applied wherever the allusion to current events is 
not quite clear or does not lie on the surface. A 
cautious inquiry will accept the results based on 
allusions to contemporary history when such allusions 
are not strained. But the caution here insisted upon 
has nothing in common with that hair-splitting 
reasoning with which Gunkel rejects the Neronic 
interpretation ; it is a caution which will accept all 
genuine inferences and results of the traditional 
method, but will admit moot questions wherever both 
principles are unconvincing, will even allow the 
possibility of allusions to contemporary events of 
which we have no knowledge — ^in a word, it will in 
many cases apply both methods concurrently. 

But in Gnnkel's work the student has above all to 
be on his guard against postulates or assumptions. 

* In the Supplement to the Augsburg Allgemmie Zeitung, 
December 13th, 1894. 
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To attempt, as Gunkel does, to completely reconstrnct 
from our Revelation a now lost old Babylonian myth 
by patching together a few surviving shreds of some 
fragmentary contacts, whose connections are no longer 
clear, is tantamount to flying in the face of all evidence 
and ignoring the limits of scientific proof. Gnnkel's 
interpretation of Revelation xii. 13 is nothing more 
than a piece of pure fancy work, which had better 
have been left undone. Many will be only too ready 
on this ground to shut their eyes to the real merits 
of a work which as a whole has certainly opened up 
new methods of research. 

In any case Gunkel has done a real service by 
following up in a separate treatise the after-effects 
of the old Babylonian Dragon myth to its last 
echoes in the New Testament. And even, though he 
may have largely overrated the influence of this myth 
in the New Testament, he has still considerably 
sharpened our perception of the mythological element 
in Revelation. 

In some respects I might describe my work as a 
modest continuation of GunkePs inquiry. In it proof 
might be advanced to show that the Antichrist legend 
is a later anthropomorphic transformation of the 
Dragon myth, and further that this myth has made 
itself felt in its traditional form far beyond the time 
of the New Testament, cropping out again and again 
now in one now in another feature of its old charac- 
teristic aspects. On the other hand, I might in a 
certain sense justify Gnnkel's work. Of the Dragon 
myth scarcely anything has found its way into the 
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Apocalypse beyond a few nnintelligible fragments. 
The Apocalypse has, in fact, been to a far greater extent 
influenced by another eschatological tradition, which 
is connected with that of the Dragon, and which may 
still be recognised by the student. 

I am also in accord with the traditional method 
so energetically advocated by Gunkel, and with his 
equally vigorous contention for the persistence of 
eschatological tradition. But it did not fall within 
the scope of my work to embrace the early Babylonian 
period, with a view to recovering in this field the key 
to the understanding of Revelation. My aim has 
rather been to seek my material in the later Christian 
tradition, with a retrospective view of the New 
Testament period — that is, so far as such tradition 
maintains its independence of the New Testament 
itself. And my belief is that the key thus recovered 
works better, at least as regards the understanding of 
Revelation. 

At the same time I am quite aware that after all 
I have not arrived at a thorough understanding of 
this legendary eschatological imagery. But it may 
be asked. Can such an understanding ever be arrived 
at by any process ? Gunkel thinks he has found an 
explanation of the Dragon myth ; but this is precisely 
what Edward Meyer {loc.cit.) demurs to. Here, when 
all is said and done, everything seems uncertain. 
Enough will have been done if we can in a measure 
realise to ourselves the nature of the eschatological 
imagery prevalent at any given period, say, for instance, 
in New Testament times, and thus help to unravel 
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this almost inextricable tangle of traditional and 
contemporary representations, of intelligible and nn- 
intelligible elements. But while saying this we do 
not of course mean to withhold our thanks for any 
further light that in the course of his investigations 
Gunkel may still throw on the subject. 

For me the main point was to examine the nearest 
available documents tending to elucidate Revelation, 
and nearer than the old Babylonian mythology was 
the early Christian eschatological tradition, which, 
taken as a whole, is independent of the Johannine 
document. It is precisely the study of the writings 
nearest to hand that has been often neglected by 
Gunkel. The remark applies especially to his 
comments on chap. xii. of Revelation. 

Another matter has to be mentioned in which I 
am indebted to Gunkel. All praise is due to the 
restraint which he has imposed upon himself in this 
work. It was especially in the mythological field, 
which he undertook to investigate, that lay the 
greatest temptation to indulge in wild flights into 
extraneous mythological systems far removed from 
the subject in hand. Both the Greek and Norse 
mythologies present numerous parallelisms, and there 
occur many other traces of the influence of this 
primeval myth, doubtless one of the earliest evolved 
by primitive man. Gunkel has happily avoided the 
danger both of the dilettanteism which here lurked 
close at hand and of premature judgments on the 
ascertained facts. 

The same can by no means be said of all mytho- 
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logical researches. However stimulating, for instance, 
may be Dietrich's investigations in the history of 
religion, however valnable they may be in a domain 
where he is at home (and here are naturally included 
his commentaries on the Petrine Apocalypse), still 
his conclusions on Jewish and early Christian 
eschatology bear none the less the stamp of the 
amateur. How superior Gunkel is to this writer 
appears from the few pages in which he differs from 
Dietrich in his attempt to elucidate chap. xii. 
of Revelation. Much serious work has still to be 
done, many careful inquiries into special points have 
still to be concluded, before any decided inferences, 
such as those of Dietrich, can be drawn in detail 
on the origin of the eschatological representations 
regarding the destruction of the world, heaven and hell, 
or even on the fundamental moral concepts involved 
in the pictures of the last judgment. Nor in my 
opinion has the time yet arrived for an inquiry into 
the intricate mythology of the Edda, or for an attempt 
to discriminate between the Christian and earlier 
elements of this compilation, as is done by E. H. Meyer 
in his Voluspd, I mention this work because I have 
had repeated occasion to refer to it in this treatise. 
The colossal work of a comparative mythology will 
have to be done step by step, if it is to give 
the impression of anything more than a fantastic, 
amateurish experiment. The temptation to yield to 
fancy flights is all but irresistible, and in the little 
that I have brought together from outlying quarters 
I may have myself perhaps already trespassed too far. 
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Althougli the labour still to be done is of a 
comprehensive character, its sphere of action will be 
extended only to extraneous works. These investi- 
gations do not penetrate into the essence of things, 
into all that lives and has real force in every religion. 
For the pith and marrow of all creeds lies in what 
is special to each, not in what one people or one faith 
may have borrowed from another ; it lies in the 
original creations of distinct personalities, not in what 
one generation may have handed down to another. 
To understand Revelation we need a fulness of 
eschatological and mythological knowledge ; to under- 
stand the Gospel all this may for the most part 
be dispensed with. Nevertheless this work has also 
to be done, and such work remains instructive in 
many respects. It delivers a lesson of modesty and 
lowliness, showing how each individual, each genera- 
tion of men is but a ripple in the stream of the endless 
life of history ; it teaches what an infinite variety 
of knowledge, feelings, and sentiments every age un- 
consciously inherits from previous ages. But it also 
quickens our vision — and herein lies its fullest value — 
for all that is original in every living belief ; it shows 
us indirectly whence flow the living waters of life. 

The present work comprises two main divisions. 
In the first I have endeavoured to give a survey of 
the extremely difficult relations of the literature 
bearing on the subject. In the second I have pre- 
sented a reconstruction of the legend, an exposition 
of its origin and history. In this second part I quote 
very fully from the various authorities dealing with 
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the question in hand. This seemed all the more 
necessary that the literature nnder consideration is 
very scattered and of difficult access. The second 
part also often affords support to the exposition of 
the mutual relation of the sources to each other — an 
exposition which, owing to the abundance of materials, 
had often to be given in a very summary manner. 



CHAPTER II.* 
Statement op the Faoblem. 

A SURVEY of the eschatological parts of the 
New Testament, and more especially of those 
referring to the fearful storms and stress of the last 
days shortly before the general doom, gives a decided 
impression that we have here nothing more than the 
fragmentary survivals of a tradition which points at 
greater associations now shrouded in mystery. 

This character of the traditioa is most pronounced 
in chap. xi. of the Revelation of S. John. Specially 
puzzling is here the sudden appearance of the 
beast that comes up out of the pit and kills the 
two witnesses (ver. 7). If we suppose that in the 
expression "the beast that ascendeth out of the 
bottomless pit" the hand of the "editor" of Reve- 
lation has been at work, still there is the reference 
in ver. 7 to a demoniacal power by which the two 
witnesses are slain. As this can by no means be 
separated, as Spitta would have it, from the general 
context, the fragment remains all the more puzzling. 
In any case the sudden cessation of the testimony 
of the witnesses after three years and a half must 

* For Notes ^ to ' of this chapter, see Appendix, p. 2$3« 
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still have been bronght about by some hostile power. 
But where are we elsewhere to look for the appearance 
of the witnesses and of the beast? According to 
ver. 8, in Jerusalem. Even apart from the words 
" where also our [their] Lord was crucified," 
Jerusalem is unmistakably indicated both by the 
connection with vers. 1 and 2, and by the circum- 
stance that in the earthquake in which the tenth 
part of the city fell seven thousand men were slain 
(ver. 13). For the assumption that the scene takes 
place in Rome there is not a particle of evidence. 
The assertion that Jerusalem could not be called 
"the great city" can be shown to be groundless, 
while the fact that Rome is elsewhere in Revelation 
also called " the great city " proves nothing for the 
explanation of this quite exceptional chapter. 

But if everything thus points to Jerusalem as the 
theatre of these events, then comes the question, 
How are we to explain the appearance in Jerusalem 
of the beast which is elsewhere in Revelation 
associated with the Roman empire, with Rome itself, 
or with Nero returning from the Euphrates ? Here a 
too hasty exposition of a single chapter of Revelation 
would avail nothing. For after all it is quite possible, 
nay, even tolerably certain, that we have in this 
book diverse cycles of thought lying close together. 
Moreover, who are the two witnesses ? Why are 
they here introduced at all? Why, and against 
whom, do they forebode the plagues ? In what 
relation do they stand . to the beast ? Why does 
the beast of all others slay the witnesses? Who 
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are the dwellers upon the earth who rejoice and make 
merry and send gifts one to another during the three 
days and a half that the witnesses lie dead? If we 
are to suppose that they gathered about Jerusalem, 
how did they get thither ? Is it the Roman legions 
that are to tread Jerusalem underfoot ? But if so, 
how can these be spoken of as "they that dwell 
upon the earth " ? All these are moot points which 
will never be solved by discriminating the sources 
within chap. xi. 

Now let us take it as unquestioned that in this 
chapter the figure of the Antichrist appears in 
Jerusalem, that he here stands in no relation to Home 
and the Roman empire, or to. the Gentiles, who, as 
would seem, tread Jerusalem underfoot. Then a 
parallel passage will at once be found in the eschato- 
logical section of the SecondEpistletotheThessalonians, 
whose authenticity I accept without however in my 
researches laying too much weight on this assumption. 
Here the very mysterious fragmentary manner of the 
exposition is obviously intentional. The author will 
not say more than he has said, but refers to his 
previous oral communications, giving the impression 
of an allusion to some esoteric teaching. In fact Paul 
speaks of a mystery in the words — "Remember ye 
not, that, when I was yet with you, I told you these 
things ? And now ye know what withholdeth that he 
might be revealed in his tinae. For the mystery of 
iniquity doth already work : only he who now letteth 
will let, until he be taken out of the way " (chap, ii., 
vers. 5-7). We read of "the man of sin," a "son 
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of perdition," who is yet to come. This figure also 
of the Antichrist appears in Jernsalem ; he sitteth in 
the Temple of God, and proclaims himself God. His 
advent will be " after the working of Satan " ; he will 
work "signs and lying wonders," and will beguile 
them that perish "with all deceivableness of un- 
righteousness." 

Here therefore we have also an Antichrist who has 
nothing whatever to do with the Roman empire. For 
the passage is not applicable even to Caligula and his 
whim to have his statue set up in the Temple of 
Jerusalem, By such an interpretation we should miss 
the most essential point — ^that is to say, the threatened 
profanation of the Temple by foreign armies. Here 
we have nothing but signs and wonders and deceits, 
and it is characteristic of the passage that it contains 
an altogether unpolitical eschatology— an Antichrist 
who appears as a false Messiah in Jerusalem and 
works signs and wonders. And when Paul says that 
this man of sin will lead astray those destined to 
perish because "they received not the love of the 
truth, that they might be saved" (ver. 10), it is quite 
evident that he is thinking of the Jews, to whom a 
false Messiah will be sent because they have rejected 
the true Messiah. But whence does Paul know all 
this, and who is the one that " letteth," who has to 
be " taken out of the way " before the coming of the 
Antichrist ? 

I turn to a third allied passage, the section of the 
Lord's discourse in Matthew xxiv. and Mark xiii. on 
the Second Coming, and I assume, with many recent 
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expositors, that the distinctly apocalyptic part is a 
fragment of foreign origin introduced amid genuine 
utterances of the Lord. It is also evident that com- 
pared with that of Mark the text of Matthew is the 
original. Here we have again the same phenomenon of 
short mysterious forebodings. The writer speaks of the 
" abomination of desolation " in the holy place, followed 
by the flight of the faithful (one scarcely knows from 
what) ; of a shortening of the days (we know not 
what days, or whether any definite period of time is 
meant) ; of the " sign of the Son of man," which still 
remains a puzzle, although treated lightly by most 
expositors. In any case the view is steadily gaining 
ground that the allusion to the. siege of Jerusalem 
and the flight of the Christians to Pella is an expla- 
nation introduced as an after-thought into Revelation. 
Tet one is reluctant to understand the passage except 
in association with the time of the emperor Caligula. 
How then is to be explained the flight after the pollution 
of the Temple ? Was the writer one of the advocates 
of peace, who wished to dissuade his fellow-countrymen 
from taking to arms ? But if so, he might have spoken 
in plainer language. A life-and-death struggle would 
after all seem probably to have taken place before the 
setting up of the emperor's statue. 

The simplest way out of the difficulty will be to apply 
2 Thessalonians to the explanation of Matthew xxiv. 
Then the profanation will be the Antichrist who takes 
his seat in the Temple of Jerusalem, and the flight 
will be that of the faithful from Antichrist and his 
persecution. 
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But then the question will again arise, Whence this 
whole cycle of thought ? What was the source of this 
conception of the Antichrist in the Temple of Jerusalem ? 
Do the last verses of Revelation ii., 2 Thessalonians ii., 
and Matthew xxiv. all belong to the same legendary 
matter, and will it be possible again to bring the 
scattered fragments together ? Apart from the New 
Testament, are there any sources still at all available 
calculated to aflford fresh information on this common 
tradition ? We can now say that there is, in fact, still 
extant a superabundance of such material. 

When we pass on to the eschatological commentaries 
of the Fathers on Daniel, Revelation, 2 Thessalonians 
ii., Matthew xxiv., etc., we everywhere observe the 
same phenomenon, a multiplicity of details, causing us 
to ask iu amazement, How does it happen that these 
expositors of the Old and New Testament writings are 
all alike so full of those wonderful and fantastic 
representations which occur precisely in this particular 
domain ? Even beneath the most arbitrary exegetic 
fancies and allegorical explanations we may still per- 
ceive how this came about. But in this field of 
research there is opened up a world of fresh eschato- 
logical imagery, for which scarcely any support is 
sought in the Bible, at least beyond mere suggestions. 
Yet these very suggestions or assertions everywhere 
crop out with surprising persistence, so that when the 
matter is more closely examined we begin to detect 
order, consistency, and system in what we had regarded 
as a mere congeries of marvellous fancies. 

Doubtless explanations of a chapter in eschatology 
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are not to be sought in the apostolic Fathers or in the 
apologists. Bat with Irenaeus the above-mentioned 
statements already begin to be more clearly formulated 
and supported by a series of instances. I prefer, 
however, to illustrate the point from Hippolytus' 
treatise On the Antichrist^ reserving for the next 
section a general survey of the whole material. In 
chap. vi. Hippolytus sets forth the following con- 
trasts : " A lion is Christ, and a lion is the Antichrist ; 
King is Christ, and king is the Antichrist. ... In 
the circumcision came the Redeemer into the world, 
and in like manner will the other come ; the Lord sent 
apostles unto all nations, and in the same way will 
the other send false apostles ; the Saviour gathered 
the scattered sheep, and in like manner will the other 
gather the scattered people. The Lord gave a seal to 
those that believed in Him, and a seal will the other 
likewise give; in the form of a man appeared the 
Saviour, and in the form of a man will the other also 
come ; the Lord stood up and exhibited His holy body 
as a temple, and the other will also set up the temple 
of stone in Jerusalem." 

Whence did Hippolytus get all these data concern- 
ing the Antichrist? In any case it cannot be said 
that from the figure of Christ the several features in 
the figure of the Antichrist were inferred by the law 
of contrasts ; it would seem rather that the case was 
here and there reversed ; compare, for instance, the 
last antithesis, and that other further back, " The Lord 
gave a seal to those that believed in Him." In what 
follows a biblical passage is quoted only for the first 
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statement — the Christ, like the Antichrist, was called a 
lion. Then comes a proof (chap, xv.) that the Anti- 
christ will spring from the tribe of Dan, on the strength 
of Genesis xlix. 16, 17 and Jeremiah viii. 16. This 
last notion, so surprisingly widespread amongst the 
Fathers, seems, however, to have had its origin in 
those passages of Scripture, though we cannot yet say 
when it arose. But before any one thought of applying 
those passages to the Antichrist, the idea must have 
already prevailed that the Antichrist would spring 
from the people of Israel. 

This idea is also shared by Hippolytus, and thus is 
obtained another very important factor in the problem. 
For Hippolytus, the Roman empire is not the kingdom 
of the Antichrist, which is all the more remarkable 
that the Johannine Apocalypse distinctly indicates the 
Roman empire as the last great foe before the end of 
the world. Nor could Hippolytus be personally at all 
opposed to such an assumption, considering the judg- 
ment he himself pronounces on the Roman empire at 
the end of chap, xxxiv. He so far agrees with chap, 
xiii. of Revelation that he certainly understood the 
allusion in the first part of the chapter to point at the 
Roman empire ; but then for him the Antichrist is 
the second beast with the two horns, who will establish 
his sway after the fall of the Roman empire. 

By such an exposition we may gather what violence 
Hippolytus does to the text of Revelation (see 
chap, xlix.) ; nor did his exegesis on this point find 
much approval in after-times. Yet none the less is 
the conception itself a commonplace for nearly all the 
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Fathers, beginning with Irenseus. They hold, not that 
the Roman empire is the Antichrist, but that the 
Antichrist will appear after its fall. The Roman 
empire is the power referred to as "he who now 
letteth " in 2 Thessalonians ii. 7. In this application 
the Antichrist saga has made its way into history, and 
in fact has acquired a historic mission. 

Bearing this in view, it becomes extremely remark- 
able that, despite the after-effect of Revelation, the 
assumption of the Jewish origin of the Antichrist 
should acquire such general acceptance as to be so 
unanimously applied to the solution of the really 
puzzling passage in 2 Thessalonians. How short-lived, 
on the other hand, was the notion that the relations in 
Revelation had reference to Nero, and how infinitely 
varied and manifold are the interpretations of the 
passage in question I 

Here we are again confronted with the puzzling 
assumption of a Jewish Antichrist who appears in Jeru- 
salem. Hippolytus, like IrenaBUs, shows (chap, xliii.) 
that the two witnesses (Rev. xi.) will be Elias and 
Enoch. He has of course little difficulty in quoting 
Scripture for the return of Elias ; but he nowhere tells 
us how he discovered that Enoch was to be the asso- 
ciate of Elias. 

This assumption also that Elias and Enoch are the 
two witnesses is so prevalent in patristic traditional 
lore that scarcely any other names are mentioned. 
How is the firm belief in this tradition to be ex- 
plained? In support of his theory, Hippolytus in 
one place actually quotes as an inspired authority a 



28 THE ANTICHRIST LEGEND. 

document absolutely unknown to us (chap, xv.) : " And 
another prophet says : he [the Antichrist] will gather 
all his power from the rising to the setting of the sun. 
Those whom he has called and whom he has not 
called will go with, him. He will make white the sea 
with the sails of his ships, and the plain black with 
the shields of his hosts. And whoso will war with 
him shall fall by the sword." This passage he repeats 
in chap, liv., and in this and the following chapter 
he brings together specially remarkable statements 
regarding the Antichrist, statements the evidence for 
which we vainly seek in the Old or the New Testar 
ment. We may assuredly regard as unconvincing the 
occurrence of the curious combination from Daniel vii. 
and xi., implying that on his first appearance the 
Antichrist will overcome the kings of Egypt, of 
Libya, and Ethiopia, a combination with which again 
is connected the interpretation of Eevelation xvii. 
In these details, however, Hippolytus is dependent on 
Irenaeus. 

It is again still more difficult to understand how 
Hippolytus knows that the Antichrist's next exploit 
will be the destruction of Tyre and Berytus (Beyriit). 
But so much will suffice to show that in his treatise on 
the Antichrist Hippolytus is dependent on a tradition 
which no doubt has something in common with many 
eschatological parts of the Old and New Testaments, 
but which none the less stands out quite distinctly as 
an independent concrete tradition. In fact he may 
well have borrowed the legend from some document 
already quoted by him as " a prophet." 
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As a second case in point I may appeal to the 
Commentary of Victorinus. On the foreboding of 
the famine nnder the third seal this writer observes : 
" Bnt properly speaking the passage has reference to 
the times of the Antichrist, when a great famine 
will prevail." The flight of the woman in the second 
half of Revelation xii. he refers to the flight of the 
144,000, who are supposed to have received the faith 
through the preaching of Elias, supporting his inter- 
pretation with Luke xxi. 21. The water which the 
Dragon casts out of his mouth after the woman is 
taken to mean that the Antichrist sends out a host 
to persecute her, while the earth opening her mouth 
signifies the woman's miraculous deliverance from the 
host by the Lord. 

Although holding fast to the Neronic interpretation, 
Victorinus connects it in a remarkable way with* 
another. Nero will appear under another name as the 
Antichrist, and then he continues (chap, xiii.) : " He 
will lust after no women, and acknowledge no God 
of his fathers. For he will be unable to beguile the 
people of the circumcision, unless he appears as the 
champion of the law. Nor will he summon the saints 
to the worship of idols, but only to accept circumcision, 
should he succeed in leading any astray. Lastly, he 
will so act that he will be called Christ by them. 
The false prophet (Rev. xiii. 11 ^^ seq.) will contrive 
to have a golden statue set up to him in the Temple 
of Jerusalem. The raising of the dead to life is 
mentioned among the wonders wrought by this false 
prophet." 
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Revelation xiii. 2 is explained as indicating the 
captains or leaders of the Antichrist, who are over- 
taken by the wrath of God in xiv. 20. Here again 
we see what a wealth of special traditions is revealed 
by such interpretations. And again we stand before 
the figure of the Jewish Antichrist, which is here 
rarely interwoven with the other figure of Nero 
redivivus. 

But to avoid going twice over the same ground, I 
will break off at this point. Both examples sufficiently 
bear out the argument as above stated, and it will be 
enough here to assure the reader that the demonstra- 
tion might still be carried to a great length. Mean- 
while I would draw attention to a few considerations. 
The farther we advance into the centuries, the richer 
and the more fruitful become the sources. At the same 
time it is by no means to be supposed that the later 
documents merely introduce further embellishments 
into the still extant eariier materials. On the 
contrary, it is precisely from them that we obtain 
much supplementary matter needed to fill up the 
gaps and omissions in the eariier and more frag- 
mentary documents. How is this to be explained? 
As seems to me the explanation lies in the fact that 
in many cases the eschatological revelations have 
been passed on, not in written records, but in oral 
tradition, as an esoteric doctrine handled with fear 
and trembling. Hence it is that not till later times 
does the tradition come to light in all its abundance. 
We may learn from Hippolytus (chap, xxix.) what in 
his time was thought of traditional lore : " This, 
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beloved, I commnnicate to thee with fear. . . . For 
if the blessed prophets before ns, although they knew 
it, were unwilling openly to proclaim it in order not 
to prepare any perplexity for the souls of men, but 
imparted it secretly in parables and enigmas, saying 
* whoso readeth let him understand,' how much more 
danger do we run if we openly utter what was couched 
by them in covert language ! " 

With this may be compared Sibyll., X. 290 : " But 
not all know this, for not all things are for all." ^ It is 
very significant that Sulpicius Severus (Hist., II. 14) 
wrote down the Antichrist legend from an oral der 
liverance of S. Martin of Tours. Hence the secret 
teaching concerning the Antichrist was still in the time 
of S. Martin passed on from mouth to mouth. An 
interesting passage also occurs in Origen on 2 Thessa- 
lonians ii. 1 et seq. : " Because perhaps amongst the 
Jews were certain persons professing to know about 
the Last Things either from Scripture or from hidden 
sources, therefore he writes this, teaching his disciples 
that they may believe n<;) one making such professions " ^ 
(in Matthmtm Gomm.y IV. 329) * In Commodian's 
Carmen Apologeticum there also occurs the line : 
" About which, however, I submit a few hidden things 
of which I have read." * 

In the following chapters I give a survey of the 
sources here consulted. Besides the Fathers, the later 
and latest Christian Apocalypses come naturally under 

* For this passage I am indebted to Bonnemann, Kommentar 
zu den Thesa.-Brie/en, 
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consideration. Bnt of course mnch of this material 
is still inaccessible, and the Syriac, Coptic, and Slavic 
manuscripts will yet yield rich fruits. As, however, 
the tradition of the Antichrist legend is extremely 
persistent, the still missing documents will change 
but little in the general character of the tradition. 



CHAPTER III.* 

Pseudo-Ephbem : A Latin Homily on the End of the 
WoELD — S. Ephrem : A Gbeek Homily on the Anti- 
cheist, and othee Peophetic Writings — Pseudo- 
HippOLYTus: On the End op the World — The 

PSEUDO-JOHANNINE APOCALYPSE — S. CyRIL OF JERU- 
SALEM : Fifteenth Catechesis— Philip the Solitary : 
Dioptra— Pseudo-Chrysostom. 

THE first group of docnments bearing on the 
subject is connected with that highly interesting 
Apocalypse which was published in 1890 by Caspari.t 
From chap. i. to iv. the treatise has rather the 
character of a sermon, after which in chap. v. the 
Apocalypse is related in the usual way in a simple, 
quiet flow of speech. In the very first chapter a clue 

♦ For Notes * to ^' of this chapter, see Appendix, p. 263. 

t Brief e, Abhandlungen, etc., pp. 208 et seq. (Text), pp. 429 et 
seq, (Abhandlung). The document is contained in the Codex 
Barherinus, XIV. 44, ssec. viii., tinder the title : " Dicta sancti 
Effrem de fine mundi et consummatio sascuH et conturbatio 
gentium " ; that is, ** The Utterances of S. Ephrem about the 
End of the World, and the Consummation of the Universe, and 
the Tribulation of the Nations." It occurs also in a codex of 
S. Gall, 108, 4% ssec. viii., under the title : "Incipit sermo sancti 
Ysidori de fine mundi " ; that is, " Here begins the Discourse of 
S. Isidore on the End of the World." 

83 3 
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to its dates is afforded in the following sentences : 
" And amid all these things are the wars of the Persians 
— in those days will two brothers come to the Boman 
kingdom, and with one mind they stand forward (?) ; 
bnt becanse one precedes the other, schism will arise 
between them." ^ Caspari has brought proof to show 
that these allusions indicate the time of the emperors 
Valentinian and Valens, the first of whom was raised 
to the purple in 364, and the second soon after chosen 
by his brother to share the throne with him. " Schism 
will arise between them " is referred by Caspari to the 
division of the empire, which took place soon after. 
The question might nevertheless be asked, whether 
with these words the apocalyptic writer does not 
forebode some dissension foreseen by him, but which 
has not yet come to pass, whence the future tense " will 
arise." This would also agree better with the words 
" because one precedes the other." Caspari, however, 
is right in supposing the passage was not written before 
the close of Valentinian's reign, or about the year 373 
when the war with the Persians broke out again. At 
the same time he raises serious doubts against the 
inference that tl\e treatise was written about 373. For 
in that case we should have to assume that the writer 
had projected his own time into the future, after the 
manner of the Sibylline utterances. But as this 
Sibylline method is not elsewhere to be detected 
in the whole treatise, he thinks it more probable 
that the writer has quite clumsily interwoven some 
extraneous (Sibylline) matter into the text. If so, 
we should have nothing but the age of the extant 
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manuscripts to help as in determining the age of 
the work. 

Bat all these assumptions of Caspari are groundless. 
A mere cursory perusal of the document makes it 
tolerably clear that the author simply reproduces not 
a contemporary but an early prophecy regarding the 
Antichrist, merely superadding a short historical and 
exhortative introduction. This view will be confirmed 
by the comparative study of the sources appended 
below. 

The author speaks in his own person only in the 
first chapter, where he partly brings the ensuing 
revelation into connection with current events, partly 
introduces it with commonplace exhortations. Thus 
we see that the first chapter alone is available for 
determining the period. Nor is it easy to imagine 
that a writer living centuries later would have accepted 
such a distinct earlier prophecy had he not seen its 
fulfilment in his own days. In this Apocalypse on 
the Antichrist we have accordingly a document com- 
posed about the year 373. 

Caspari then proceeds to discuss with much acumen 
the relation of the foregoing Apocalypse to the writings 
of S. iJphrem* Unfortunately he has neglected to 
clear the ground respecting the tradition of the 

• For the present I assume the genuine character of the 
Greek homilies here in question ; nor do I know any reasons 
against their ascription to S. Ephrem. In any case the whole 
of this literature is closely associated with the name of Ephrem. 
Compare, for instance, the Syriac homily on the Antichrist, 
which will be 'dealt with farther on, and which has also been 
handed down under the same name. 
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Ephremite writings under consideration, despite the 
incredibly careless way that Ephrem has been edited 
by Assemani. The extant mannscripts have been 
simply printed off without any attempt at sifting, 
although from the first a heterogeneous mass of 
homilies had acquired currency under the name of 
Ephrem. No doubt some of these formed originally 
a connected group ; but they were for the most part 
bundled togetiier in the manuscript collections in the 
most diverse ways. Thus four distinct documents, 
a, by Cy d, are, for instance, found recurring in such 
combinations asa + i; a + b + c; b + c + d; c -{- d, 
and so on ; so that in Assemani the same manuscripts 
get printed three, four, or. five times over— a fact only 
in the rarest instances noted by the editor. 

A case in point is the very first document under 
consideration, the " Discourse on the Coming of the 
Lord, and about the End of the World, and on the 
Coming of the Antichrist," ^ which appears in Vol. I., 
pp. 222-230 ; and again (all but the first section, that 
is, pp. 222-225 E of Vol. II.) in Vol. III., pp. 134-143, 
this, however, being by far the better text. During 
the first revisions numerous shorter sections disap- 
peared, and the originality of the last recension can 
be determined only by a comparison with Gerard 
Vossius' Latin edition of Ephrem (Antwerp, 1619, 
pp. 172 et seq.)j which, however, was itself partly based 
on still more valuable manuscripts, and with a writing 
of the pseudo-Hippolytus to be considered farther on. 
Proofs in detail will be given in due course. 

An excellent means of restoring the text is, more- 
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over, presented by the remark made by Professor 
W. Meyer that Ephrem's homilies were composed and 
even translated in verse, although no doubt verse of 
a very peculiar kind, heedless of quantity, stress, or 
cadences. Syllables alone are reckoned, an Eastern 
process which Ephrem was probably the first to 
employ in Syriac. Vossius' Latin edition, where is 
still to be seen the transition from one measure to 
another, shows that we have here two kinds of versi- 
fication. There is first of all the stanza foot of seven 
lines, each consisting of fourteen syllables, the C89sura 
falling almost invariably in the middle, and every two 
verses forming a strophe. Then comes the stanza of 
four lines, in which each verse consists of sixteen 
syllables, with a cassura throughout on the eighth, 
and wherever possible every fourth ^syllable coincides 
with the close of a word. In quoting Ephrem I have 
as far as possible restored this metrical system. 

For the Antichrist document I have also been able 
to utilise several collections and extracts from manu- 
scripts* kindly placed at my disposal by Professor 
Meyer. As the text can be restored with almost 
absolute certainty on the above-mentioned principles, 
I have not noted the variants occurring in manu- 
scripts, but quote from the recension in Vol. III., 
so far as it is still extant, and for the first part from 
W. Meyer's extract and collations. According to 
the Latin edition and the pseudo-Hippolytus, the title 
runs : *•' About the End of the World and about the 

• Vindob. TheoL, 166 ; Vatican, 1624, 1816, 2030, 2074. 
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Antichrist "; ' and according to the Greek manuscripts : 
" Discourse of S. Ephrem on the Antichrist." * 

Other Ephremite writings bearing on the subject, 
comprising four documents diflFerently thrown together 
in the different codices, may be tabulated as under : 

A. A Discourse about the Cross.* 

B. A Discourse on the Second Advent of Christ.* 

C. and D. Questions and Answers concerning the 

Last Judgment.^ 

There are also to be considered the following 
writings, here given as they occur in Assemani's 
edition : 

III., pp. 144-147 : On the Sign of the Cross.* 
II., pp. 247-258 : Discourse on the Precious and 
Life-giving Cross, and on the Second Coming, 
and about Love and Almsgiving.® 
II., pp. 192-208 : On the Second Coming of our 

Lord Jesus Christ.^® 
II., pp. 377-393 : Questions and Answers." 
IL, pp. 209-220 : About the Universal Resurrec- 
tion, and on Repentance and Love." 
III., pp. 215 et seq. : Questions on Renunciation." 
in., pp. 371-375 : About Repentance and the 
Judgment, and on the Second Coming." 

In the following' scheme I have grouped these 
seven writings together just as the pages of the 
respective documents correspond, roughly of course, 
with each other. Wherever necessary I have more 
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carefully indicated the openings of the corresponding 
sections^ as well as the conclusion of A, B, C, D, 
by the subdivisions of the pages in Assemani. By 
means of the cross-lines the four original documents, 
from which the seven homilies have been composed, 
stand out clearly and distinctly. 



III. II. 


II. III. 


11. 


III. 


III. 


247 










248 B 






371 F 


A 


249 




. 


372 




144 250B 


192 


212F 


373A 




145 251 


193 


213 


374 


B 


146 252 


194 


214 


375 




147 253F 


195 (A, B) 


215 






254 


166 377 


215F 




215 


255 B 


197B 380E 


2170 




217B 


256 BO 


198 DE 3820 


218D 




218 


257 B 


200 B 384 A 


219D 




219A 


258 A 


201 E 385 E 


220F 








202A 385F 










203 386 










204 387 










205 DE 388 










206 389 E 






D 




207 390 










208 391 


\ 








392(393) 









Parallelisms with the Apocalypse about the Anti- 
christ are offered especially by our document B, which 
thus gets printed no less than five times in Assemani. 
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From a more thorough examination, which for lack 
of space cannot here be given in detail, it resnlts that 
there are extant two recensions of this document, 
which differ not a little from each other, but neither 
of which can claim absolute superiority in all respects. 
One of these (1) occurs in III., p. 144, and II., p. 192; 
the other (2) in II., pp. 250, 212 ; III., p. 373, so that 
the last two stand again in the closest connection. 
In my quotations the recension is given. 

Moreover, chap. ii. of the Apocalypse (comprised 
in the exhortative part) shows direct contacts with 
Ephrem's ^' Discourse about Repentance," III., pp. 
376-380, and with the twentieth essay on the " Other 
Beatitudes," I. 294-299,^ and still more with the 
Latin translation * of the latter treatise (Caspari, pp. 
447, 456). Contacts with the other writings brought 
forward by Caspari are unimportant. 

On the whole the relations between the Apocalypse 
on the Antichrist and the Ephremite writings are 
correctly set forth by Caspari. That the Antichrist 
document itself was written by Ephrem is a groundless 
assumption of one of the copyists. But then Caspari 
has rightly perceived that the details in Ephrem and 
in the Antichrist can neither be derived from nor 
explained by each other (see p. 454). 

Yet this conclusion itself needs to be more ac- 
curately understood. For Ephrem is by no means 
to be taken as the source of all the passages in which 
Caspari shows that parallelisms occur. It seems to 
me that a connection with Ephrem has been placed 

* " Liber de beatitudine animae." 
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beyond doubt only for the exhortative part in chap. ii. 
And even here it has again to be asked, Whence has 
Ephrem himself obtained the copious eschatological 
material which he deals with in his homilies ? Here 
also the only answer can be that he assuredly did 
not invent it himself, but borrowed it from one or 
more of the Apocalypses current in his time. But 
then immediately follows the important inference that 
in the Antichrist treatise we have the same apocalyptic 
material still in the relatively original though already 
embellished form, on which the writer relies in his 
homilies ; it is even more original in so far that we 
have here the ^tual form of the Apocalypse but not 
of the homily. 

There comes next under consideration the homily 
bearing the name of Hippolytus (Lagarde, p. 92), and 
entitled : " About the End of the World, and about the 
Antichrist, and on the Second Coming of our Lord 
Jesus Christ."^® This document may be dealt with 
more briefly. In its first part, with which we are 
here less concerned, it depends on the genuine work 
of Hippolytus ; in the second (beginning with 
chap, xxii.) on Ephrem's homily bearing the same 
title, which is included in the original recension, 
III., pp. 134-143. But it is still more intimately 
related to the homily which is found in the Latin 
edition, and which is itself closely connected with 
III., pp. 134-143. The proof of this will be given 
in the third section by a continuous clause for clause 
comparison of the texts. 

After chap, xxxvi., which again depends on 
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Hippolytas' gennine work, the psendo-Hippolytas 
utilises those documents in Ephrem's homilies which 
I have above indicated by the letters C and D. In 
these sections, which desd with the Last Judgment 
(compare the title, '^And on the Second Coming of 
our Lord Jesus Christ"), there also occur many 
things which are to be referred to some apocalyptic 
tradition still perhaps known to the pseudo-Hippolytus. 
But speaking generally the detailed description of 
the judgment pronounced on the various classes of 
men should apparently be exclusively credited to the 
author of the homilies. 

To this series belongs also the pseudo-Johannine 
Apocalypse, which is comprised in Tischendorf s 
Apocalypses Apocryphce^ xviii. et seq.y pp. 70 et seq. ; 
and which varies greatly in the written records. It 
professes to give certain revelations made to S. John 
on Mount Tabor after the Besurrection, and contains 
much the same material as the pseudo-Hippolytus 
(chap. xxii. et seq.). It takes the form of a dialogue, 
and in the second half shows connections with C and 
D of Ephrem— -that is, the " Questions and Answers." 
In fact its interrogatory form may probably be due 
to this source — ^that is, to Ephrem's homilies. Yet in 
the opening it adheres more to the form of the 
Apocalypse, and no doubt the writer had direct 
access to apocalyptic material. Moreover it betrays 
direct imitations of the canonical book of Bevelation, 
as, for instance, in chap, xviii. 

With regard to the widely diverging traditions 
occurring here and there in some of the manuscripts. 
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those are to be considered the best in which the text of 
the pseudo-John approaches nearest to the apocalyptic 
tradition of our group. Such is especially E Cod. 
Yenet. Marc, Class 11., cod. xc, as is best seen in 
chap, vi of the Apocalypse. Here in E alone occurs 
a report on the first appearance of the Antichrist, 
which corresponds exactly with the tradition con- 
tained in our group. After E consideration may 
next be claimed by B Parisiensis (N. 947, anno 
1523), and lastly A Yenet. Marc, Class XI., cod. xx. 
(15th century). 

Here may further be mentioned Cyril of Jerusalem, 
who introduces in his fifteenth catechetical lecture 
the Antichrist legend in the traditional form occurring 
in our group. It is noteworthy that Cyril already 
shows correspondence with Ephrem's " Questions and 
Answers." I am not quite sure whether a more 
distinct account of the Last Judgment, possibly the 
common source drawn upon both by Cyril and Ephrem, 
may not be assumed as already current in some 
apocalyptic tradition. 

In the same series is comprised the version occurring 
in the Dioptra of Philip the Solitary, III. \Qet seq. (in 
Migne's Patrol. Gr<BC.^ CXXYIL), which is likewise 
closely connected with Ephrem. Nevertheless here 
also are found some interesting details which cannot 
be traced directly back to Ephrem. 

Lastly, here may be tentatively introduced a frag- 
ment to which Professor Bonwetsch has called my 
attention. It occurs amongst the works of S. Chry- 
sostom (Migne, LXI. 776), under the title, " On the 
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Second Coming of our Lord Jesns Christ, and about 
Almsgiving."" Here the fragment opens with the 
judgment (the sign of the Son of man). The cor- 
responding Antichrist legend is completely preserved 
in Slavonic under the name of Palladius. 



CHAPTER IV * 

Two Medijeval Sibylline Documents (Bede and Usinoee) 
— Adso on the Antichrist— Pseudo-Methodius— 
S. Ephrem: Syeiac Homily on the Antichrist — 
Review op the Group op Ephremite Writinqs— The 
Common Source of Adso's Antichrist and of Bede's 
Sibyl— S. Jerome's Apocalyptic Material. 

I NOW come to a second group of extremely in- 
teresting documents, whose literary connection, 
however, presents extraordinary difficulties. 

I begin with the latest, a paraphrase or revised text of 
some earlier Sibyl, which occurs both in Bede (Migne, 
Vol. XC, p. 1183), and in the Pantheon (Book X.) 
of Godfrey of Viterbo {ob. 1190), and which has with 
some probability been ascribed to Godfrey himself.f 
A description of nine generations of mankind, in 
which there are many echoes of the predictions of 
Lactantius, is followed by the account of a ruler 
bearing the name of C, after which comes a long 
series of other ralers, who cannot be more definitely 
determined, all being indicated merely by their initial 

• For Notes ^ to ^' of this chapter, see Appendix, p. 264. 
t 2ezschwitz, 45 ; Usinger, Forschungen snw deutschen Geschichte, 
Xe29. 

45 
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letters. The list of the German emperors, however, may 
be clearly traced from Charlemagne (K.) to Frederick I. 
and Henry YI. Then follow strange, fantastic fables 
regarding their snccessors, and at the end the de- 
scription of a last mler, who is spoken of as '^ king 
by name and of steadfast mind/' * Then comes the 
acconnt of the Antichrist's appearance and of the 
end of the world. 

Farther on we come npon a similar paraphrase, 
which has been published by Usinger {op, cit., pp. 621 
et seq.)y but which is extant only in a fragmentary 
state. It begins somewhat obscurely with a pre- 
diction of the period of the three Othos (tenth cen- 
tury), and then carries on the history down to the time 
of Henry IV. (1050-1106). f The account of the 
reign of Henry merges in that of some Byzantine ruler 
with the words : " From him is then to proceed a king 
of Byzantium of the Romans and Greeks, having 
written on his forehead that he shall uphold the 
kingdom of the Christians, overcome the children of 
Ishmael, and reduce them and rescue the kingdom of 
the Christians from the most vile yoke of the Saracens. 
In those days no one under heaven shall be able to 
overthrow the kingdom of the Christians. Thereafter 
the nation of the Saracens will rise up for seven times, 
and they will do all evil things throughout the whole 
world, and nearly destroy all Christians. After these 

* " Bex nomine et animo Oonstans." At least, so it runs in 
the original text of Godfrey of Viterbo (Monumental 22, 146), not 
rex nomine H animo Comtam (Gutschmid, 149, Anmerkung 1). 

t According to Zezschwitz and Gutschmid (ih, 147). 
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things the kiDgdom of the Romans will arise and 
smite them, and thereafter there will be peace and 
the kingdom of the Christians nnto the time of the 
rule of the Antichrist." ^ 

Then follows a brief reference to the Antichrist's 
rnle, to the appearance of Gog and Magog, and the 
announcement that the last king will found his throne 
in Jerusalem. 

Retracing our steps from these Sibylline writers of 
the end of the- twelfth and eleventh centuries, we come 
to a work which was written in 954 by the monk 
Adso * at the request of Queen Gerbeirga. From Adso 
it was borrowed by Albuinus, a priest of Cologne, who 
embodied it in a comprehensive treatise dedicated 
to Archbishop Herbert. Thus it happened that the 
work became current under the name of Albuin, and 
even got printed both amongst Alcuin's and Austin's 
works (Migne, CI. 1289, and XL. 1130). It forms 
a collection of eschatological essays, in the last part 
of which Adso gives a Sibylline treatise on his own 
authority. To Zezschwitz t is due the credit of having 
shown that the Sibyl utilised by Adso is the same that 
lies at the base of the document in Bede. The close 
agreement begins with the account of the last ruler ; 
whence it must be inferred that the whole of the 
previous list of rulers, as in Bede, was not found 
in the common source, according to which the account 
of the last ruler ran thus : 

* W. Meyer, Ludus de AnUchristo, Munich, 1882, p. 4. 
t Op* citf p. 42, and in his Ztiaammenstellung der Texte, 
p. 159. 
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Bedb. Adso. 

And then will arise a king In the time of the said 

by name and of steadfast king, whose name will be C, 

mind. The same wiU be the king of the whole Eoman 

steadfast king of the Romans empire. . . .^ 
and Greeks.^ 

Then follows an account of the glorious appearance 
of this king, and of the opulence which will prevail in 
his time ; after which we read : 

Bede. Adso. 

And the king himself will He will always have be- 
have before his eyes the fore his eyes the Scripture 
Scripture saying : thus' saying : 

The king of the Romans [will] claim for himself [acquire] 
the whole kingdom of the ]ands [of the Christians] ; there- 
fore will he lay waste all the islands and cities [of the 
heathen], and destroy all the temples of the false gods, and 
all the pagans Will he call to baptism, and the cross of 
Christ [Jesus] shall be raised over all the temples.' 

During the reign of this king the Jews are to be 
converted, and he will vanquish the nations of Gog 
and Magog with their twelve or twenty-two kingdoms 
which had once been reduced by Alexander the Great ; 
" [and thereafter the king] will come to Jerusalem, 
and there laying aside his diadem [and all his royal 
state], he will resign unto God the Father and His 
Son Christ Jesus the Christian kingdom." * The length 
of the king's reign is given in Bede as one hundred 
and twenty-two, in Adso one hundred and twelve, 
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and in manuscripts twelve years. That this last 
alone is correct, and the others nothing more than 
fabulous embellishments, is evident from a surprising 
parallelism in the Greek Apocalypse of Daniel, which 
will be considered farther on : " And after him another 
sprung of him will reign twelve years. And he, fore- 
seeing his death, went to Jerusalem in order to deliver 
his kingdom unto God." ^ 

Who is this king whose description is found in aU 
these sources (compare above Usinger's Sibyl) ? By a 
comparison of the various notices, especially those in 
Bede (the king by name, etc.) and in the account in 
the Sibyl of Henry IV. 's time of the victories of the 
king in question over the Ishmaelites, Gutschmid 
infers that it was Constans II., so that the common 
sources would have originated at the beginning of this 
emperor's reign, a conclusion which is certainly very 
attractive. At the same time it is to be considered that 
the reign and personality of Constans II. by no means 
correspond with the description, which would accord- 
ingly have to be regarded as purely fantastic ; further, 
that there is no mention of triumphs over the Ishmael- 
ites in the source of the documents in Adso and Bede ; 
lastly, that the quibble with the name of the king 
might conceivably point just as well to a Constantius 
or a Constantine. The account of the king here intro- 
duced also agrees with the fourth century, the early 
period of the Christian emperors, quite as well as with 
the seventh century. 

On the other hand, Zezschwitz (p. 43) is fully 
justified in suggesting that in the concluding part of 

4 
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this apocalyptic tradition events are no longer passing 
in the Western bat in the Eastern empire. At the 
close the prediction points to its Oriental origin, while 
the idea of the last Eoman emperor going to Jemsalem 
and there abdicating conld have arisen only in times 
preceding the Cmsades. Zezschwitz accordingly ex- 
tends his investigations to the apocalyptic collection 
known as the Revelation of the psendo-Methodias. 
In the more detailed account of the last emperor's 
abdication in Jerusalem he shows a direct parallel 
between the Sibyl of the time of Henry IV. and the 
pseudo-Methodius (p. 162) ; he also finds in the 
description of the appearance of Gog and Magog 
a parallelism between pseudo-Methodius and Adso. 

On the pseudo-Methodius itself no clear idea can be 
formed pending a trustworthy edition of that work. 
The available text is found in the Monumenta Patrum 
Orthodoxographaj 2nd ed., Basel, 1569, Vol. I. (Greek 
93, Latin 100 pp.). The Greek text, however, is 
according to Gutschmid (p. 152) a free re-cast dating 
from the twelfth century. Relatively far more valu- 
able appears to be the editio princepSy Cologne, 1475. 
The editions of the Latin text all derive from that of 
Augsburg, 1496. Some of the sections of this interest- 
ing work, and those the most important for our 
purpose, have been reproduced by Caspari ; * the Greek 
from the second edition of the OrtAodoxograpAa, the 
Latin from two revised manuscripts. 

In Gutschmid's opinion (p. 152) nearly all the 
materials are lacking in the original Greek text, on 

* Brief e tmd Ahhandlungen^ pp. 463 et seq. 
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which all attempts have hitherto been made to assign 
a more accurate date to the document. Such is 
especially the long section giving a detailed account 
of some siege of Byzantium. Zezschwitz,* who has 
taken great pains to determine the date of this docu- 
ment, points to the blockade of Byzantium, which 
took place in 715 and the following years, and to the 
three rulers whose names occur in this connection — 
Philippicus Bardanes, Leo the Isaurian, and Con- 
stantine V. (Copronymus). It seems to me that these 
indications are correct, and I may here point to the 
interesting parallel passage in the Greek Apocalypse 
of Daniel (117, 2 et seq.). 

The ruler here described as the liberator and the 
restorer of peace is Leo the Isaurian. No doubt he 
reigns according to the Greek text thirty-six, but 
according to the Slavonic translation thirty-two years, f 
like the Leo of the pseudo-Methodius in the revised text. 
Farther back (117, 55) occurs the passage : " And the 
great Philip with eighteen tongues and they shall be 
gathered together in the Seven Hills and prepare 
for war." ® Here we have Philippicus Bardanes, while 
a perfect parallel passage occurs in 117, 61 : "Then 
shall the ox bellow and the arid hill lament." ^ 

There is, however, a discrepancy. The successor to 
Leo is described in the Apocalypse of Daniel as the 
last emperor who lays aside his crown in Jerusalem, 
whereas in the pseudo-Methodius this ruler (Con- 

* Pages 64 et seq, 

t According to a communication kindly made to me by 
Professor Bonwetsch. 
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stantiue V.) is very unfavourably judged. The passage 
in Daniel may, however, possibly be older than the 
corresponding passage foisted into pseudo-Methodius ; 
for the expectation of a good emperor as successor 
to Leo could only have arisen before the reign of the 
hated Constantine. 

We thus obtain a standpoint for fixing the age of 
the pseudo-Methodius through the discovery that a 
document dating from the eighth century had already 
been interpolated into this work. Gutschmid also 
thinks that it was certainly composed before the over- 
throw of the Ommiades, which is again confirmed by 
the existence of manuscripts of the Latin translation 
as old as the eighth and ninth centuries. Gutschmid 
goes even so far as to assert with some confidence that 
the work was composed between the years 676-678. 

Considering the hopeless confasion of the textual 
tradition as embodied in this Methodius, it may seem 
somewhat risky to venture any further opinion on 
its contents. Nevertheless to me it seems safe to 
conclude that the Latin and Greek texts in the Orthch 
doxographa belong to two totally diflTerent streams of 
tradition, so that wherever these two witnesses agree 
they stand on tolerably safe ground. All the pieces 
excluded by Gutschmid, on the strength of his better 
manuscripts, are also shown by a like collation to 
be interpolations now in the Latin, now in the Greek 
text. 

The pseudo-Methodius is, in fact, a collection of 
apocalyptic materials, which, however, is pervaded 
by a uniform sentiment. It was obviously composed 
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under the powerful and vivid impression produced 
by the ceaseless and irresistible onslaught of Isl&m 
against the whole civilised world as at that time 
constituted. In it may be distinguished about seven 
different documents. 1. A survey of the early history 
of nations, beginning with Adam. 2. Gideon's victory 
over the Ishmaelites, concluding with the ominous 
foreboding that these nomads will once again issue from 
their settlements in the wilderness and lay the world 
in ruins, but that at last the Roman empire will still 
come out triumphant. 3. The history of Alexander 
the Great ; the erection of the rocky barrier against 
Gog and Magog ; the prediction of the irruption of 
these nations in the last days (compare Bede and 
Adso) ; the marriage of Bisas, first king of Byzantium, 
with Khuseth, mother of Alexander,* and of their 
daughter Bisantia with Romulus, " who is also called 
Armselius." f 4. A comment on the Pauline pre- 
diction in 2 Thessalonians, chap, ii., with the indication 
that by the kingdom which lasts to the end is to be 
understood the Roman empire, despite the ascendency 
of the Ishmaelites. 5. On the " reign of terror " of 
Isl4m. 6. On the brilliant victory of a Roman 
emperor, who must no doubt be identified with 
Constantine IV. when he fixes the date of the work 
at 676-678 a.d. : " Then will suddenly arise a king 

* On the evolution of these fables, see Zezschwitz, pp. 52 et seq, 

t "Qui et Armaeleus dictus." This gloss, which is not 

found in the Greek text, is here introduced because it confirms 

the identification of the Jewish Antichrist Armillus, Annilaos, 

with Bomulus. 
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of the Greeks or of the Romans, like unto a man 
refreshed with wine from sleep." ^ 7. The end: 
Gog and Magog and their overthrow by the Roman 
emperor ; the birth of the Antichrist ; the emperor's 
abdication ; the sway of the Antichrist ; the last 
judgment. 

Now the relation with the already described sources 
stands thus. Adso and Bede with their common 
source coincide only in one point with Methodius (see 
below), but are only more remotely connected with 
No. 7, while Usinger's Sibyl shows a closer relation 
to No. 7, and Adso in the first part of his work with 
Nos. 4 and 7. Adso, however, has here nothing 
of the further development of the Methodius saga, 
according to which the crown laid aside in Jerusalem 
is to be borne heavenwards with the cross. 

These remarks enable us to advance a conjecture 
regarding the apocalyptic sources which lie far beyond 
the Methodius itself. This work is not, as was still 
supposed by Zezschwitz (p. 50), the last link of the 
chain bearing on the subject. Even Gutschmid has 
already noticed that Adso, Bede, [and Usinger] lead 
us back to an earlier document, which, as he thinks, 
dates from the time of Constans II. (642-668). In the 
common source of Adso and Bede the above-mentioned 
expansion of the statement regarding the deposition 
of the crown is not yet found, though already occurring 
in Usinger. 

Zezschwitz himself retraces his steps, and con- 
jectures that the historical foundation of the apoca- 
lyptic expectations in Methodius is to be sought in 
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the reign of the emperor Heraclius. During his 
triumphant entry into Jerusalem, Heraclius is sup- 
posed, in accordance with the saga, to have been 
arrested by an angel at the city gate, and to have laid 
aside both crown and purple before entering Jerusalem 
(p. 58). He is also supposed to have sunamoned to 
his aid against the Saracens the nations of Gog and 
Magog, whom Alexander the Great had shut up 
within the Caspian gates (p. 61). The Heraclius saga 
would thus be the starting-point of that apocalyptic 
tradition, with which view Gutschmid agrees. But 
it may well be asked whether its origin may not be 
traced still farther back. 

We are, in fact, now in the fortunate position of 
being able to follow up the cycle of legends back to a 
far more remote time. 

A glance at Malvenda's comprehensive work de 
Antichristo (I. 570) might have already brought us, in 
connection with the Gog and Magog legend, to the 
paragraph in S. Jerome's epistle to Oceanus (77, 8) 
to the effect that " the swarms of the Huns burst forth 
from the remote Mseotis Palus [Sea of Azov] between 
the gelid Tanais [river Don] and the vast nation of 
the Massagetae, wh^re the barriers of Alexander [at 
Derbend] confine the rude populations to the rocks of 
Caucasus." * Then Caspari has called attention to the 
parallelisms between the pseudo-Methodius and the 

* " Ab ultima Maeotide inter glacialem Tanain et Massage- 
tarum immanes populos, ubi Caucasi rupibus feras gentes 
Alexandri claustra cohibent, erupisse Hunnorum examina" 
(compare Hegesippus, de Excidio Jer,, V. 50). The legend that 
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Disconrse of the pseudo-Ephrem (p. 20). Once there 
occurs an exact parallel in pseudo-Ephrem (chap, iv.) 
with Methodius in the description of Gog and Magog ; 
and here also we find (chap, v.) the important passage : 
'' And already the kingdom of the Romans is abolished 
and the empire of the Christians is delivered up to 
God and the Father^ and then comes the consum- 
mation, when the kingdom of the Eomans shall begin 
to be consummated and all the principalities and 
powers brought to an end." ® 

Even allowing that Caspari's doubts regarding the 
date of the Disconrse (about 373) were justified, we 
are in any case led back beyond the reign of Heraclius. 
For there is still no trace in the Ephremite Discourse 
of the irruption of Isl&m, the foes of the Roman 
empire being still the Persians. Thus the apoca- 
lyptic tradition in question cannot be founded on the 
Heraclius saga, which could not possibly have sprung 
up till after the year 629. 

But now comes, on the other hand, a welcome 
confirmation of the correct epilogue in the pseudo- 
Ephremite Discourse. Professor W. Meyer directs my 
attention to Th. J. Lamy's Hymns and Discourses of 
S. Ephrem the Syrian,* where we have a sermon pre- 
served in Syriac " about Agog and Magog and the 
End and the Consummation," f showing the closest 

Alexander built the Caspian gates against the incursions of 
the surrounding wild tribes goes even still farther back (Pliny, 
Natur, Historia, VI. 13). 
* SancHEphraem Syri Hymni et Sermone8,Yo\. III., pp. 18*7 et seq, 
t ** De Agog et Magog et de fine et consummatione.'' 
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connection with the Latin Disconrse and with the 
work of Methodius ; thus : 

Ephrem, III. 190.10 Psbudo-Ephrem, 1}^ 

Now, Kke the Nile, which In those days shall many 
rising floods the land, the rise up against the Roman 
regions shall girdle them- state, ... for there shall 
selves against the Boman be commotions amongst the 
empire, and peoples shall peoples, 
war against peoples and 
kingdom against kingdom, 
and from one land unto 
another shall the Komans 
hurry as if in flight. 

But the most striking agreement occurs between 
Ephrem Syr., chaps, v. et seq.y the Discourse of ps.- 
Ephrem, ch. v., and ps.-Method., VII., chap, v.,* in the 
accoant of the savage peoples Gog and Magog, " who 
dwell beyond those gates which Alexander built." t 
Ephrem the Syrian has in common with pseudo- 
Methodius the enumeration of the twenty-four tribes, 
while the parallels in the Discourse of Ephrem and in 
pseudo-Methodius are mere scanty excerpts from the 
detailed description of these fierce populations. And 
here are also mentioned Gog and Magog, that is to say, 
the Huns, whose irruption into the Edessa district 

* The paralleKsms between pseudo-Ephrem and pseudo- 
Methodius brought together by Caspari (pp. 463 et seq.) are 
explained by their common dependence on Ephrem the 
Syrian. 

t " Qui sunt ultra illas portas quas fecit Alexander." 
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took place daring the time of Ephrem himself, as we 
learn from an Armenian life of him which states that 
he wrote against the Huns.* 

Here, therefore, we have, as conjectured by Caspari, 
the common source of the Discourse and of pseudo- 
Methodius, and probably also the historical event 
whence arose the Gog and Magog saga in the form 
with which we are concerned. Then follows in 
Ephrem the Syrian, beginning with chap, viii., the 
Antichrist legend proper. Here, however, I have not 
found any special relations between Ephrem and the 
Discourse ; and remembering the great persistence of 
the saga, we have to be very careful in comparing two 
indepeYident sources. On the other hand, pseudo- 
Methodius, VII., is manifestly dependent on Ephrem, 
as may be seen by comparing the account of the 
wonders wrought by Antichrist and of Enoch and 
Elias. In the Antichrist saga Ephrem has introduced 
a great many archaic elements. The statement 
(chap, xii.) that Enoch and Elias are awakened by 
the angels Michael and Gabriel I have met elsewhere 
only in the Ethiopic Petrine Apocalypse,! in which 
they are also the assailants of Antichrist. % 

* Lamy, 198, remark 2. With this may be compared the 
Apocalyptic Commentaries of Andreas, edited by Sylburg 
(p. 94, 45) : " But some consider Gog and Magog to be hyper- 
borean Scythian peoples, whom we call the most numerous and 
warlike of all the surrounding territory." " 

t In pseudo- Johannes, however,' chap, ix., the universal 
awakening of the dead after the murder of the two witnesses 
is also brought about by Michael and Gabriel. 

X Of. also Adso and Bede. 
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In the account of the destruction of the world by 
fire the pseudo-Johannine Apocalypse comes nearest to 
Ephrem, while Gog and Magog are destroyed by Michael 
the Archangel (chap. xiii.). The same incident occurs 
also in the Syriac Apocalypse of Ezra (chap, xiii.), 
which has been published by Baethgen from the manu- 
script Sachau, 131.* This apocalypse will be dealt 
with farther on. 

Lastly it will be necessary to inquire into the 
mutual relations of the various writings which have 
been handed down under the name of Ephrem, and 
which will have to be repeatedly referred to in the 
course of our inquiry. At the very outset doubts 
arise with regard especially to the authenticity of 
Ephrem's Syriac Discourse itself. In chap. iii. occurs 
the passage: "The saints shall lift their voice, and 
their clamour shall mount unto heaven, and from the 
wilderness shall go forth the people of Hagar, hand- 
maiden of Sarah, who made the covenant with 
Abraham, husband of Sarah and of Hagar, and they 
shall be stirred so that they may come in the name of 
the wilderness as the envoy of the son of perdition." ^^ 
There can be scarcely a doubt that the Arabs are 
here meant, and in the following chapters (iii., iv.) a 
very vivid description is given of the devastation 
which will be caused by this people of the wilderness. 
But all the more decidedly is an earlier period indicated 
in the description of the Huns, which then follows. 
If we omit chap. iii. from the words " and from the 
wilderness," and the whole of chap, iv., then chap. v. 

• Zeitschr, fur alttestamentUche Wissenachaft,^ VI., pp. 204 et seq. 



60 TBB ANTICHRIST LEGEND, 

will accurately fit in with the words : " Then will the 
divine Jnstice summon the kings, that is, Gog and 
Magog." It is obvions that the twofold description 
of an irruption of a savage people as in chaps, iii., v., 
et 8eq. would be absolutely meaningless. 

It may even be more clearly shown that we have 
a passage interpolated in the text. In the enumeration 
of the twenty-four peoples of Gog and Magog there 
is an identical parallelism between Ephrem and the 
pseudo-Methodius ; and from a comparison of the two 
it is seen that the names Thogarma, Medi, PerssB, 
Armeni, " TurcsB " have been interpolated. Then we 
get also the number twenty-four which is expressly 
given in the Latin version of Methodius ; only the 
Khusas are reckoned twice over. But in other respects 
the lists in Ephrem the Syrian and in Methodius 
(both Greek and Latin texts) fully correspond, which 
at first sight might scarcely be supposed possible.* 

In other respects there seems to be no objections 
to the text as it stands. The vivid description of 
the Huns brings us to the lifetime of Ephrem, and 

* Bearing in mind the above-indicated interpolations, we 
find the numbers almost completely corresponding. Thus: 
Eph. 1-8; Meth. Gr. 1-8; Meth. Lat. 1-2, 5-10 (M. Lat. 
puts Nos. 18, 17, Mosakh Tubal, in 3 and 4 of the list). 
E. 9-13 = M. Gr. 14, 15, 18, 16, 17 M. Lat. 16-20. 
E. 14-19 = M. Gr. 9-13 (12 seems = 17 + 18) = M. Lat. 
11-13, 4, 3, 15. E. 20-24 M. Lat. 14, 20-24 (in M. Gr. 
20 and 21 are missing). In E. I take 20 to be the Nemrukhaei 
= M. Lat. Lamarchiani, and a glance at the Syriac text will 
show the possibility of this transposition ; 22, however, that 
is, Phisolonici, <l>iXoviKioi, cannot be fitted in, unless we suppose 
it derived from the Syriac ^o)o';iO 197, 3. 
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gives credibility to the tradition wliicli assigns this 
Syriac Discourse to him. 

Coming now to Ephrem's authentic Discourse, full 
support is given to its assumed date about the year 373 
by the correct identification of the Huns with the 
savage people here described. But to the question, 
Is the Discourse to be also ascribed to Ephrem himself? 
I think I must give a negative answer. In the Syriac 
Discourse Ephrem presents a different picture of the 
destruction of the Roman empire. Thus in chap. viii. : 
" And there shall arise in the place of this people the 
kingdom of the Romans, which shall subdue the worid 
unto its confines, and there shall be no one to stand 
up against it. But when wickedness shall be multi- 
plied on the earth, . . . then shall arise the divine 
Justice and shall utteriy destroy the people, and the 
man of wickedness [that is. Antichrist] proceeding 
from perdition shall come upon the earth." ^^ 

Remembering that the reigning emperor was tainted 
with the Arian heresy, we cannot be surprised at this 
judgment of Ephrem. In the Latin Discourse, on the 
other hand, it is for the first time stated that the 
Roman empire shall not perish, but voluntarily deliver 
up its sway ; and for this very reason the Discourse 
cannot be ascribed to Ephrem. But it originated 
soon after on the base of the details supplied by 
Ephrem. But then in what relation does the above- 
described Greek Discourse of Ephrem stand to the 
Syriac ? The fact that it is destitute of any political 
motives is no reason for doubting its authenticity, 
because this Discourse deals exclusively with the very 
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last days. It is more important to notice that in the 
Syriac Ephrem no mention yet occurs of the apparition 
of the Cross at the universal judgment, a feature to 
which such prominence is given in the Greek homilies. 
On the other hand, there is nothing in the Greek 
Discourse about the part which Michael and Gabriel 
play in the last days. But on one important and 
i'emarkable point the Greek and the Syriac are in 
accord ; in both the servants and messengers of the 
Antichrist are represented as demons. If we have, 
in the Greek perhaps, a revision of Ephrem's genuine 
work, most of the details given by him are doubtless 
still to be traced back to Ephrem. 

Here at last the question of the common source of 
Adso, II., and of Bede's Sibyl can again be discussed. 
Should not this Sibyl, with its allusion to the " king 
by name and of steadfast mind," be after all traced 
back to some period long antecedent to Constans II. ? 
At least the notion that the last Ron^an emperor 
delivers up his crown to God is already found in a 
document of the fourth century. It by no means 
dates from the time of Heraclius, and it may be 
confidently affirmed that the idea of the Boman 
empire being destroyed before the appearance of 
the Antichrist must have very soon undergone some 
such modification after the empire had become 
Christian. But if we once go beyond the time of 
Heraclius, then we must assuredly also shift that source 
back to the fourth century, for the emperor spoken 
of in it is unanimously described as "king of the 
Eomans and Greeks." Hence there remain but two 
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alternatives, to look for the "king by name . . . 
steadfast " (" Constans ") either in the fourth century 
or in the time following the reign of Justinian. It 
is still, however, possible that in the word " Constans " 
we have, not the actual name of the king, but merely 
a play of words ; thus here, for instance, the allusion 
might perhaps be to Constantius, or even, though less 
probably, to Constantine I. 

In determining the point we get little help from 
the twelve years given as the duration of his reign, 
and this term must be regarded as a purely apocalyptic 
fancy. The last king is conceived as the counterpart 
of Alexander the Great, whose reign lasts twelve 
years in the pseudo-Methodius. The influence of the 
history of the Macedonian epoch is similarly felt in 
the Greek Apocalypse of Daniel,* where is described 
yet another partition of the world into four kingdoms, 
as taking place after the death of the king, who in 
the last times reigns twelve years. 

An interesting confirmation of this legend is afforded 

by a remark made by Zezschwitz (p. 21). In the 

chronicle where Godfrey of Viterbo sings the glories of 

Alexander, the Conqueror is introduced as saying : 

Reddo tibi restituamque thronum, 
Te solo dominante volo tibi regna relinqui. 

That is to say : " To thee I deliver up and restore the 
throne ; to thee, sole ruler, will I that the kingdom 
be resigned." Thus in some particulars are merged 
together the Alexander and the Antichrist sagas. 
Here may, in conclusion, be examined another special 

^ Elostermann, 118, 84. 



« i 



64 THE ANTICHRIST LEGEND. 

feature from the cycle of traditions under considera- 
tion. It occurs in the Lvdtis de Antichristo, a play 
which was composed about the year 1160, and the 
author of which has not hitherto been quoted as a 
special authority because he draws his material 
mainly from Adso.* Here we read how the Anti- 
christ overcomes the Greek king by war, the French 
by gifts, and the German by miracles. The source of 
these fancies has now been discovered by Meyer in 
the following passage of Adso : '^ Against the faithful 
will he rise up in three ways — that is, by terror, by 
gifts, and by wonders ; to the believers in him will he 
give gold and silver in abundance ; but those whom 
he shall fail to corrupt by presents he will overcome 
by fear, and those whom he shall fail to vanquish by 
fear he will seek to seduce by signs and wonders'' 
(1294 A)." These fancies, however, are still more 
widespread, as seen in the Eltundarium (treated below), 
where are enumerated four kinds of temptations used 
by the Antichrist : 1. diviticB (riches) ; 2. terror ; 
3. sapientia (wisdom) ; 4. signa et prodigia (signs 
and wonders). In Eterianus also (see below) occurs 
the passage : " By threats, blandishments, and all 
[other] ways will he seduce." ^ But in their essence 
all these passages may be traced back to S. Jerome. 

In his Commentary on Daniel xi. 39, Jerome is 
already able to tell us that " Antichrist also will 
lavish many gifts on the beguiled, and will divide the 
world among his army, and those whom he shall fail 

* Cf. W. Meyer, the Lvdas de Antichristo^ pp. 10 et seq. and 14 
et seq. 
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to quell by terror he will overcome by greed." ^* 
Scarcely has Jerome extracted this information from 
the obscure passage in Daniel, which he is even 
unable to translate, when he falls completely back on 
apocalyptic tradition, as will be shown farther on.* 
Here we again clearly see how deep-rooted are even 
such apparently remote and isolated elements of our 
apocalyptic tradition. It is noteworthy that we here 
come for the second time on a parallelism between 
Jerome and the group of Antichrist documents under 
consideration. Hence Jerome's apocalyptic tradition, 
which occurs chiefly in his Commentary on Daniel as 
well as in his epistle to Algasia (Quastio XI.), belongs 
also perhaps to the cycle of traditions in question. 

In the documents just dealt with we have accord- 
ingly a literary series which, beginning with Ephrem, 
extends through pseudo-Methodius and Adso to the 
mediseval Sibylline writers and the miracle play 
composed in the Hohenstaufen epoch. Thus may be 
seen how the Antichrist legend gets modified when 
the Roman empire embraces Christianity, and how it 
preserves traces of such events as the beginning of 
the migrations of the peoples and the irruption of 
the Huns. It also tells us about the history of the 
Byzantine emperors and the destructive effects of the 
flood of Isl4m bursting over the Eastern provinces. 
Lastly we find it interwoven with the history of the 
German empire and the Crusades. 

* Cyprian also goes beyond Jerome in his reference to 
" Antichrist's threats and corruptions and dens of vice " (Anti- 
cHristi mina9 et corruptelas et lupanaria) in de Mortalitate, 15. 
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CHAPTER v.* 

The Greek and Armenian Apocalypses of Daniei/— The 
Arabic, Syriac, and Ethiopio Apocalypses of Peter 
—The Syriac Apocalypse of Ezra. 

A THIRD group of sources is from later apoca- 
lyptic works now to be considered. In the 
Stichometry of Nicephorus and in the Synopsis of 
Athanasius there is a Book of Daniel, while a seventh 
Vision of Daniel is mentioned in a list of apochrypha 
by Mekhithar of Airivank in 1290.t The text of 
a Greek Apocaljrpse of Daniel was first published by 
Tischendorf (Apocalypses ApocryphcBj xxx.-xxxiii.), 
and again in a legible form by Klostermann (Analecta 
zur Septnaffinfdy Leipzig, 1895, pp. 113 et seq.). An 
Armenian seventh Vision of Daniel has also been 
published by Gr. Kalemkiar in the Vienna Zeitschr. 
fur die Kunde des Morgenlandes (Vol. VI. 109 et seq.j 
227 et seq.). 

A comparison of the two documents made by Zahn X 
before the appearance of Klostermann's text showed 
that both, although quite different, point back to a 
common source. . Here we shall endeavour to bring 
out this source still more distinctly. 

• For Notes ' to * of this chapter, see Appendix, p. 266. 
t Zahn, Forschungen, Vol. V., 115, 116. X ^hid., V. 119. 
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In the opening, couched in the Sibylline style, the 
two writings have much in common. Yet these 
predictions, as they are generally considered, defy 
all interpretation. But both apocalypses agree in 
one important detail, a prophecy launched against 
Rome, the city of the seven hills, which cleariy points 
to the end of the Western empire (compare the 
Armenian, 237, 9, with the Greek, 116, 28). After 
referring by name to the reign of Olybrius (472) = 
Orlogios, that is, if Zahn's conjecture is right,* the 
texts run : 

Gbeek.1 Armenian. 

37. But the sons of per- Z. 30. And the king will 
dition standing up will turn turn his face towards the 
their faces to the setting of west. 

the sun. 

38. Woe to thee, Seven- Then woe to thee, thou 
hilled, from such wrath Seven-hilled, when thy king 
when thou wert girdled is a youth. 

round by a great host, and 
[when] a youth shall rule 
over thee wretched. 

Then follows in both a reference to the beginning 
of the Gothic rule, the dynasty " of another rdigion, 
that is Arianus," t as it reads in Ar. ; or " of the fair 
race," t ^s it runs in Gr. But whether we are to 
understand Ar., 238, 29-32 to refer to the establish- 
ment of the exarchate of BAvenna is not quite clear. 

* Zahn, Forschungm, Vol. V., 118. 
t t6 ^avBhv yevos. 
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This particnlar clause is not found in Gr., hence mnst 
be a later insertion. 

Then, immediately after the mention of these 
events, Ar. gives an account of the rule of the Anti- 
christ and of the end, while the Greek Apocalypse 
also concludes with the details about the Antichrist 

The source of both apocalypses now comes out 
clearly and distinctly. The essential element is the 
old apocalypse about the Antichrist, who according 
to remote tradition was to come wh^n the Soman 
empire lay in ruins. Nothing was more natural than 
the revival of this old Antichrist legend (introduced 
with an allusion to current events) at the time when 
the Western empire was falling to pieces. In any 
case, ' the title of this revelation was doubtless the 
Apocalypse of Daniel. But it is another question 
whether the common source itself also bore this 
name (see above). 

Thus the two later legends (Ar. and Gr.) had 
their origin in the earlier apocalypse. In Ar., 230, 
24 et seq. the destinies of the Eastern empire are 
predicted by anticipation. Marcian is mentioned by 
name (231, 19) ; the history of Leo I., of Zeno and 
of the usurper Basiliscus is still clearly related ; 
while Kalemkiar finds events predicted down to the 
emperor Heraclius — ^a conjecture, however, which is 
already questioned by Zahn. If, however, 234 refers 
to the seven-hilled Babylon,* to the reign of a widow, 
and to a dragon who is to persecute the foreigners, 

* The author of Ar. no longer understands it in this sense 
(231, 16). 
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then we have here some elements again borrowed 
from the common source of Ar. and Gr. In Gr. also 
there is a prediction entirely independent of Ar. It 
has reference to the history of the Eastern empire, 
which, as would seem (117, 42), begins with the fall 
of the Western empire, and lasts till the reign of 
Constantine V. Thus it becomes quite clear how 
the interpolation came about. Like the Armenian, 
the Greek writer has also forgotten the meaning 
of the "seven-hilled" (119, 88). He accordingly 
dissociates the sway of the Antichrist from the fall 
of the Western empire, his relation passing from the 
Western to the Eastern empire, whereas in Ar. the 
order is reversed. 

In the common source a Sibylline style is evident, 
^d is very pronounced, especially in the opening 
section of the apocalypses. The very word cTrraXo^? 
(" seven-hilled ") has also become current in Sibylline 
literature as the distinctive by-name of Rome. 

In this connection I may call attention to the 
article by Kozak on the apocryphal biblical literature 
amongst the Slavs in the Yahrhnuch filr Protest. 
Theologie, 1892, 128 et seg. From N. xviii. of 
Kozak's papers it appears that a Vision of Daniel has 
also been preserved and already printed in the South 
Slavonic (Serb) and Russian languages, and according 
to this authority the documents correspond with the 
Greek Apocalypse of Daniel.* In N. xxxviii. mention 

* Professor Bonwetsch has kindly favoured me with a trans- 
lation of some parts of the Slavonic Apocalypse, which seems 
identical with the Greek. 
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is made of a Narration about the AnttcArist, which, 
as briefly summarised, contains a record of the 
Byzantine emperor^ a prediction of a famine^ and the 
rule of a virgin who receives the Antichrist as a 
bird, the appearance of John the Theologian and 
his contention with the Antichrist, the appearance of 
Elias and his death, the sway of the Antichrist and 
the end of the world.* 

The mention of the rule of a virgin is interesting. 
With it is to be compared the frequent reference to 
the rule of a widow in Ar. and in Gr. : " And there 
being no man available, a polluted woman shall reign 
in the [city of the] seven hills, and defile the 
holy altars of God, and standing in the midst of the 
seven hills shall cry out with a loud voice, saying : 
Who is God but I, and who shall resist my sway ? 
And forthwith the seven hills shall be shaken and all 
life cast into the deep." ^ Then follows (119, 100) the 
dominion of the Antichrist. 

Perhaps some light is thrown by this passage on 
an obscure part of the Sibylline literature. In 
Sibyl III. 75 we read : " And then verily the whole 
world under the hands of a woman — there shall be 
a ruler and a prevailer in all things — then when a 
widow shall rule the whole earth — and cast gold and 
silver into the vast deep — the bronze and eke the 
iron of mortal men — shall cast into the sea, then 
truly all the elements — shall be bereft of order when 
God dwelling on high — shall roll up the heaven."^ 

* It may further be mentioned that a fourteenth' Vision of 
Daniel is extant in some Coptic manuBcripts'(Klostennann, 114). 
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It is noteworthy that here the appearance of the 
Antichrist (Belial) comes first. 

On the title of the Apocalypse of Daniel it is 
further to be noted that Lightfoot (quoted by Zahn, 
120) draws attention to a miscellaneous codex 
of the twelfth century in Wright's Catalogue of 
Syriac MSS.y I. 19, which, after the deuterocanonical 
additions to Daniel, contains a fragment ''from the 
Little Daniel on our Lord (?) and the End of the 
World." * Here we may perhaps conjecture that we 
have a part of the Apocalypse, which again lies at 
the base of the rediscovered source. Zahn is further 
of opinion that, in accordance with a notice of Ebed 
Jesu (Assemani, Bibl. Orient^ III. 15), Hippolytus 
had already commented on this apocryphal book of 
the Little Daniel. Professor Bonwetsch, who was 
consulted by me on the subject, is inclined to see in 
the notice of" the Little [Young] Daniel and Susanna" 
only one and the same work — that is, the apocrjrphal 
history of Susanna and Daniel of the Old Testament. 
I should greatly desire to have this matter cleared 
up, for it would be very important to find that 
Hippolytus had already known and commented upon 
an Apocalypse of Daniel. What has been said higher 
np regardig HippolytuB is no longer an impoBsibUity. 
The relations of the Greek Apocalypse of Daniel to 
the pseudo-Methodius, and especially to the inter- 

* Compare what is stated below on a Jewish Book of 
Daniel of the ninth century. Apocalyptic material also occurs 
in the Life of Daniel contained in ViUz Prophetarum (" Lives 
of the Prophets ") wrongly attributed to Epiphanius. 
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polated passage on the siege of Constantinople^ has 
already been discussed (p. 51), Here may further 
be mentioned the interesting title of a treatise 
occurring in Fabricius : " The* Last Vision of the 
Great Prophet Daniel," etc.* 

At the head of a further group of documents I place 
the apocalyptic writings, which are still extant in the 
Arabic, the Ethiopic (Geez), and probably also the 
Syriac languages under the name of Liber Glementis 
discipuli S. Petri ("Book of S, Peter's Disciple 
Clement "), or also Petri Apostoli Apocalypsis per 
Clementem, etc. (" Apocalypses of the Apostle Peter 
by Clement," etc.). A review is given by Bratke of 
the very confused tradition respecting this book.* To 
Dillmann, however, is due the fullest survey of the 
Ethiopic translation of this work, which has nowhere 
yet been printed. But we have to consider the special 
eschatological sections, which, according to Dillmann, 
are found in the second and fourth parts, the first 
being a prediction about Isldm, the second another 
about the rule of the Antichrist. Farther down it 
will be made evident that both of these now separated 
sections are essential parts of an original apocalypse, 
possibly that of S. Peter. 

The section most interesting to us contains especially 
a prophecy on the history of Isldm, which Dillmann 
has interpreted with brilliant success. First comes a 
reference to twelve rulers of the Ommiades (Muhammad 
to Abu-Bekr II.), the first four of whom are indicated 
by their initial letters (Muhammad, Abu-Bekr, Omar, 

* Zeit8chr,fUr Wissensckc^t, Tkeologie, 1893, 1., pp. 464 et$eq. 
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Othman). Then the history is continued through six 
rulers down to Merwan II., after which follows an 
account of battles fought by the King of the South 
(Merwan) against the King of the East (the Abassides), 
and we are told how the King of the East conquers 
Egypt. The author speaks of four empires : the 
Eagle representing the Babylonian, the Panther the 
Greek, the Lion the Roman (of which it is remarked 
" the king of Rome reigns till my second coming "), 
and a beast called Arn6 (Dragon, Snake), the children 
of Ed^yd. By this last, which takes the second place, 
presumably according to its rank, is represented the 
empire of Isldm. 

At that time, when the dynasty of the Ommiades was 
overthrown, the Lion's son rises again and triumphs 
over IslAm, this Lion's son being, according to Dill- 
mann, Constantine Copronymus. Damascus, capital 
of the Ommiades, is to be destroyed ; but when the 
Lion's son returns from his expeditions, then the 
end is near, as was known to Peter. Then comes an 
unintelligible indication of a period when all this is 
to happen. Here should probably immediately follow 
that section about the Antichrist which is now found 
in the second part of the book. We have here, there- 
fore, an apocalypse, the solution of which is complete 
in all its details. 

To show that in the Arabic Apocalypse. of S. Peter we 
have an almost identical work, the reader may consult 
Nicoll's Bibliotkecce BodleiancB Codices Mantiscr. 
Orient. Gatalog.j Oxford, 1821, II., pp. 149 et seq. 
Unfortunately the contents of chaps, xxxi.-xliv. are not 
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given. In chap. xlvi. we have already the mention of 
the Lion's son, while in chap, xlvii. the four empires 
are enumerated as above. The second empire is that 
of the Beni'l Abu, the fourth that of the Romans, of 
which it is said that " this shall remain till the advent 
of Christ." * Chap, xlviii. has a description of the Beni'l 
Abu, the beginning of whose rule is determined by the 
year 923 from Alexander. A discrepancy is shown in 
chaps, lii. and liii., inasmuch as here the Lion's son 
is represented as a foe of the Christians, and a promise 
given of his overthrow by the archangel Michael. In 
chap. Ixvii. we are told of " the going forth of the ac- 
cursed son of Dan, who is Antichrist, and of the descent 
of Elias and Enoch, and that these he is to kill and 
perform great wonders and many marvels." * 

In the second and third parts of the Ethiopic Apoca- 
lypse of S. Peter were also comprised the fragments 
of a " Syriac Apocalypse of Simon Peter," which are 
published by Bratke (pp. 468 et seq.), A comparison 
of the two fragments on the Antichrist here given 
at pp. 471 and 481 shows that in the details great 
changes naturally occur. 

Here therefore we have in all probability an 
Ethiopic, an Arabic, and a Syriac recension of the 
same work, the apocalyptic elements of which 
were composed about the time of the fall of the 
Ommiades. 

By a lucky chance Dillmann has given us a transla- 
tion of the following fragment touching the Lion's son 
(p. 73 a) : "I will awaken the Lion's son, and he shall 
* " Quorum hoc ad Christi adventam mansurum est." 
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slay utterly all the kings and tread them down, for I 
have given him the power thereunto, and therefore is 
the appearance of the Lion's son like that of a man who 
is awakened from his sleep." This stands in obvious 
relation to the passage quoted above (p. 54) from the 
book of Methodius (Part VI.). But a close connection 
is also manifest between the Ethiopic Petrine Apoca- 
lypse and the pseudo-Methodius. It may therefore 
be conjectured that the pseudo-Methodius was one of 
the sources of the Petrine document, even though in 
other respects Gutschmid may be right in identifying 
the Byzantine ruler of pseudo-Methodius with Con- 
stantine IV. 

Starting from this assumption, we shall now 
arrive at a solution of the puzzle to which the Syriac 
Apocalypse of Ezra published by Baethgen gives rise.* 
Obviously the opening of the Apocalypse is a re-cast 
of the Petrine Apocalypse. In chap. iii. a Serpent 
appears with twelve horns on its head and nine on 
its tail. When this is compared with the above given 
particulars, it becomes evident that here the allusion 
is to the rule of the Ommiades. Certainly the number 
nine does not agree with the enumeration in the 
Petrijie Apocalypse of the second line of rulers sprung 
from the House of the Ommiades ; but such a slight 
discrepancy is immaterial. An Eagle coming from 
the South destroys the last horns of the Serpent — that 
is, the sway of the Abassides. 

From the East comes a Viper, which stands in 

* Zeitschr.f, alttest. Wissetischaft^ VI., pp. 200 et seq., from the 
MS. Sachau, 131, in the Berlin Royal Library. 
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association with the land of Egypt, and therefore 
represents the Fatimite dynasty. We thus see that 
the two particulars "from the South," "from the 
East," are taken from the Petrine Apocalypse and 
wrongly applied. The four kings on the Euphrates 
river, the Bavens which come from the East, are the 
TArki Sultanates, four of which are already mentioned 
by contemporary historians. Then comes (chap, vii.) 
the account of the young Lion's victories concluding 
with the destruction of Damascus, after which follows 
(chap, viii.) the description of the time of the Anti- 
christ. It is thus made clear that we have here an 
adaptation of the Petrine Apocalypse dating from some- 
where about the time of the first Crusades. 

But another interesting observation has still to be 
made. I hold that the description of the Lion's son in 
chap. vii. does not derive directly from the Petrine 
Apocalypse, but from an earlier one dating from the 
time of Heraclius, which already formed the foundation 
of the Petrine and of the pseudo-Methodius. Here the 
account turns entirely on a fight between a Lion and a 
Bull, of which animal no mention had previously been 
made. But when we find it stated that he is the King 
of the Ravens (chap, vii.), it becomes clear even from 
the image itself that we have here a compilation. The 
Bull who " stirs up the East " is Chosroes, King of 
Persia. Chosroes marches with three armies against 
Heraclius ; the Bull also has three horns, with which 
he tosses. One of his horns wages war with the 
young Lion (Heraclius) ; with another army Chosroes 
laid siege to Constantinople, and in pseudo-Ezra the 
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Ball plans an evil design against the seven hills and 
the city of Constantinople. 

At that time Heraclins summoned Tdrki hordes to 
his aid, while in 4 Ezra the young Lion strikes an 
alliance with the Leopard of the North, with whom 
multitudes advance like winged locusts. Then the 
young Lion leaps up between the horns of the Bull, 
both of which he breaks. And then we read at the 
end : " And the young Lion will march with a mighty 
host to the Land of Promise, . . • and up to Jerusalem 
will he ascend with great pomp, and from thence will he 
depart and march up to his royal city." I can scarcely 
believe that the whole of this account can originally 
have referred to any person except Heraclius and his 
defeat of Chosroes. 

In support of this view the following considerations 
present themselves. Li the Ethiopic version we 
have a little before the passage dealing with the 
Lion's son a list of emperors brought down to 
Heraclius.* In pseudo-Methodius also we have the 
account of the Byzantine emperor making his entry 
into Jerusalem on his victorious march against Isldm. 
Is this a fancy picture, or, as seems much more 
probable, an adaptation from some early account 
dating from the time of Heraclius ? When Heraclius 
made his entry into Constantinople people thought the 
end of the world was near. Compare the above-quoted 
passage of the Petrine Apocalypse : " But when the 
Lion's son shall have returned from his expeditions, 

* So also in the Arabic Apocalypse of S. Peter (Lagarde, 
MiUeiLungen^ lY., pp. 6 et seq,). 
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let Peter know that the time of the end is near." The 
author of the Armenian Apocalypse of Daniel probably 
expected the end to come in the time of Heraclius. 

Thns we have again secured fresh connecting links. 
The pseudo-Methodius and the kindred recensions of 
the Petrine Apocalypse show how the Apocalypse of 
the Antichrist legend became modified with the rising 
flood of IslAm. The luminous picture of the victorious 
Lion's son delineated on the obscure background is 
probably of still earlier date, and has its historic 
foundation in the events of Heraclius' reign. The 
Syriac Apocalypse of Ezra is a living witness to show 
how unintelligible predictions were again and again 
reproduced in ever fresh combinations. 



1 



CHAPTER VI.» 

CoflOiODiAN's Carmen Apologeticum — Lactantius : In- 

STITUTIONES DlVINiE, VII. X. — RELATIONS OF COM- 
MODIAN TO THE WoRK: OF HiPPOLYTUS ON THE ANTICHRIST 

— S. Martin of Tours: Eschatological Testament 
— ViCTORmus : Commentary on Revelation— The 
Parts op the Book: op Clement, and of the Ascensio 

jESAIiE REFERRING TO THE LaST ThINGS ; RELATIONS 

TO 4 Ezra. 

WE now come to a singnlarly interesting gronp, in 
which the chief docmnents are Commodian's 
Carmen Apologeticum and the Sibylline sonrce of the 
eschatological details embodied in the Institutes of 
Lactantius. The connecting element in the writings 
in question is their common recognition of a twofold 
appearance of an Antichrist — one as a Roman emperor 
(the Nero redivivua)^ and another who appears in 
Jerusalem. 

The eschatological part of Commodian begins with 
ver. 791 jt for fixing the date of which we have the 
trustworthy guidance of Ebert.J In the interpretation 

* For Notes * to ' of this chapter, see Appendix, p. 267. 
t In Dombart's edition of the Corpus Scriptorum Eccles. 
Lat, 15. 
i In his contributions to the Abhandlungen der Koniglich 
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of this work it must be steadily borne in mind that 
the prophetic fancies of the writer begin with the 
appearance of the Nero redivivus (Cyrus) in .ver. 823. 

The statement in ver. 871 that Nero adopts {sibi 
addit) two CeBsars is not to be explained in the light 
of contemporary events, but is rather to be interpreted 
by the passage in ver. 911. In accordance with the 
early Antichrist legend, this person (the second ruler 
in Commodian, who nevertheless is the Antichrist 
proper) on his first appearance overcomes and slays 
three kings. But these kings had to be found some- 
where, and so Commodian has the " happy thought " 
to make Nero redivivus adopt the two Caesars, for 
which the Roman empire itself afforded him a pre- 
cedent. But it would be more than absurd to ask. 
Who then were these Ceesars ? Hence there remain 
but two alternatives to help in determining the date 
of the poem. Following up the clue afforded by the ap- 
pearance of the Goths, as described in ver. 810, Ebert 
refers the Apocalypse to the time of Philip the Arab 
or of Decius, holding, however, that it could scarcely 
have been written during the severe persecution of 
Decius. Yet Commodian states (ver. 808) that the 
beginning of the end was the then raging seventh 
persecution ; and it is remarkable that in later 
accounts of these persecutions of the Christians that 
of Decius is always reckoned as the seventh.* Hence 

Sdchsigchen Ges, der Wisseruchaflen, Vol. V., pp. 387 et 9eq, 
Hovers' recently attempted elucidation (ApocalyptUche Sivdiefij 
pp. 89 et seq.) misses the mark. 
* Thus Sulpicius Severus, Hintoria Sacra^ IL 32 ; Jerome, de 
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it is after all probable enough that Commodian's 
Carmen Apologeticum was really composed during the 
Decian persecution. 

The eachatological matter bearing on the present 
subject, which we owe to Lactantius, occurs in his In- 
stitutiones Divina, VII., chap. x. et seq. He frequently 
quotes as his authority a Sibyl, VII. 16 (VII. 18 alia 
Sibylla). As in Commodian, here also the Antichrist 
has a " double," and here also the second Antichrist 
kills the first, that is, the last ruler of the Roman 
empire : " There also shall arise another king from 
Syria, who shall destroy the remnants of that first 
evil one together with the evil one himself." • It is 
further noteworthy that, whereas elsewhere according 
to the universal tradition two witnesses appear against 
the Antichrist, Elias and Enoch, Lactantius knows of 
nothing except of an appearance of Elias. In Com- 
modian we have a double tradition ; in vers. 839 and 
850 Elias alone is spoken of, but in 853, 856, 858, 
prophets are mentioned in the plural — evidently an 
extremely careless fusion of two different traditions. 

But, after what has been said, we can scarcely be 
wrong in conjecturing that the same, or at least very 
similar, Sibylline sources were accessible to Com- 
modian and Lactantius, between whom in other 
respects also there is much agreement. Nearest to 
these assumed common sources comes the passage in 

Script Eccles,, chap. Ixii. ; Orosius, Book VII. 21 (see Malvenda, 
de Antichriato, II. 132). 

* " Alter rex orietur ex Syria qui reliquias illius prioris mali 
cum ipso simul deleat" (VII. 17), 

6 
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the Sibyl II., pp. 154 et seq. Here also we have the 
appearance of the Antichrist (Beliar) at p. 167, and 
of Elias alone at p. 187. As in Commodlan, the ten 
(twelve ?) tribes appear in the last days, and the de- 
stmction of the world is similarly described (pp. 186 
et seq.). The description of the new life resembles 
that occurring in Lactantius. This Sibyl, however, 
has been retouched, and is far from covering the whole 
ground embraced by Lactantius and Commodian. 

Now this Sibylline source utilised by Commodian 
must stand in some relation to the treatise of Hippo- 
lytus on the Antichrist. Higher up (p. 28) I have 
drawn attention to the unknown quotation twice 
made by Hippolytus from an unnamed prophet. A 
parallelism occurs in the Carmen Apologeticumy vers. 
891 et seq. : ^^ Again shall arise in the slaughter of 
this Nero — a king from the East with four nations 
therefrom — and sununon to himself very many nations 
unto the City — who shall bring aid although he be 
himself most valiant — and fill the sea with ships many 
a thousand — and whoso shall oppose him shall be slain 
by the sword — and first he takes the captured Tyre and 
Sidon." 1 

Although the prophecy is based on Daniel xi. 40, 
still the parallelism between Hippolytus and Com- 
modian is not explained by the passage from Daniel ; 
hence there was some common source other than our 
Book of Daniel. A parallel to this passage occurs 
also in Hippolytus a little before the place where he 
for the second time quotes the unnamed prophet in 
chap. lii. : ^' But his assault will first be against Tyre 
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and Berytus,"* Doubtless a common Sibyl was in 
any case drawn upon by Commodian and Lactantins, 
and Hippolytas quotes Ms authority as prophets. 
Still both wntings cannot have been identical, although 
they may have stood in the closest relation to each 
other. It may be assumed that the Sibyl was based 
on the prophet quoted by Hippolytus ; but the reverse 
can scarcely have been the case. Moreover, the 
Antichrist legend, as will be shown farther on, is 
found in a decidedly more original form in Hippolytus 
than in Lactantins and Commodian. Can Hippolytus 
after all have at the end already known and com- 
mented upon the Little Daniel, and is this very 
document that quoted as " another prophet " ? 

In his Dialogue, II. 14, Sulpicius Severus has left 
us the oral tradition of S. Martin of Tours on the 
Antichrist and the end. Here also we find the double 
of the Antichrist. The Antichrist proper here again 
makes his appearance in Jerusalem, and it is quite 
distinctly stated that '* Nero himself is at last to be 
destroyed by the Antichrist." ^ 

Lastly, here should be mentioned the short treatise 
comprised in Lagarde's Reliquice Juris^ etc., 80 et 
seq.y " The First Book of Clement called the Testament 
of our Lord Jesus Christ."* Here we read, 81, 15 : 
" But there shall arise in the dissolution a king of 
another nation, lord of many devises, a godless slayer 
of men, a beguiler . . . hating the faithful, a perse- 
cute." Then (82, 40) : " Then shall come the son 
of perdition, the adversary and boaster and vaunter," ' 
etc.* 
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As will be shown later, we have in these apocalypses, 
where the Antichrist appears in double form, a 
mingling of two cycles of legends — on the one hand 
the old and simple Antichrist saga, on the other 
its political adaptation to Nero redivivus. As above 
already remarked (p. 29), we have in the Commentary 
of Victorinus another interesting blending of the 
currents of thought. Victorinus knows of but one 
appearance of Antichrist, and for him the demonic 
figure of Nero is still the Antichrist. Of all com- 
mentators on Revelation down to the period of the 
Reformation he is the only one who was aware that 
the Neronic saga had any bearing on the Johannine 
Apocalypse. But for him Nero, the Nero redivivus, 
has now become the Jewish Antichrist, as will be 
more fully explained below. The work of Victorinus 
has accordingly to be included in the group of docu- 
ments now under consideration. 

One branch of the twofold Antichrist tradition, 
which at last brought about those wonderful combina- 
tions, finds its chief witnesses in the still extant 
Sibylline literature. Here have specially to be con- 
sidered Books (II.), Ill-, IV., v., VIIL (XII., XIII.), 
where we have everywhere the fasion of the Neronic 
with the Antichrist legend.* All the chief points will 
be dealt with lower down. 

Lastly, there remains to be mentioned a fragment 
of the Visio Jesaice. In chap, iii (beginning at 
about iii. 23) and in chap. iv. we have an interpolated 

* Cf. Zahn, Zeitschr.fv/r Kirchliche Wissenachaftund Kirchliches 
Leben, 1886, 32-45, 77-87, 337-352. 
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Antichrist Apocalypse, which is especially interesting, 
because in it the figure of the Nero redivivus has been 
foisted into an earlier apocalyptic tradition, which can 
be clearly recognised. This point also will be estab- 
lished farther on. 

In connection with the foregoing may here be 
appended a reference to the Antichrist Apocalypse 
interpolated in the already mentioned Book of 
Clement. In the Text and Studies (II. iii., pp. 151 et 
seq.) has recently been published an apocalyptic 
fragment in Latin, which seems to represent the early 
source utilised in the Book of Clement. The 
obviously later detailed description of the destruction 
of the Church before the coming of the Antichrist 
(Clement, p. 81, 1. 33— p. 82, 1. 38) now appears in the 
light of the Latin parallel as an addendum, so that 
here we have again a relatively ancient source. 

At the end of the Latin fragment the name of the 
Antichrist is stated to be Dexius,* which James 
(p. 188) conjectures to be meant for Decius, There 
is much to support this suggestion, though the 
weighty objection still remains, that in this (compare 
Clement), as in all the other apocalypses, no Roman 
emperor appears to be originally identified with Anti- 
christ. Still the clause might after all be a later 
gloss, which would then show that our Apocalypse 
must have already existed in the time of Decius. 

In any case it was composed while the persecutions 
of the Christians were still raging, at least if we may, 
as seems highly probable, refer to it the passage in 

* " Dexius erit nomm Antichrist^ 
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Clement, p. 81, 1. 15 et seq. : ^^ But there shall arise in 
the dissolntion a king of another nation • • . hating 
the faithfol, a persecntor ; and he shall rnle over 
barbarous nations and shed much blood, . . . and 
there shall be in all cities and in all places rapacity 
and incursions of robbers and bloodshed." * 

This description would apply in a special manner to 
Decius. 

To show that we have here an earlier source, we 
may conclude with the subjoined striking parallelisms 
with some eschatological parts of 4 Ezra : 



And a sound and a voice 
and seething of the sea. 

And on the earth shall 
be monsters, a generation of 
dragons of men (?) and like- 
wise of serpents. 

And presently a woman 
shall wed [and] bring forth 
children uttering perfect 
words.^ 



Ezra, chap. v. 7. The sea 
of Sodom . . . shall give out 
a voice by night. 

Chap. V. 8. And the 
beasts of the field shall stray 
beyond their ground, and 
women . . . shall bring forth 
monsters. 

Chap. vi. 21. And babes 
of a year shall speak with 
their voices, and the preg- 
nant shall bring forth im- 
mature babes of three and 
four months.^ 



CHAPTER VII. 

The Apocalypse op Zbphaniah -- Subvey op othbb 
Patristic Wbitinos beabing on the Aittichbist 
Legbkd. 

QUITE a special inquiry, such as would be im- 
possible till we had reached this point, is called 
for by the recently discovered Apocalypse of Zephaniah. 
A series of fragments from this source are found in 
the Upper and Lower Sahidic dialects of Coptic, repre- 
senting two recensions of a single work, as appears 
from a comparison of the fragments where they run 
parallel. These have all been collated and translated 
by Stern,* though we are concerned only with the 
fifth and sixth, f 

It is no easy matter to fix the time of this Apocalypse. 
To be sure it is already quoted by Clement of 
Alexandria ; J but the passage cited by him, which 
strongly recalls the Ascensio JesaicBy does not occur 
amongst our fragments. § Even were it recovered, 

• * Zeitschrift fii/r dgyptische Sprachey 1886, pp. 115 et seq, 
t Ib.j pp. 122 et acq, 

X Cf. the passage in Fabricius, Cod, Pseud. Vet. Test^ 1. 1140. 
§ Cf. the close analogy with the Aacenaio at the end of the 
fourth fragment, p. 122. 
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it might be assumed with some coDfidence on a priori 
grounds that the document quoted by Clement has 
survived to our time only in a greatly modified 
form. Such is the inference to be drawn from all the 
observations ' hitherto made, and even from a mere 
comparison of both recensions of the Apocalypse itself. 
Stem (p. 135) from their language and contents 
refers the fragments to the fourth century, which 
would give us a certain standpoint for estimating the 
period of the document lying at the base of both 
recensions. Further determinations of the date can 
be obtained only from the beginning of the fifth 
fragment, although here the two recensions show 
great discrepancies. The details regarding the struggle 
between the Persian and Assyrian kings with their 
fabulous imagery are found only in the Upper, not 
in the Lower Sahidic recension. But both have one 
characteristic feature in common. Immediately before 
the appearance of the Antichrist they each, although 
even here with great differences, describe the dominion 
of a ruler, who restores peace and favours Christianity, 
and is hostile to the heathen. The key to this passage 
is afforded by the foregoing inquiry into the history 
of the Antichrist saga. Here we find, although still 
only half understood and overladen with fantastic 
accessories, the characteristic element that was added 
to the saga during the epoch of the first Christian 
emperors (see above, p. 62).* Hence the original 

* According to the Zephanian Apocalypse the Antichrist is 
to come in the fourth year of the peaceful emperor, while 
elsewhere twelve years are given as the duration of his reign.* 
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draft of the Zephanian Apocalypse, as it now stands, 
would also date at the earliest from the second half 
of the fourth century, so that both recensions should 
perhaps be referred to a somewhat later time than 
that assigned to them by Stern. 

Immediately before the description of the peaceful 
king the following passage occurs in the Upper 
Sahidic version : 

^^ And when they shall behold a king rising up in 
the North, then shall they call him the King of Assyria 
and the King of Unrighteousness. On Egypt shall 
he bring his many wars and disorders." 

This extract vividly recalls Lactantius, VII. 16. In 
both places a special forerunner of the Antichrist is 
spoken of; in both this forerunner is called a king 
from the North, although in Lactantius the second 
king comes from Syria. 

In the Lower Sahidic recension alone (although it 
cannot be positively asserted that it was not originally 
found also in the Upper Sahidic) there occurs at 
p. 124 the following highly remarkable description 
of the advent of Christ : 

"The Christ, when He cometh, shall come in the 
form of a dove, with a crown of doves about Him, 
hovering on the clouds of heaven, with the sign 
of the Cross before Him, whom* all the world 
shall behold like unto the sun shining from the 

• Whom in reference to Christ, although it may be asked 
whether the relative might not refer to the sign of the Cross. 
Farther on I will give the parallel passages from Ephrem 
embodying a similar conception. 
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regions of the rising to the regions of the setting 
thereof." 

We are warned by this fantastic image also not 
to go too far back in search of the source of our 
document. Material representations of these apoca- 
lyptic fancies may be found even in later times. 
From a poem by Paulinus of Nola describing such 
a conception^ F. Wickoff has reconstructed the mosaics 
of the apsis in the Church of S. Felix at Nola.* 
Here we see the Cross appearing in the sky encircled 
by a crown of doves, emblematic of Christ with the 
twelve Apostles. A similar picture is seen in the 
apsis of the Church of S. Clement in Rome.t 

With the other writings already discussed the 
Zephanian Apocalypse shows the most manifold 
literary relations, as in the account of the wonders 
worked by the Antichrist with pseudo-Methodius, and 
the description of the Last Days of the Antichrist 
(p. 128), and in many other places with the Ephremite 
group. In the account of the glorious times preceding 
the Antichrist rule Zephaniah agrees with pseudo- 
Johannes, with Adso, and the other writings bearing 
on the subject. 

But it is above all noteworthy that the description 
of the Antichrist (p. 125) stands in the closest literary 
connection with a series of Jewish apocalypses to be 
deialt with farther on. Surprising parallels are shown 
especially by the Apocalypse of Elias found in the 

* RUmische Quartahckrift, 1889. 

t De Kossi, Mua, Christ, Plates VII., VIII. For these 
particulars I am indebted to my colleague Dr. Achehs. 



VICTORINUS-^TICONITTS, 91 

Bet-ha-Midrash. It would seem that in this docn- 
ment, before all others^ the many earlier records 
worked into it should be investigated. Moreover, 
the Zephanian Apocalypse comprises many other 
original and archaic elements which shall be discussed 
in their proper place. Meanwhile the assumption 
in any case does not lack support that, behind this 
Coptic Apocalypse of Zephaniah, there stands a much 
earlier work, which is probably of Jewish origin. In 
fact the Zephanian work is found, like the Vision of 
Daniel, the Ascension (Vision) of Jesse and others, in 
a series of canonical lists amongst the Old Testament 
Apocrypha. 

It would be a laborious task to give even an 
approximate survey of the patristic literature which 
touches on this subject. Here I must confine myself 
to the most important, while referring the reader to 
Malvenda's careful and valuable collations in his 
work on the Antichrist.* 

In this connection the foremost place amongst the 
commentaries on the Johannine Apocalypse is taken 
by that of Victorinus, which has already been referred 
to in the Introduction. Thanks especially to its exu- 
berant and archaic exegesis, this work is of the very 
highest interest. The later Latin commentaries depend 
all alike on the spiritualistic interpretations of Ticonius. 
Hence amongst them are only occasionally found some 
stray realistic features derived from the Antichrist 

* De Antichristo^ pp. 2 et seq, I may here remark that in 
my quotations from the Fathers I have in many places been 
aided by Malvenda's indications. 
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tradition. Valuable also is the Commentary of Andreas, 
as well as that of his follower, Aretha. In Andreas 
is comprised a quantity of very important materials, 
which come at many points in contact with the tradition 
emanating from Ephrem. Compare, for instance, the 
identification of Gog and Magog with the Hnns. In 
the later Commentary of Beatns there is a special 
section showing how the Antichrist is to be recognised.* 
Nor can the commentaries on Daniel be overlooked, 
and especially the interpretations of chaps, vii., xi., 
and xii., where the commentaries of Jerome and of 
Theodoretns are of the first importance. Much 
valuable material is found also in the commentaries on 
2 Thessalonians, chap, ii., such as those of the so-called 
Ambrosiaster, Pelagius, Chrysostom, Theodoretns, and 
Theophylactus ; those on Matthew, chap, xxiv., and the 
corresponding passage of Mark (Hilarius, Ambrosius, 
Chrysostom, the author of the unfinished work on 

■ 

Matthew in Chrysostom, Euthymius) ; on John v. 43 
(Chrysostom, Theophylactus, Euthymius) ; lastly on 
Genesis xlix. and Deuteronomy xxxii. (Ambrosius, 
Eucherius). 

We have further some more lengthy treatises, such 
especially as Ireneeus, Admrsus Hcereses^ V., chaps, 
xxviii. et seq.j where the details in many places come 
in contact with Hippolytus, de Antichristo ; Jerome, 
epistle ad Algasiam (121), Queestio XL; Prosper 
Aquitanicus (?), de Pronussionibtis et PrcedictionibzcSy 
IV., p. 4, 1. 16 ; Theodoretns, Hceret. Fabulae, Book V. 
(see section 23 on the Antichrist); S. John of Damascus, 
* " Qualiter cognoscatur Antichristus/' pp. 443 et acq. 
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"E/ctfco-w T^9 opOoh. TrUrreay;, iv. 27. The reader should 
also consult the Qumstiones ad Antiochum ducem^ 
included amongst the works of Athanasius (Migne, 

XXVIIL). 

But specially important are also some mediaeval 
sources, conspicuous amongst which are the Predic- 
tions of S. Hildegard (cf. Scivias, Book III. ; Migne, 
CXCVI.), and less so the Revelationes Stce Birgittce. 
Then should above all be mentioned the Elucidarium 
of Honorius of Autun (Migne, CLXXII.), in which, 
as in Adso and apparently subordinate to him, the 
tradition of the Antichrist is included. On Honorius 
of Autun and his important position in the history of 
literature, see E. H. Meyer's Voluspd, pp. 41 et seq. 
Lastly I may mention the details in Hugo Eterianus, 
Liber de Regressu Animarum ah InferiSj chaps, xxiv. 
et seq. (Migne, CCII., p. 168). I would, however, here 
state emphatically that for the present I make no 
attempt to give a complete indication of the authorities 
on the history of the Antichrist legend in the mediasval 
period* Such an inquiry would greatly exceed my 
li^iits. 

But even without extending our researches farther in 
this direction, the above-mentioned sources cover a very 
considerable period of time. In the third and fourth 
chapters the documents coming in some instances down 
to the eleventh and twelfth centuries led us on the other 
hand back to the works of Ephrem. In the fifth and 

* Much information will still be found in Zezschwitz, . 
especially at pp. 26 et seq, of his Observations on the German 
poem of the Endchrist 



U THE ANTICHRIST LEGEND. 

sixth chapters is especially i^een the development of 
the apocalyptic outlook daring the Byzantine empire, 
while the seventh carried ns far beyond Ephrem to the 
times of Commodian, Lactantius, Victorinus, Hippo- 
lytus, and Irenaeus. A survey of patristic litcirature 
reveals the immense extent of the influence exercised 
by the Antichrist tradition on the eariy Christian 
writers. During the first thousand years of the 
history of Christendom the eschatological expectations 
of the faithful may be said to have been determined, 
not by the Eevelation of S. John, but by our apoca- 
lyptic tradition. 

Hitherto our sources have been carried back no 
farther than the second century. The eschatological 
material occurring in the Apostolic Fathers and 
apologists is too slight for consideration. But a vista 
has already been opened up of a Jewish tradition 
reaching farther back than that of the early Fathers 
of the Church ; attention has also already been called 
to some coincidences of our tradition with the Fourth 
Book of Ezra. This observation, should it be con- 
firmed, brings us at once back to the time of the 
New Testament and the antecedent period. 



CHAPTER VIII.* 

Jewish Sources— The Sibylline Literature — The Fourth 
Book of Ezra and the Book of Baruch—The Testa- 
ment OP THE Twelve Patriarchs—Later Jewish 
Sources— The Mysteries op Simon— Midrash va- 
YosHA— The Signs of the Messiah— The Book of 
Zorobabel— The Persian History op Daniel — Non- 
Christian AND Non-Jewish Sources— The Elder 
Edda (VOluspa)— The Bahman-Yast Parsee Apoca- 
lypse—The Arab Tradition of the Antichrist. 

HERE has in the first place to be considered the 
Sibylline literature, and especially Sibyl III. 
46-91. On the strength of a series of parallel passages 
with Book VIII., Alexandre refers it to a time prior 
to this book, and considers that the work in question 
has been put together from every possible part of the 
Sibylline literature. He gives no reason for this 
assumption, while a simple comparison of both 
Messianic descriptions in III., pp. 46 et seq.j and 
VIII., pp. 169 et seq., suffices to clearly show that the 
priority lies with our document. So far from being 
more recent, this writing is to be regarded as one of 
the eariiest of Sibylline literature. When the Sibyl 
begins, ^^But when Rome shall hold sway over 

• For Notes ^ to ® of this chapter, see Appei^dix, p. 268. 
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Egypt," ^ and then proceeds to speak of three rnlers 
of Rome (p. 51), and later of a widow who reigns over 
the world, it is obvious that the times of Antony and 
Cleopatra are here clearly indicate^.* 

In its second part the Sibyl contains a short account 
of the Antichrist and the destruction of the world. 
Here he is called Beliar, and a difficulty is certainly 
presented by the statement that this Beliar is to come 
" from the Sebastenoi " t — that is, the descendants of 
the Sebasti. It might seem as if such an expression 
could not have arisen till after the reign of Augustus, 
or Sebastus as he was called by the Greeks. But 
since everything else in the document in question 
points so clearly to the period prior to Augustus, 
it may here be simply inferred that the title Sebastics 
was from the first plainly understood by the Eastern 
peoples as referring to the Roman emperors, and 
that the Sebasti might consequently have already 
been spoken of before the time of Augustus. 

It therefore appears that the Sibyl expects the 
Antichrist to spring from the dynasty of the 
Roman Caesars. Hence we have here already a 
political application of the Antichrist legend, for 
Beliar, as will be seen farther on, had originally 
nothing to do with a Roman emperor. It is also 
evident that this identification of the Antichrist with 
a Roman ruler was by no means made during or after 
the reign of Nero, but at a much earlier period. 

* Of. Friedlieb, Prolegomena, 

t €K 2€Pa(rnjvS>v ; from 2€)3a<rT<5y, revered, venerable — ^hence 
answering to the Latin Augustus. 
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Bearing this in mind, we also begin to understand 
the pnzzling statement in Suetonims (chap, xl.) that 
to Nero during his lifetime was already foretold 
the dominion of the East, and even specially that 
of the kingdom of Judah. Here we have a Sibylline 
prophecy that Nero is to be the Antichrist, and that 
he will consequently, like the Antichrist himself, 
be regarded as king of the Jews.* In this Sibyl, 
III. 45 et seq.j there are no Christian elements. On 
the contrary, its Jewish origin may be confidently 
inferred from the vers. 69 et seq. ; so that from»this 
aspect of the case our deduction is established. 

This political interpretation of the Beliar Apocalypse 
points at some eariier source, in which such an inter- 
pretation had not yet been made. 

A description of Beliar, such as might here be pos- 
tulated, is presented in Sibyl II. 167 et seq.y although 
no doubt in a very summary manner. That a literary 
connection exists between the two passages at 154 
and 213 is shown by a comparison of the two 
descriptions of the destruction of the world by fire 
in III. 80-92 and IL 196-213. The original con- 
ception of the Beliar saga is found, as we see, in 
Sibyl II., though even here no longer in its pristine 
state. For the document, as must be admitted, has 
already undergone a Christian transformation.! But 
that here also a Jewish Sibyl forms the background 
must also be, frankly admitted. Thoroughly Jewish, 
for instance, is especially the expectation of the return 

• Cf. Zahn, Zeitschr.fUr Kirch. Wm, i*. Kirch Lehen, VII. 337. 
t Cf. vers. 168, 170, 178-182. 

7 
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of the ten (twelve) lost tribes (170 et seq.). The 
obscure vers. 174 et seq, find their explanation only 
in the later Jewish tradition. On the assnmption of a 
Christian origin, the account of one precursor of the 
Thesbite Elias (187 et seq.) also presents something 
unusual ; while the " triple signs " * will also probably 
find their explanation in the Jewish traditions. 

We may go farther. Friedliebt has shown with 
much probability that Sibyls I. 1-323 and II. 6-33 
constitute originally a Jewish prediction, in which the 
Sibyl foretells the history of the ten generations of 
man from the beginning to the end. In the Sibyl 
the end seems to be missing; but I now hold that 
this is really found in a slightly modified form in 
II. 154-213. For in the fourth Sibyl after the 
account of the universal doom (47) we read: "But 
verily all these things shall be accomplished in the 
tenth generation; but now will I tell who shall be 
from the first generation."^ In fact the fourth is 
merely an echo of an earlier sibyl, in which was 
described the fate of the ten generations of man dpwn 
to the judgment. This is clearly shown in w/hat 
follows, where a strained attempt is made to harmomise 
the assumption of ten generations (vers. 50, 55) wjith 
four universal empires. 

Equally clear is Sibyl VIII. 199 : "But when 
tenth generation [shall descend] into the hous( 
Hades " ; * after which comes the account of 

* Tpitra-a a-rmara, 

t Oracula Sibyllina^ XX. Here it is rightly seen that^ the 
Christian interpolations begin with I. 324 and II. 34. 
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rule of a woman, as is also described in Sibyl III. 77 
in the last days. That here the consummation is 
expected after the tenth generation cannot mislead 
us as to the final result, which may also be described 
as taking place after the tenth generation in the 
source drawn upon by Sibyls I. and II. An eleventh 
generation of men is even spoken of by Sibyl IV. 20. 

Here we may also briefly refer to those passages 
in which mention is made of the rule of a woman 
at the end of the world. In Sibyl III. 77 we read : 
" Then when a widow shall rule over the whole 
world " ;* and in VIII. 20 : " Thereafter great [shall 
be] the power of a woman ; surely shall God Himself 
increase many evils when she shall be crowned with 
royal honour."* 

Have we here merely an allusion to Cleopatra? 
Or rather the exposition of an earlier mysterious pre- 
diction touching the sway of a mighty woman in the 
last days ? The line in Sibyl V. 18, " And an unvan- 
quished woman falling on the waves," ® gives a picture 
of Cleopatra distorted to a superhuman demonic form. 

From this the expectation of a woman's rule would 
appear to have also found its way into the Greek 
Apocalypse of Daniel. 

Here I would venture with some hesitation to offer 
a suggestion. If the Antichrist, as will be shown 
farther on, is to be regarded as the embodiment in 
human form of the old figure of the Dragon, may we 
not have in this woman "falling on the waves" a 
surviving reminiscence of the same marine monster 
originally conceived as of the female sex? The 



3 
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passage, however, may also recall the woman of 
Babylon "that sitteth upon many waters." 

From this a fresh ray of light falls on the Sibyl 
imbedded in Bede. For here also we have in the 
opening part a survey of the generations of men. I 
cannot, however, explain how the ten have shmnk 
to nine generations in Bede. But if the decidedly 
later central part be removed, that accoxmt will then 
be immediately followed by a prediction of the Anti- 
christ and of the last things. Thns are completed the 
links in a chain of written tradition, which embraces a 
period of about a thousand years.* 

In conclusion it may be mentioned that in the 
Christian re-cast of Sibyl II. the description of hell 
shows a close relationship with the earlier Petrine 
Apocalypse. And in this form, as will be more fully 
explained farther on, the Sibylline document makes 
its influence felt down even to the Edda poems. 

Of Jewish literature there are here also to be con- 
sidered some sections of 4 Ezra and of the Book of 
Baruch. Amongst these are especially to be men- 
tioned the accounts of the signs of the last times in 

* Perhaps Ezra also (xiv. 11) read, according to the Ethiopic 
version : " For in ten parts is the world divided " {decern enim 
partihus digpoaitiM est mundus). With the literature here under 
consideration may also be compared some isolated passages of 
the Sibyl. Such is the description of the end of the world in 
IV. 172 et seq, '(V. 288 et seq,) ; V. 376 et seq, ; VII. 118 ; VIII. 
15 ; VIII. 203 et seq, ; but above all the acrostic (VIII. 217 
et seq. and VIII. 337 et seq,) already known to Lactantius ; 
lastly, all passages ceferring to the Nero redivivus, as above 
pointed out 
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4 Ezra, which are loosely connected with the first 
three chief visions.* Here in the opening of V. 1 
et seq. the reference is qnite clear to the fall of the 
Boman empire. It will be shown below that the 
prediction " he shall reign whom they expect not " f 
also alludes to the Antichrist. Attention will more- 
over be drawn to many points of contact occurring 
elsewhere in the accounts of the signs of the end. J 

For reasons which will be fully explained farther 
on, special attention will have to be paid to the 
Testament of Dan, comprised amongst the Testaments 
of the Twelve Patriarchs. Unfortunately the passage 
bearing on our subject has reached us in a very corrupt 
form. Mention has already been made of the Ascensio 
Jesaice (see above, p. 87). I think I shall be able to 
show that the passage here interpolated (chaps, iii. and 
iv.) is of Jewish origin. Further details follow below. 

Coming to the later Jewish apocalyptic writings, I 
must here confine myself to briefly pointing out that 
their evolution was completed in direct association 
with the Antichrist legend. Leaving the exploration 
of this field to specialists, I will confine myself to a 

* Cf. V. 1 et seq. ; VI. 20 et seq. 

t " Regnabit quern non sperant." 

X I would also call attention to Ezra v. 4 - Sibyl VIII. 203 ; 
Ezra xi. 21 = Sibyl 11. 156. Cf. further 4 Ezra xiii. and 
Baruch, chaps. xxxvi.-xl., chap, xxvii. (48, 34), chap. Ixx. ; be- 
sides the above-mentioned parallelisms between 4 Ezra and the 
Book of Clement. Moreover, Sibyl II. 155, etc., goes probably 
back to Hesiod ; cf. Dietrich, Nehyia^ p. 184 (Anmerkung 2), 
Sibyl II. 166 et seq., and the Egyptian Gospel in Clement 
of Alexandria (Strom, iii., p. 445). But I cannot follow 
Dietrich in his further comments on Sibyl II. 
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few indications which can make no claim to exhaust 
the subject. 

Higher np attention has already been called to the 
expectation of the return of the ten tribes of Israel, 
a notion by which Commodian amongst others was 
influenced. It belongs to the very earliest elements 
of the apocalyptic tradition with which we are here 
concerned, and is already found in Ezra xiii. 34 et seq. 
Here it is stated that xmder God's miraculous aid the 
ten tribes wander away beyond the Euphrates to a far- 
distant land, whence they are some day to return. The 
same myth occurs again in Commodian's Carmen Apolo- 
geticum, where God leads against the second Antichrist 
a people of whom we read (942) : " But enclosed are 
the Jews [in the land] beyond the Persian stream, 
where God willed they should bide to the end."'^ 
Then follows immediately a detailed description of the 
glorious wonderland where the Israelites dwell. 

So also in the Othoth ha-Mashiakh (for which see 
below) a glowing description is given of the homeward 
march of the ten tribes of Israel from the river Gozan 
out of the land of Ehalakh and Ehabor, this being 
the tenth and last sign of the end — that is, after the 
appearance of the Messiah. That the ten tribes dwell 
beyond a great river is likewise in accordance with 
an ancient legend, from which were later developed 
in the Eabbinic traditions monstrous fables about the 
river Sabbation.* 

* See Eisemnenger, II. 533 et seq. On the Book of the Danite 
Eldad mentioned here (1238), cf . Malvenda, II. 206. The founda- 
tion of these fables is already found in Josephns, B, J., VII. 24. 
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In Sibyl II. 170-176 we have also an acconnt of 
the return of the ten tribes and of their victories ; 
and the passage, thongh very short, is important. It 
would appear from the extremely obscure text as if 
the triumph of the ten tribes is not to be final, but 
that they are again to be overcome by the Gentiles. 

Thus, however, the legend of the ten tribes assumes 
a close resemblance to that of Gk>g and Magog. 
From this it also becomes evident that a fusion of 
both took place in the hands of mediaeval Christian 
writers. We read, for instance, in Godfrey of Viterbo 
(XI.) that " Alexander shut in Gog and Magog for 
ever. The eleven tribes of the Hebrews he compassed 
round in the mountains for ever." « 

With this is to be mentioned another and later 
tradition — ^that is, the assumption of two distinct 
Messiahs, one overcome and slain in battle, the other 
triumphant. The notion of a suffering and dying 
Messiah would seem to have been suggested by 
disputations with the Christians, by reference, for 
instance, to such telling passages of Scripture as 
those of Zechariah xii. 10 et seqi Justin, however 
(JDialogiLS cum Tryphone)^ knows nothing yet of these 
speculations, and considering his great familiarity 
with the Jewish theological treatises, this argument 
based on his silence is not without weight. A stand- 
point for approximately determining the date of this 
conception is afforded by the fact that a very distinct 
application of Zechariah xii. 10 to the Messiah ben 
Joseph is already found in the Jerusalem Talmud,* 

* See Wiinsche, Leiden des Messias, 110 et seq. 
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Bnt then comes the qnestion, What gave rise to the 
conception of a Messiah ben Joseph or ben Ephraim ? 
It may presumably have been suggested by the 
already existing legend of the return of the ten tribes 
of Israel. The Messiah ben Joseph is the leader of 
the ten tribes on their return, and in fact he is so 
described in the later work of Mikwfih Israel * 

But it may still be doubted whether all this suffices 
to sufficiently account for the origin of the two 
Messiahs. 

Here I would merely raise the question whether 
the notions both of the two witnesses, widespread in 
the Christian Apocalyptics, and of the two Messiahs, 
may not both rest upon a common source, which, 
however, is still to be sought farther back than 
Jewish tradition. As Victorinus in his Commentary 
calls the two prophets (Apoc. 11) the eagle wings 
of the woman, so we read in Yalkut Khadash : 
"His [Israel's] two wings shall be the two Mes- 
siahs, the Messiah ben Joseph and the Messiah 

ben David." t 

But, to return to the further development of the 
cycle of legends, that Messiah of the ten tribes had 
to suffer and perish, and the commentators appear 
to have assumed that Gog and Magog were the power 
by which he was to be overthrown. % Thus stands the 
tradition in the Haggaditic or Homiletic Exposition of 

* Fol. 47, 48 (Wiinsche, 116 et seq.). 
t Fol. 132 (Wiinsche, 114). 

t On the influence of the Alexander saga on this point, see 
Wiinsche, 117. 
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the Messiah* and in the Pesikta Sutartaj^ and a 
translation also occnrs in Sch5ttgen's Messias Judtjech 
rum. X Other evidence of the same tradition may be 
seen in Wiinsche, 117. 

At this stage of its development the legend 
begins to be again influenced by this Jewish 
apocalyptic tradition through the tradition of the 
Antichrist. 

The figure that now stands out in the foreground of 
the new apocalyptic picture is that of Armillus, which 
is the Hebrew form of Romulus. This name is itself 
significant^ for the political application of the Anti- 
christ legend, which disappeared in the Christian 
tradition, was preserved in the Jewish. The Romans 
— ^kingdom of Edom, children of Esau, dominion of 
Sammael — remained the fierce hereditary foes of the 
Jews, more especially after the Roman empire had 
become Christian. Hence the Antichrist power, the 
Antichrist himself, is Armillus (Romulus). 

As already remarked, a trace of this Jewish 
apocalyptic conception is already found in the Latin, 
though not in the Greek, text of Methodius, where it 
is expressly stated that Romulus is Armseleus. § • 

The following are the writings with which we are 
here concerned : (1) The Mysteries of Simon ben 

* Jellinek, Bet ha-Midrash, III. 141 et seq. Jellinek pro- 
nounces this work to be one of the earliest (III., XXVIII.). The 
Pirke (Sayings) of the Messiah, III. 68-78, seems dependent on it. 

t Fol. 68, 1 (twelfth century, Schiirer, 1. 103). 

it: German translation, Leipzig, 1748, pp. 163 et seq, 

§ ** Romulus, qui et Armaeleus." 
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Yokhai,* which Graetz has dealt with in his History 
of the Jews (V. \9\et seq,). It gives a clear acconnt 
of the period of Merwan II., and was evidently com- 
posed at the time of the overthrow of the Ommiades 
rulers. (2) A closely related eschatological tractate on 
the Antichrist and the two Messiahs included in the 
Midrash varYosha on Exodus xiv. 30 ; xv. l-8.t 
(3) The Othoth ha-Mashiakh, J of which there is a 
translation in Eisenmenger, II. 703 et seq. (4) The 
Book of Zorobabel, § which covers the period from the 
destruction of the Temple to the end, some 990 (970) 
years, hence cannot have been written later than the 
eleventh century. The three last-mentioned books, 
which seem to have had a common history, were 
published collectively in the year 1524 t| in Constanti- 
nople, but judging from the specimens given by 
Eisenmenger (II. 708 et seq.) in a recension showing 
considerable variants. 

In the Mysteries of Simon and in the Signs of the 
Messiah, the eschatological predictions properly so 
called begin with the prophecy of a nine months' 
renewed dominion of the " wicked " Roman (Byzantine) 
empire. In this characteristic statement we see the 

* Jelliuek, III. 78 et seq. ; the chief passages translated by 
Wiinsche, 120. 

t Jellinek, I. 36 et seq. This work was known to Yalkut, and 
was consequently composed before the thirteenth century. 

X Jellinek, II. 58 et seq.y from the Amsterdam edition, 

§ Jellinek, II. 54 et seq. 

II Eisenmenger, II. 708 ; Jellinek mentions (II., XXXIII.) an 
edition dated Constantinople, 1519. 
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connection between the Christian legend and these 
Jewish apocalypses. Here also, since the time of 
the book of Methodins, a dominant trait is the 
expectation that in the end the Byzantine empire 
will prevail over Islam and conqner Palestine. Then 
in both apocalypses appears the Messiah ben Joseph, 
who overthrows the Roman empire * and rebuilds the 
Temple, after which comes Armillus. 

In all the documents except the Midrash va-Yosha 
we find the puzzling statement that Armillus is to 
be begotten by Satan of a stone, and in the Signs 
of the Messiah t he is expressly called the Antichrist. 
Then follows in all except the Book of Zorobabel 
a description of this Antichrist, who is represented 
as a frightful monster. Then comes everywhere an 
account of the flight of Israel to the wilderness, and 
the death of the Messiah ben Joseph in the battle 
with Armillus ; only in the Midrash va-Yosha this 
Messiah is slain in Jerusalem. Both in the Signs of the 
Messiah and in Zorobabel, Armillus is already distinctly 
described as a false Messiah. But in the other sources 
also he is prominently mentioned in connection with 
the BiOmano-Byzantine empire, which, in fact, is 
alluded to by his^ very name. Here again is clearly 
seen the influence of the Christian legend. 

Then comes the Messiah, the son of David, called 

* In the Midrash va-Yosha, which seems to represent a 
somewhat earUer tradition, we have the reference to the Boman 
empire replaced by an accoimt of the destruction of Gk)g and 
Magog. 

t Jellinek, II. 60. 
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also the Menakhem ben Ammiel, while the Messiah 
ben Joseph takes also the name of Nehemia ben Uziel. 
Now the son of David slays Armillns with the breath 
of his month ; in the Signs of the Messiah, however, 
Armillns is killed by God Himself. It is characteristic 
of these sources that the description of the end does 
not abruptly break off with this event, as it does in 
the Christian tradition. For there still follows the 
description of the revival of the New Jerusalem, and 
also the resurrection of the dead, and in the Signs 
of the Messiah the return of the ten tribes. In the 
Mysteries of Simon we have even the description of 
a kingdom lasting for two millenniums, after which 
comes the last judgment. It is noteworthy that in this 
Jewish tradition there is much more in common with 
the Johannine Apocalypse than is found in the Chris- 
tian tradition. We have especially in the Book of 
Zorobabel some striking points of contact, for instance, 
with Revelation, chap. xvii. So also the description 
in the last part of the Mysteries of Simon: "And 
fire falls from heaven and consumes Jerusalem, and 
sweeps from the midst of her all strangers and 
uncircumcised and unclean."* Direct parallelisms 
with John are also found in the interesting Apocalypse 
of Elias.t 

It should be mentioned that here this figure of Elias 
comes on the scene, although quite in the background, 
together with that of the Messiah ben David. With 
this may be compared what has been stated above 

* Wunsche, 121. t Jellinek, III. 05. 
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(p. 82) about Lactantins and Commodian ; and also 
Sibyl II. 187. 

In the development of the Jewish legend a special 
place is taken by an apocalypse which has been 
preserved in the Persian language, and for the text 
and translation of which we are indebted to Zotenberg.* 
The very title, History of Daniel, is significant, and 
recalls the evidences brought forward higher up in 
support of the early existence of an Apocalypse of 
Daniel. 

The treatise in question begins with a description 
of the Muhammadan caliphs, Muhammad himself 
being easily recognised in the opening (407). In the 
ruler with his three sons we may also confidently 
recognise Hariin ar-Ilashld,t after whom mention is 
made of two other rulers. Hence the Apocalypse 
must date from the first half of the ninth century. 

Then follow the eschatological predictions, beginning 
with an account of the victory of a Roman ruler over 
IslAm, and of his reign lasting for nine months (see 
above, p. 106). Then we are told another, whose name 
is not given, is to come, who will proclaim himself 
as the Messiah, and whose personal appearance is 
described in the usual way. With him will come 
Gog and Magog, while Israel takes reftige in the 
wilderness. Then we read : " Thereupon a man shall 
appear in that distant place, and every Israelite shall 
leave his seat, and they shall all be gathered." That 

* Merx, ArchiVy I. 386 et aeq, 

t 411, 12 ; I have toi thank my colleague Dr. Eahlfs for this 
commanicatioD. 
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man shall be of the children of Ephraim, and they 
will all of them flock to that wicked one, who says, 
"I am the Messiah, your king, your possession." 

The Israelites will ask signs of him, which he 
cannot perform ; and especially is he unable to raise 
the dead again. Then he persecutes the Israelites, 
and Israel flees to the desert. Then are the Israelites 
made partakers in the grace of God, who opens the 
floodgates of heaven ; a month will be as a week, 
a week as a day, a day as an hour. Then shall 
Michael and Gabriel appear to the Israelites in the 
wilderness, and they shall slay the false Messiah. 

Thereupon comes the Messiah ben David and kills 
the wicked one (that is, the above-mentioned ruler) 
with the breath of his mouth ; " and the banner of 
the Messiah, son of David, shall appear." The same 
shall l^ill the whole host of Gog and Magog, after 
which comes Elias. Then shall the new era be 
announced with four blasts of the trumpet. The 
dead arise ; the Israelites are gathered from all 
quarters of the world (on the wings of Simurg ?) ; 
a pillar of fire appears in the Temple, the glory of 
God is made manifest, and all mountains disappear. 
Then follows for thirteen hundred years the time of 
rejoicing and of domination, and then the everlasting 
great doom. 

Obviously the Apocalypse is a genuine collection 
of manifold traditions, and betrays the influence of 
the Christian legend in far greater measure than the 
other sources. From this influence, which may even 
be closely followed in the style of composition itself. 
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it also becomes probable that here the Messiah ben 
Joseph has been transformed to the Antichrist. The 
statement, however, on this point is not quite clear. 
Presumably Abar ben-el may have also had a similar 
tradition in mind, when in his work, the Mashmia 
Yeskuaj he utters the enigmatical sentence : ^* Thp 
Messiah, son of Joseph, whom we expect to come 
in the beginning of the deliverance, is the Antichrist, 
whose coming they, the Christians, predict." * Or in 
these few surviving fragments have we not rather a 
primeval tradition about some false Messiah destined 
to appear amongst the Jews ? But no final judgment 
can yet be pronounced on this point. In any case we 
have in the remarkable document under consideration 
a great mass of archaic traditions. In its whole 
composition it also shows the closest connection with 
the Mysteries of Simon. Let me add that we are 
here told how at first the Jews do not believe in 
the Messiah ben David, who thereupon hides himself, 
until at last he appears to them as the Son of man 
in the clouds of heaven.f 

But on the; whole the conclusion may be hazarded that 
the Jewish cycle of legends taken collectively, with 
the figure of Armillus and of both Messiahs, was 
developed in this connection in the seventh and eighth 
centuries under the influence of the Antichrist saga. 

The survey of this Jewish literature has revealed 
numerous interminglings of the Jewish and Christian 

* Eisenmenger, II. 747. 

t With this may be compared the end of the Midrash va- 
Yosha. 
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traditionfl of oar apocalyptic material. In the light 
of the eyidence brought together in chap, vii., the 
conjectnre becomes a certainty that the expectation 
of an Antichrist had its origin on Jewish gronnd. 
Thns the tradition might have been traced back to a 
period prior to that of the New Testament writings, 
while fall confirmation is given to the view advanced 
in the Introduction that the apocalyptic documents 
there described imply the existence of an earlier 
tradition. Thus, while the Antichrist legend was 
adopted by the Christians from the Jews, the folly 
developed Christian tradition reacted in its turn on 
the Jewish eschatology during the sixth, seventh, 
and eighth centuries. 

But this eschatological tradition of the Antichrist 
has also made its influence felt beyond the pale of 
the Christian and Jewish worlds. Here I shall bring 
together a few notices on the subject, without making 
any pretence to completeness. 

In a full and careful inquiry into the Voltispd of 
the elder Edda (Berlin, 1889), E. H. Meyer has 
endeavoured to follow step by step the influence of 
Christian tradition on the poem which covers the 
whole ground from the creation to the last judgment. 
Still more definitely has he advanced the view that 
the author of this poem depends essentially on the 
theological works of Honorius of Autun, and especially 
on the Elzccidarium. But if the Voltispd depends on 
the one hand on Honorius, it is influenced on the 
other by the Antichrist legend, and in fact works up 
' the same material. Still, despite its comprehensive 
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and learned treatment, the qnestion seems to me 
not yet cleared np. For Meyer's assumption the 
strongest argument seems to be the fact that the 
last great battle between the good and evil powers 
of the world, that is to say the end, begins with the 
passage : * ' 

Brothers will one another slay, and 
Murderers one of another become ; 
Kindred their kinsfolk will kill ; 
Heavy times are in the world. . . . 

As will be seen farther on, this has become an 
almost stereotyped introduction to the tradition of the 
Antichrist. The description also recalls the punish- 
ments in HadeSjt while the opening strongly reminds 
one of the Sibylline literature as known to us. Hence 
a general connection of the Edda with the Christian 
literature and with the Antichrist legend admits of 
no denial. 

But in the details much remains uncertain. The 
difficulties we had to contend with in the elucidation 
of these poems may be seen, for instance, in strophe 47 
(in Meyer, 46). Here the usual translation is, " The 
world all burns at the blast of the horn " ; whereas 
Meyer (190) here reads, "The Healer shines on 
that old renowned cross." If Meyer is right, which, 
however, is doubtful, owing to the express mention 
that follows of Heimdall's horn, then we have here 

* A. Holtzmann, die (Utere Edda uhersetzt und erJclart^ Leipzig, 
1875, p. 23. 
t Page 23, ver. 43. 

8 
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again a characteristic feature of the Antichrist 
tradition. 

Altogether Meyer seems to me to have gone mnch 
too far in his attempt to establish direct Christian 
iaflaences in the Eddas. He greatly underrates the 
primeval mythological stuff contained in these lays. 
l!ake, for instance, what is told in Voluspd (3) of the 
giant Ymir and of Chaos, and in Vaf-driioniamdl (21) 
of the creation of the universe. It is a great mistake 
to derive these primitive myths from a passage in 
Honorius, where all analogy completely breaks down. 
According to Honorius the body of (the first) man is 
formed from the several elements of the earth. From 
this Meyer argues that the creation myth of the 
Edda has been evolved by a kind of reverse process 1 
Equally strained and wide of the mark seems Meyer's 
attempt to derive from Revelation the magnificent 
description of the five battles of the gods, with which 
the end of the world is introduced ( Voluspd, strophes 
50 et seq.). With what an effort the required number 
five is here obtained by the expedient of tacking on 
Hades and Death to the three hostile powers, the 
Beast, the Dragon, and the False Prophet 1 * Nor does 
Meyer seem to me to establish with his vague 
parallelisms the identity of Siirtr (strophe 51) with 
the Antichrist (p. 206). To my mind primeval 
myths stand in the background of the descriptions of 
the battles between the gods, as well as in the account 
of the two monsters, the Midgard Serpent and Fenris 
the Wolf. 
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But if the influence of the Antichrist saga on the 
earlier Edda can be spoken of only as slight^ it 
is otherwise with the Muspillij an old Bavarian 
poem, dating from the ninth century. In this half- 
heathen, half-Christian work, the local colouring 
employed in the description of the destruction of 
the world is taken bodily from our tradition. This 
statement needs no further proof, as the parallel 
passages bearing on the point will be given farther 
on.* 

Clear traces of the Antichrist legend are also found 
in the literature of the Parsees extant in the Pehlevi 
language. Here attention is claimed especially by the 
Bahman Yast Apocalypse, of which a translation is 
contained in the Sacred Books oftheEaat^ Vol. V., 191 
et seq. As far as I can make out, the Bahman Tast 
is based on an apocalypse which was composed at 
the time of the overthrow of the Irdnian (Persian) 
monarchy by the Muhammadan Arabs in the seventh 
century. In II. 14 et seq. Zaratustra (Zoroaster) 
sees a tree with seven branches, which alludes in 
the usual way to seven dynasties. The sixth is that 
of Chosroes (the Sassanides), and in the seventh is 
described the irruption into happy Irdn of the demons 
with upraised spear and streaming hair. This irrup- 
tion of Isldm was witnessed by the author of the 
original Apocalypse, who after that event expects the 
end of the world. It is this consummation that is 
described under the direct influence of the Antichrist 

* For this reference to the Mmpilli I have to thank my 
young friend W. Lueken, 
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legend, as will appear from the large nnmber of 
parallel passages qnoted farther on.* 

This Apocalypse appears to have undergone a re- 
vision in the time of the Crusades (see especially 
III. 3 et seq.)^ when an intricate eschatological 
system with several Messiahs was also foisted into 
the text-t 

Last of all the Antichrist legend found its way to 
the Arab worid. In Tabari's Chronicle t we have an 
interesting excursus on the Antichrist. He is to be 
a king of the Jews, who rules the whole worid, whose 
figure overtops the welkin, and whose name will be 
Dejjftl. He will appear at the end of time, when Gog 
and Magog break through the walls built up against 
them by Alexander the Great. § On his march he 
will be accompanied by monsters, snakes, scorpions, 
dragons; he will reduce the greater part of mankind, 
and no one will be able to resist him in war. He will 
march from east to west, to the north and to the 
south, and his sway will last forty days. But the 

* Cf . II. 30 et seq., the signs of the end ; II. 54, the rule of the 
Wicked Spirit ; III. 13, the birth of the Messiah, with the sign 
of the star announcing the event ; III. 24, the two messengers, 
N^ridsang and Sr6sh ; HI. 26 et seq, (cf. 30), the advent of the 
Messiah (P^shydtantl), and the overthrow of the Antichrist 
with his whole host. 

t On the Persian eschatology, see also Spiegel, Avesta^ 
Leipzig, 1852, pp. 32 et seq, 

X Translated by Zotenberg, Paris, 1867. See chap, xxiii., 
p. 67. For this reference I am indebted to Professor W. 
Meyer. 

§ This cycle of sagas, for the diffusion of which see Zezsch- 
witz, p. 170, is also given in detail in Tabari, cxii., p. 618. 
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faithful will flee before him ; and then Jesns, together 
with the Mahdi (the Guided) Muhammad ben 
Abdallah, will overthrow the Antichrist.* 

This relation with its reminiscences both of Jewish 
and Christian traditions, the Bahman Yast Apocalypse, 
and the Jewish eschatologies above collated, all serve 
to illustrate in a striking manner the religious 
syncretism (combination, communion) that prevailed 
during the sixth, seventh, and eighth centuries be- 
tween Christians, Jews, Muhammadans, and Parsees. 

* Dietrich, Abraxas^ 125 (Anmerkung 1), mentions an old 
Muhammadan tradition that Jesus is to vanquish the Anti- 
christ (Dajjat) before the walls of Lydda. 
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HISTORY OF THE ANTICHRIST LEGEND. 



CHAPTER IX • 

Signs and Foeewarnings— The Fall of the Roman Empire 

BEFORE THE END— ORIGIN OF THE ANTICHRIST. 

ATTENTION has already been called (p. 86) to 
the striking analogy between 4 Ezra and 
the Apocalypse which forms the basis of the 
Book of Clement in the account of the premonitory 
signs of the end ; and it was further seen how 
individual traits reappear in Sibyl II. and in Ephr. Gr. 
Such parallelisms show of themselves that we have 
here a widely ramifying current of tradition. Our 
limited space preverCts the reproduction of all the 
excerpts bearing on the point. But the various 
descriptions of tremendous convulsions in the realm 
of nature, all cast in the same groove of thought, may 
be compared, as they are recorded in 4 Ezra v. 1 
et seq. and vi. 21 et seq., and again in pseudo-Hippo- 
lytus, chaps, viii., xcvi. 26, and in Lactantius, 
VU. 16. 

But in the Antichrist legend a specially character- 
istic feature recurs again and again. It turns on the 
account of the ever-increasing hatred which will be 

* For Notes * to '^ of this chapter, see Appendix, p. 269. 
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stirred np in the world even between kith and kin, 
and which goes back to Micah vii. 6 : ^^ A man's 
enemies are the men of his own house." Thus in 
4 Ezra v. 9 : ^^ And all friends shall overcome one 
another utterly " ; ^ and vi. 24 : " And it shall happen 
in that time [that] friends shall overthrow friends as 
foes.*'* In pseudo-Hippolytus the section describing 
the signs of the last days begins with a detailed account 
of this strife between kindred, with which compare 
the opening of pseudo-Ephrem, chap. i. 

So intimately associated is this trait with the 
Antichrist tradition that even in quite remote authori- 
ties it affords the very first indication of the influence 
of the legend. Thus, as already seen, we read in the 
Voluspa how "brothers will one another slay," etc. 
So in the Bahman Yast the unmistakable influence of 
our saga begins with the descriptioii (II. 30): "All 
men wUl become deceivers, great friends will become 
of different parties, the affection of the father will 
depart from the son, and that of the brother from 
his brother, . . . and the mother will be parted and 
estranged from the daughter." The uprising of nation 
against nation, as in Matthew xxiv. 7, is also frequently 
described in the opening of the apocalypses,* and 
lamentations are poured out especially on the discord, 
the unrighteousness, and misrule prevailing in the 
world. Here may be mentioned 4 Ezra ; the 
Apocalypse of Baruch, chap. xlix. 32 et seq., and 
chap. Ixx. (cf. XXV. 3) ; Lactantius, VII. 15, all of 

* Cf. 4 Ezra v. 5 ; Lactantius, VII. 15 ; pseudo-Ephrem 
chap. i. ; Book of Clement, etc. 
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which stand in perceptible literary connection with 
each other.* 

In many apocalypses the general descriptions of the 
forewamings are replaced by more definite pictures 
of current events. But the mention of one distinct 
premonitory sign constantly recurs in nearly all the 
sources. The end is at hand when the Roman empire 
perishes. 

In 2 Thessalonians ii. 6, 7 we read : " And now 
ye know what withholdeth that he might be revealed 
in his time. For the mystery of iniquity doth already 
work : only he who now letteth toill let, until he be 
taken out of the way." With this compare 4 Ezra 
V. 3 : " And of disorderly condition shall that region 
be which thou now beholdest dominant, and they 
shall see it desolate ; but if the Most High shall grant 
thee to live and thou behold [those things which] 
after the third [hath passed away ?] in disorder. . . . " ' 
Here the allusion is to the fourth (Roman) empire 
which succeeds the third (Greek), and after the fall 
of which the end comes. 

IrensBUs (V. 26), drawing on Daniel ii. and Revela- 
tion xvii., is able to tell us that in the last days the 
Roman empire will be partitioned into ten kingdoms, 
after which the Antichrist will appear in the character 
of a foreign ruler. Hippolytus (chaps, xxv. and liv.) t 

* Cf. also the detailed descriptions in the Ascensio JesauBy 
III. 23 et seq,, in Bk. E., in pseudo-Hippolytus, and elsewhere. 

t Cf . with this Jerome on Daniel vii. 8 : " Ergo dicamus quod 
omnes scriptores ecclesiastici tradidenint" ("Therefore let us 
relate what all the Church writers have deUvered ''). 
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borrows from Irenseus, and neither of these writers 
has derived his knowledge of the future from a mere 
investigation of Daniel and Revelation. 

Special consideration is next claimed by Tertullian 
{ApolageticSj 32) : " There is also a greater need for 
us to pray for the emperors as also for the whole state 
of the empire, and for Roman affairs sirice we know 
that by the provision [ prosperity ?] of the Roman 
empire the mighty power impending on the whole 
world and threatening the very close of the century 
with frightful calamities shall he delayed \ and as 
we are loth to suffer these things, while we pray for 
their postponement we favour the stability of Rome." 
And again, ad Scapulam (2) : " The Christian is 
hostile to no one, least of all to the emperor, to whom 
... he wishes well, with the whole Roman empire, so 
long as the world shall last, for so long it shall last," ^ 
that is, so long as Rome endures. 

In VII. 15 (634, 18) Lactantius writes : "The Sibyls, 
however, openly speak of Rome being destined to 
perish. Hystaspes also, who was a very ancient king 
of the Medes, . . . predicted long before that the 
empire and name of Rome should be effaced from 
the globe." And in 16 (635, 1) : " But how this shall 
come to pass I will explain. ... In the first place, 
the empire shall be parcelled out, and the supreme 
authority being dissipated and broken up shall be 
lessened, . . . until ten kings exist all together ; . . . 
these . . . shall squander everything and impair and 
consume." VII. 25 (664, 18): "The very fact 
proclaims the fall and destruction to be near, except 
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that SO long as Borne is safe it seems that nothing 
of this need be feared. But when indeed that head 
of the world shall fall and the assault begin that the 
Sibyls speak of coming to pass, who can donbt that 
the end has already come ? . . . That is the city 
that has hitherto upheld all things, and we should 
pray and beseech the God of heaven, if indeed His 
decrees and mandates can be postponed, that that 
detested tyrant may not come sooner than we think." ^ 

So in pseudo-Ephrem, 1 : "And when the kingdom of 
the Bomans shall begin to be consumed by th6 sword 
then the advent of the Evil One is at hand." 5 : " And 
already is the kingdom of the Bomans swept away, 
and the empire of the Christians is delivered unto 
God and the Father^ and when the kingdom of the 
Bomans shall begin to be consumed then shall come 
the consummation." • 

And Cyril, XV. 11: "The man magician . . . seizing 
for himself the power of the kingdom of the Bomans, 
. . . and this predicted Antichrist cometh when are 
fulfilled the seasons of the kingdom of the Bomans." '^ 

In the works of Ephrem (I. 192) we find under the 
name of Jacob of Edessa an exposition of the prophecy 
in Genesis xlix. 16 on Dan, where the words "that 
biteth the horse heels so that his rider shall fall 
backward " are referred to the Antichrist : " That that 
empire belongeth to those that are called Latins, the 
Spirit hath already . . . declared and taught through 
Hippolytus in that book in which he interprets the 
Bevelation of John the Theologian." * 

This widespread accordance acquires extraordinary 
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significance from the following consideration. In the 
Johannine Apocalypse the Roman empire is plainly 
enough indicated as the last anti-Christian power, and 
it might be supposed that those vivid pictures of fierce 
hatred and sublime imagery would for ever have 
branded imperial Rome as the anti-Christian power 
that rises up against God. The legend of Nero 
redivivus survived long enough in association with the 
prophecies of Revelation ; the whole of the Sibylline 
literature is overshadowed by this weird demoniac 
personality ; even Victorinus was still familiar with 
the relations of the Johannine Apocalypse to Nero. 

How then, it may once more be asked(see above, p. 26), 
was it possible that such a conception as an Antichrist 
hostile to Rome could have arisen in the very teeth of 
Revelation and in direct opposition to its teachings ? 
Surely the Roman empire gave the Christians reason 
enough to regard it as the last anti-Christian power, 
and in one of its rulers to see the Antichrist himself, 
the devil incarnate. How did it come about that the 
very opposite notion acquired such unlimited preva- 
lence ? For now the Roman empire so far from being 
the Antichrist stands in the way of his coming, while 
he is declared to be a non-Roman ruler. How was 
it possible that, even where the Neronic saga still 
survived, as with Lactantius, Commodian, and S. Martin 
of Tours, Nero redivivus came to be looked upon as 
the last Roman emperor, precursor of the Antichrist ? 
Hippolytus fully understands that in the first half of 
Revelation xiii. the allusion is to the Roman empire. 
Yet for him (chap, xlix.) the second beast " coming 
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out of the ep,rth " is the Antichrist rule which is to 
come after the Eoman empire. Hence he has to refer 
the two horns of the beast to the false prophet who, 
according to the Apocalypse itself, was to accompany 
the Antichrist. Then the description of the second 
beast as minister of the first he explains in snch a way 
as to represent the second beast as ruling the world 
"according to the law of Augustus"* (the first). 
Whence originates this persistent and violent distor- 
tion of the clear sense of Revelation ? 

It might be pointed out that 2 Thessalonians ii. 
reacted on the eschatology of the Fathers of the 
Church. Still it is d priori improbable that this short 
Pauline allusion could have had a more potent in- 
fiuence than the whole of Revelation, which at least 
in the first age (Irenaeus, Hippolytus, TertuUian, 
Victorinus) enjoyed unquestioned authority. But then 
fresh problems present themselves. Whence did Paul 
himself, or whoever was the author of 2 Thes- 
salonians, derive this notion ? And how does it 
happen that the extremely enigmatical allusions of 
this epistle were expounded with such confidence, 
definiteness, and unanimity by the whole body of 
patristic writers ? Austin alone seems to hesitate, 
remarking (City of Godj XX. 19) that "some think 
this was said of the Roman empire."® Chrysostom 
also mentions another interpretation. But with this 
general unanimity compare the wild gropings of 
modern expositors, some of whom suppose that in 
the passage of Thessalonians Paul expresses himself 

* KOTO rbv AvyovcTTOv vofiov. 
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in this mysterious manner in order to avoid openly 
speaking of the fall of the Roman empire * 

Nor are we helped much by a reference to the 
influence of Daniel vii., on the strength of which the 
last beast with the ten horns is supposed to repre- 
. sent the Boman empire. But in that case one scarcely 
sees how the idea could have arisen of explaining 
the small (eleventh) horn as some foreign non-Roman 
ruler. Even from Revelation xvii. such an inference 
could not be arrived at independently. Here no 
doubt the Neronic Antichrist marches with the ten 
kings against Rome ; but here also he is too clearly 
identified with the Soman emperor himself. In fact 
the endless embarrassment of the Fathers in expound- 
ing the passage in question plainly shows that the 
writers did not draw their apocalyptic ideas from, but 
rather read them into, this chapter of Revelation. 

There is but one solution of the problem. Before 
the composition of this work a fully developed Anti- 
christ legend was already current, no doubt derived 
partly from, but also partly independent of, Daniel. 
This legend was still destitute of any political meaning, 
such as the application of the coming of the Anti- 
christ to the Roman empire, to Nero redivivus, or to 
any other Roman ruler. On the contrary, the Roman 
empire is regarded in the tradition as the power which 
so long as it holds together wards off the frightful 
time of the last days. It is, moreover, highly 
probable that this conception of the Roman empire 

* Cf. Jerome, Epist, ad Algasiam ; Austin, Chrysostom, and 
others. 
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most have arisen some considerable time before the 
destruction of Jernsalem. 

The sources of this tradition are deeply rooted in the 
past. It had already influenced Paul ; and that we 
have here no genuine Christian eschatology is evident 
from its contacts with 4 Ezra. It will be shown 
farther on that chaps, li. and following of this book 
are to be taken as direct sources of the Antichrist 
saga. Both Paul and 4 Ezra clearly exhibited the 
enigmatic and purely suggestive treatment of the 
esoteric tradition which we had assumed for all this 
eschatological legendary matter. Gunkel (224) con- 
jectures that in the " he who now letteth " of Paul 
is contained an earlier mythological tradition. That 
by these words Paul himself understood the Roman 
empire from the parallel passages handed down to his 
time I have no doubt. But what may have been 
originally understood by the expression is compara- 
tively speaking irrelevant so far as regards the 
exegesis of the New Testament. 

The Book of Revelation itself was unable to give 
another direction to this tradition. In the second 
century the earlier figure of the Antichrist might seem 
to have been once for all banished by the ghost-like 
image of the Nero redivivus, as current, for instance, 
in the Sibylline literature. But that the lingering 
influence of the Johannine Apocalypse and of the 
Neronic legend should have so rapidly died out was 
also essentially due to the fact that the old hallowed 
tradition in its turn soon obliterated the later political 
application of the Antichrist legend. Henceforth the 

9 
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figure of the Nero rediviyns still persistB at most as 
a secondary form in apocalyptic imagery, or else, as 
in Yictorinns, it becomes identified with the earlier 
embodiment of the Antichrist originating in pre- 
Boman times. 

It was precisely in this form, in which it was not 
directed against Rome, that the Antichrist legend 
exercised a most powerful political inflaence. For 
what coald have been of more far-reaching conse- 
quence than the idea, everywhere current in the early 
Christian conmiunities, that after all the Roman 
empire did not represent the Antichrist rule— that, on 
the contrary, the time of the Antichrist would be &r 
more dreadful and calamitous ? The Roman empire 
and the Ccesars were prayed for, because they were 
looked upon as the last bulwark against the coming 
sway of the Antichrist, as is evident from the above- 
quoted passages from Tertullian and Lactantius. 

We have also seen how the legend took another 
turn with the conversion of the empire to Christianity. 
Henceforth it became impossible any longer to imagine 
that the holy Roman empire could perish at all. | 
Accordingly the last Csesar is not vanquished, but ; 
voluntarily delivers up hiff crown to God. Probably/ 
we have this new application of the saga already im 
pseudo-Ephrem, chap. v. : " And the empire of th« 
Christians is delivered up to God and the Father."** 
This would harmonise with the assumption that sudsh 

* With this, inspired by 1 Corinthians xv. 24, compare tJhe 
above-quoted passages in Adso and pseudo-Methodius and' in 
Bede's and Usinger's Sibyls ; also the paralleUsms in Wetsftein 
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a notion had already been developed in the first half 
of the fourth century. 

Thus the legend went wandering about, ever assum- 
ing new aspects under the shifting conditions of the 
times. When Bome fell at last and was followed 
by the rule of the Northern Barbarians, hopes were 
turned towards the new Rome (Constantinople) and 
the Byzantine emperors.* Then arose a holy Boman 
empire of German nationality, and the legend again 
wandered westwards, as we find it in Adso. But with 
the epoch of the Crusades thoughts were once more 
turned eagerly towards Jerusalem, and the notion 
again became possible that a last Boman emperor 
might after all deliver up his crown to God in the 
holy city. Thus was the saga quickened to new life, 
becoming in the renewed freshness of all its details 
the source of the twelfth-century miracle play of " the 
Antichrist.'* 

With the Beformation it assumes a new aspect, for 
the necessity now arises of opposing the dangerous 
tendency of the Protestants to identify the power of 
the Antichrist with modern Bome and the Papacy. 
The Boman Catholic interpreters, some of them men 
of vast erudition, accordingly fell back on the early 
unpolitical tradition of the Antichrist, gathering 
traces of it from all quarters in huge tomes full of 
colossal industry. Here it will su^ce to mention 

{N, Test, II. 167, 24) from Abarbanel and Elieser's Pirhe 
("Saymgs") (Zezschwitz, p. 167). 

* Cf. Apocalypse of Daniel (above, pp. 67 et seq.), and 
pseudo-Methodius. 



182 THE ANTICHRIST LEGEND. 

snch writings as the Commentaries of Ribeiia and 
Alcassar, the works of Cardinal Bellarmine and of 
Malyenda, from all of which there is still mnch to 
learn. Thus were laid the foundations of a scientific 
inquiry into these apocalyptic and mythological 
traditions, which in the course of ages have assumed 
so many marvellous phases. Their persistency as 
well as the progress of their evolution can be measured 
only by the duration of recorded time. 



CHAPTER X.* 

The Jewish Origin op the Antichrist— His Name — 
The Devil and Antichrist— Belial— The Antichrist 
figured as a Monster. 

HERE we shall touch only on the more important 
points, without attempting to exhaust the 
subject. Fuller details will be given in subsequent 
chapters. 

We already learn from Paul that the Man of Sin 
shall be seated in the Temple of God : " Even him, 
whose coming is after the working of Satan with all 
power and signs and lying wonders, and with all 
deceivableness of unrighteousness in them that perish ; 
because they received not the love of the truth, that 
they might be saved. And for this cause God shall 
send them strong delusion, that they should believe 
a lie : that they all might be damned who believed 
not the truth, but had pleasure in unrighteousness " 
(2 Thess. ii. 9-12). That Paul is here thinking of the 
unbelieving Jews, who have rejected the true Messiah, 
and have therefore received the false one from God, 
there can scarcely be any doubt. A direct parallel is 
presented by John v. 43 : "I am come in My Father's 

* For Notes ^ to *° of this chapter, see Appendix, p. 2*70. 
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name, and ye receive Me not : if another shall come in 
his own name, him ye will receive.'^ I do not know 
who else can here be understood except the Antichrist. 
For a perfectly distinct person is spoken of, and the 
allnsion can surely not be to Bar-Cochab. We thus 
come nearer to a solution of the enigma, how the 
beast, coming out of the bottomless pit, appears in 
Jerusalem (Rev, xi.). In the course of our inquiry 
clear proof will also be given that the abomination of 
desolation spoken of by Daniel the prophet, standing 
in the holy place (Matt. xxiv. 15), is the Antichrist. 
We are ever and everywhere confronted with this 
spectacle of an Antichrist, who appears in Jerusalem, 
a godless power, who in the last days rises up amid 
the holy people, a false Messiah equipped with signs 
and wonders. 

We now also understand how Hippolytus came to 
know (chap, vi.) that " in the circumcision the Saviour 
came into the world, and he [Antichrist] in like 
manner shall come." ^ It also becomes clear how the 
idea occurred to Victorinus of speaking of Nero in 
such language as this : " Him therefore God having 
raised up shall send as a king worthy to the worthy 
[of such], and as a Christ such as the Jews deserved. 
. . . And since he shall bring another name, he 
shall likewise institute another life, so that him the 
Jews may receive as Christ, [for] saith Daniel 
(xi. 37), * Neither shall he regard the God of his 
fathers, nor the desire of women,' he who hereto- 
fore had been most foul, for no one shall be able 
to seduce the people of circumcision unless [he 
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* 

be himself] a defender of the law." * So uiliversal 
is the unanimity on this point that it will suffice to 
adduce one more witness, Jerome on Daniel xi. 21 : 
" But our [expositors] interpret both better and more 
correctly that at the end of the world these things 
shall be done by the Antichrist, who is to rise up 
from a small nation — that is, the nation of the Jews." ' 

In Lactantius alone occurs the variant (YII. 
17, 638, 14) : " Another king shall rise up out of 
Syria " ; ^ but even by Lactantius this alien king is 
described as the pseudo-Messiah. So also Commodian 
(vers. 891 et seq.) : "Again there shall arise ... a king 
out of the East." ^ But at 933 he also is spoken of 
as a false Messiah : " For us Nero, for the Jews He 
[Christ], is made the Antichrist." • Moreover, this 
ruler, after slaying Nero, marches on Judasa, which is 
obviously assumed to be the seat of his power. Thus, 
in the Jewish source common to Lactantius and 
Commodian, the false Messiah is again transformed 
to a hostile ruler, but in such a way as to leave the 
original figure clearly perceptible. 

Still more clearly and distinctly is now seen the 
whole aspect of that apocalypic tradition : an Anti- 
christ is expected, but not fcom the Boman empire, 
which, on the contrary, is the power that still bars 
the way to the appearance of the Antichrist. Hence 
the godless power, a false Messiah who claims divine 
worship, arises in Jerusalem in the midst of Israel itself. 

But is it conceivable that in this form the prediction 
can have at all originated on Jewish ground ? How 
did the notion arise ? Have we not here an apocalyptic 
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dream of nascent Christianity inspired by hatred of 
the Jews? In any case this must be a very early 
prediction which was current in the first centuries of 
the new era, and which had already assumed a definite 
form for Paul — a prediction which, being at first un- 
political, dates neither from the time of Caligula nor 
of Nero. 

The name, however, of the Antichrist (1 John ii. 18 ; 
2 John 7) is not older than the New Testament. 
By Paul he is spoken of quite in a general way as 
the " man of sin," ** the son of perdition " (2 Thess. 
ii. 3). Yet even Paul seems already to know of some 
distinct name, as seen from the following passages : 

2 Corinthians vi. 15 : " And what concord hath 
Christ with Belial ? " This association of Christ with 
Belial (Beliar) is significative. 

Testam. Patriarcharum^ Dan 5 : " And unto you 
shall ascend from the tribe of Judah and of Levi the 
salvation of the Lord, and he shall make war against 
Beliar." ' 

Sibyl II. 37 : " And Beliar shall come and work 
many signs for men." ® 

Sibyl III. 63 : *^ But hereafter shall Beliar come 
from the Sebastenes." " Compare also III. 73. 

Asceimo JesaicBy IV. 2 : " Beliar a great angel, 
king of this world, shall descend ... in the form of 
man." ^^ This name Belial occurs also in the Dioptra ; 
and in the Book of Zorobabel Belial is the father of 
Antichrist ; with which compare the Commentary of 
Andreas, 92, 2. 

Paul was thus acquainted with a distinct name of 
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the Antichrist — Belial or Beliar, being somewhat 
equivalent to the expression "man of sin." It is 
noteworthy this very name has a wide currency in 
Jewish literature. The above-quoted Sibylline passages 
are certainly taken, one (II.) directly the other in- 
directly, from Jewish writings ; and the extract from 
the Testament of Dan seems to me to be derived 
from the fundamental Jewish element in that book. 
The Ascensio Jesaice (III. and IV.) is also probably 
based on a short Jewish apocalypse, while in a late 
Jewish document the name of Belial has survived 
with reference to the Antichrist. The original meaning 
of this word will be dealt with fariiier on. 

The following descriptions of the Antichrist may 
also be quoted for the sake of their literary associations : 

IrensBus, V. 25 : " He . . . shall come ... as an 
apostate and wicked one and murderer, as a robber." ^^ 

Pseudo-Ephrem, 5 : " Then shall appear that most 
wicked and detestable dragon, he whom Moses named 
in Deuteronomy, saying, * Dan is a lion's whelp ; he 
shall leap from Bashan.' For he croucheth that he 
may seize and destroy and slay. . . . But a lion's 
whelp not as the lion of the tribe of Dan, but roaring 
with rage that he may devour." *^ With this compare 
Hippolytus, de AntichristOj chap. xiv. ; and the de- 
scriptions in pseudo-Methodius and Adso (1292 B). 

Ephr. Gr., 11. 225 et seq. : ^' 

For since the thief — ^and the persecutor and cruel one 
Shall first come — ^in his own times 
Wishing to steal and — ^to slay and destroy. 

Pseudo-Johannine Apocalypse, 6 : " Then shall 
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appear the denier and he who is bom of darkness, 
who is called the Antichrist."" 

Greek Apocalypse of Daniel, 1 04 : " And the thrice 
accursed demon shall prevail" ** 

Noteworthy are also the following : 

4 Ezra v. 6 : " And he shall reign whom the dwellers 
on earth expect not," *• 

IrensBUs, V. 30, 2 : "He who shall come of a sudden 
claiming the dominion for himself." " 

Armenian Apocalypse of Daniel, 239, 1 : " After the 
coming of him whom they desired not nor hoped for." 

By a collation of these parallelisms we may perhaps 
restore a passage in the Aacensio JeaaicBy V. 13 : " And 
many of the faithfal and of the saints, when they 
beheld Him whom they expected (not) [the Lord 
Jesus Christ suspended, when I Jesse saw Him who 
was suspended and ascended (?), and the believers also 
in Him, of those but few shall remain in those days, 
His ministers] fleeing from desert to desert, awaiting 
the coming of Him (the Lord)." " The mention of the 
crucifixion of Christ in the middle of a description 
of the Antichrist times is quite meaningless. But 
if the clause in square brackets be struck out, there 
remains the puzzling "whom they expected," which 
in the light of the parallel passages should perhaps 
read "whom they expected not." Then the sense 
will be completed by simply supplying the words 
" the Lord " at the end of the sentence. 

These preliminaries bring us to the specially impor- 
tant subject of THE Devil and the Antichrist. On the 
mutual relations of these two personalities the greatest 
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discordance prevails in traditional lore. Yet it is of 
the greatest interest to investigate these discrepancies 
and conflicting fancies. For this very chaos of clash- 
ing views enables us to get behind the beginnings of 
our eschatological tradition, and thus follow them up 
to their essential original form. 

The Fathers of the Church, whose writings have 
acquired great influence in this exegesis, speak, very 
plainly and distinctly. Foremost amongst them is 
Jerome on Daniel vii. 8 : " Nor let us think that he 
[Antichrist] ... is the devil or a demon, but one of 
men in whom Satan is wholly to dwell bodily."" 
Quite in a similar sense runs Chrysostom's exposition 
of 2 Thessalonians ii., in Homily 2 : " But who is 
this one ? Think you, Satan ? By no means, but some 
man possessed of all his energy." ^ So also IrensBUS, 
V. 25, 1 : " Receiving all the virtue of the devil, . . . 
summing up within himself the apostasy of the 
devil." In any case it is clear enough that this, and 
this alone, is the New Testament view of the Anti- 
christ. The influence of Jerome may be distinctly 
traced in the Western Church, and that of Chry- 
sostom in the Eastern Church.* Henceforth the 
assumption that the Antichrist is the devil himself 
practically dies out of ecclesiastical tradition. 

Yet the very interpretations of Jerome and Chry- 

* For Jerome, cf. Haymo of Halberstadt on 2 Thessalonians 
ii. ; for Chrysostom, John of Damascus, ^Eic^co-ts t^s opBM^ov 
mar€<»5, Verona, 1531, p. 135 ; also the Commentaries of CEcu- 
menius and Theophyiactus on the passage of 2 Thessalonians 
in question. 
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Bostom presuppose an earlier tradition, in which Satan 
was identified with Antichrist, or at least was brought 
into a much closer relation with him than is assumed 
in the notion of a man possessed of satanic energy. 

To begin with the earliest evidence, in Hippolytus 
the relations are already far from clear. Here 
(chap, vi.) we read : " In the form of man appeared 
the Saviour, and he also [the Antichrist] shall come in 
the form of man." ^ From this quite another repre- 
sentation might be inferred. Farther on, where we 
are told of the birth of the Antichrist in the tribe of 
Dan, it is added (chap, xiv.): "^Dan shall be a 
serpent.' . . . But who is the serpent except the 
deceiver from the beginning, he who in Genesis is 
called the beguiler of Eve and the crusher of Adam ? " *^ 
In what follows the Antichrist would seem to be 
called " the devil's son." Although the identification 
is not complete, still for Hippolytus the Antichrist is 
in any case Satan incarnate. 

But in Firmicus Matemus the identification is 
clenched with the words : " The devil is Antichrist 
himself."* Equally clear is the passage of pseudo- 
Hippolytus, xxii. 105, 21 : " Because the Saviour of 
the world, wishing to save mankind, was born of the 
immaculate Virgin Mary, and in the form of flesh 
trod underfoot the enemy by the special virtue of His 
own divinity, in the same way the devil also shall 
come of a polluted woman on the earth, but be born 
by deception of a virgin, for our God dwelt with us in 
the flesh. . . . But the devil, even if he take flesh 

* Liber de Erroribus, chap. xxii. 
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he does so by simulation." ^ The passage points back 
to the source of pseudo-Hippolytus, and to Ephr. 
Gr., III. 134 C : 

" Let us learn, my friends — in what form shall come on 
earth — ^the shameless serpent — Since the Eedeemer — wish- 
ing to save all mankind — ^was bom of a Virgin — and in 
human form — crushed the enemy — with the holy power — 
of His godhead" 137 E: ''This then the enemy having 
learnt — that again shall the Lord come from heaven — ^in the 
glory of His divinity — ^thus bethought him — to assume the 
form— of His coming — and [thus] beguile all men. ... So 
in very truth shall he be bom — of a defiled woman — his 
instrument — [though] he shall not [really] be incarnate." ^ 

Although here everything is based on the notion 
that Satan, simulating the birth of the Lord, appears 
personally in the Antichrist, still at the close the 
point of this notion is blunted, the Antichrist after all 
appearing only as the ^^ organ " or instrument of Satan. 
It is strange that the pseudo-Hippolytus, who depends 
on Ephrem, here shows quite a strained sequence 
of thought. Are we to suppose that Ephrem was 
accessible to him in some other recension ? Moreover, 
as will be seen farther on, the Antichrist is elsewhere 
also in the homily of the Greek Ephrem ^ absolutely 
described as a demoniac superhuman figure. But so 
far as the Ephremite Greek text runs, the relation 
between Satan and Antichrist is after all here conceived 
in a diflferent way from Jerome and Chrysostom. 
This is at once seen from the parallel passage (already 
alluded to in Hippolytus) between th<) appearance of 
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Satan on earth in the Antichrist and the miraculous 
birth of Christ. So also Ambrosiaster on 2 Thessa- 
lonians ii 3 : ^' As the Son of God in His human birth 
manifested His divine nature, so also shall Satan 
appear in human form." A like comparison, though 
in a somewhat weakened manner, is drawn by Theo- 
doretus commenting on 2 Thessalonians ii. 3 : " For 
the persecutor of men simulates the incarnation of our 
God and Saviour ; and as He by assuming our human 
nature accomplished our salvation, so that one also 
by making choice of a man capable of receiving the 
fulness of his power shall tempt men." ^ In this last 
conception Theodoretus certainly approximates to the 
idea of Jerome and Chrysostom, but still he obviously 
goes beyond them. 

Another parallel occurs in the work passing under 
the name of Prosper Aquitanicus, On the Promises 
and Predictions of Ood, IV. 8, where the Antichrist 
appears in a man, ^^just as, on the other hand, the 
holy angel in the Book of Tobias assumed the form 
and resemblance ... of Azarias." ^ But somewhat 
different again seems the relation in Lactantius : 
"begotten of an evil spirit";^ and in S. Martin of 
Tours : " conceived of an evil spirit." ^ 

We thus see how the tradition wavers between the 
concept of the Antichrist as of a man controlled by 
the devil and that of his identification with Satan. 
But it is manifest that the notion of him as of a 
superhuman spectral and demoniacal apparition is 
widespread and primeval ; possibly this is the earlier, 
and consequently comes again and again to the surface. 
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Side by side with these ideas we find still a character- 
istic intermediate form in later writers, who firmly 
hold that the Antichrist was to come into the world 
in the natural way from human parents, but that Satan 
must at least have co-operated in his conception. 

How are we to explain these discrepancies in the 
notion of the Antichrist ? In my opinion only by a 
reference to the origin of the Antichrist legend itself. 
Whence comes the idea of such a personality at all, 
that is, of a hostile pseudo-Messiah, who rises up in 
the midst of the people of God themselves, as repre- 
sented in Paul, Matthew xxiy., Bevelation xi., and here 
obviously on the ground of Jewish traditions ? Gunkel 
(pp. 221 et seq.) is fully justified in holding that the 
expectation of an Antichrist in no way originated in 
any distinct political situation, and that all explanations 
have failed that are based on current events, whether 
those of Caligula's or of Nero's reign. Such times of 
political excitement give rise to no new eschatological 
yearnings, whose growth and being are a much slower 
process, in fact one to be measured by centuries. 
Long-standing expectations may indeed be interpreted 
by contemporary history, but no fresh imagery takes 
its rise in this way. Gunkel holds that we are to 
regard the Antichrist tradition as a Jewish dogma, 
which had its origin in such visions as those of Daniel 
vii. and the like, by imparting a spiritual meaning 
to a tradition which had at first a political character. 

But to me it still seems that it is a far cry from 
Daniel vii. to 2 Thessalonians. How did the description 
of a foreign dominion revolting against God give rise to 
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the idea of a godless power rising np against God in 
the midst of the people of Gtod themselves ? More- 
over, the notion of the Antichrist seated in the Temple 
of Jerusalem is so concrete and vivid, that it becomes 
diflSicult to imagine it inspired by Daniel's foreboding 
of the dreadful desolation of the holy place. With 
the knowledge that Daniel's prophecy itself was not 
uttered for a definite purpose, but rested on an earlier 
tradition, Gunkel held in his hands the clue to a 
correct solution of the problem. My belief is that we 
have here merely an exposition, and that behind this 
Antichrist saga there lies an earlier myth. As con- 
vincingly shown by Gunkel himself,* we find in the 
Old and here and there in the New Testament litera- 
ture very numerous traces of a primeval Creation 
myth, which was later transformed to an expectation 
of the last things. As may still be seen in E^evelation, 
there existed in the popular Jewish belief the fore- 
boding of another revolt of the old marine monster 
with whom G^ had warred at the creation, but who 
in the last days was again to rise and contend in 
heaven-storming battle with God. The expectation 
is not of any hostile ruler and of the oppression of 
Israel by him and his army, but of a struggle of Satan 
directly with God, of a confiict of the Dragon with the 
Almighty throned in heaven. To me the Antichrist 
legend seems a simple incarnation of that old Dragon 
myth, which has in the first instance nothing to do 
with particular political powers and occurrences. For 
the Dragon is substituted the man armed with 

* Sch&pfung wnd Chaos, passim. 
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miraculous power who makes himself God's equal — 
a man who in the eyes of the Jews could be no other 
than the false Messiah. 

But the Antichrist legend is after all unable quite 
to conceal its origin in a far wilder and more fantastic 
world of thought and sentiments, from which it has 
received an indelible impression. During its further 
development there continually arises behind the Anti- 
christ the still wilder figure of the God-hating demon, 
of Satan, ever seeking to thrust Him aside. The 
history of the saga bears on its face the impress of 
our assumption regardiag its origin, as will be more 
clearly seen in the following remarks. 

To begin with, the Antichrist is even still frequently 
represented as a dragon and a demon. EspeciaUy is 
this the case in Ephr. Gr., whose homily opens with 
the announcement that he is about to speak ^^ on the 
most shameless and terrible dragon who is to bring 
disorder' into the whole world." ^ Here the term 
" dragon " often recurs, and as in Ephr. Syr. the mes- 
sengers and miaisters of the Dragon are demons. So 
the pseudo-Ephrem : " Then shall appear that most 
wicked and detested dragon " ; * while in the Greek 
Apocalypse of Daniel (116, 35) we have the character- 
istic expression : ^' The serpent that sleepeth shall 
awaken."^* At 119, 105, the Antichrist is " the thrice 
accursed demon " ; and in Cyril (xv. 15) ^* the fearful 

* *' Tunc apparebit ille nequissimus et abominabilis draco " 
(cf . chap. viii.). In chap, vii also the Antichrist is the " nequis- 
simus serpens," with which compare the " signum serpentinum " 
of chap. viii. 

10 
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beast, the great dragon, unconquerable by men " ; ^ 
while Philip the Solitary " compares him to the subtle 
and deceitful dragon,"" as in Genesis xlix. 17. . 

Without further quotations, and especially omitting 
those passages in which the figure of the Dragon 
might somehow have arisen under the influence of 
Revelation xii., I turn to some highly interesting 
and suggestive details. 

In the opening of Ephr. Gr. we have the following 
description of the Antichrist, which nowhere recurs in 
later writings : 

A great conflict, Brethren — ^in those times 

Amongst all men — ^but especially amongst the faithful, 

When there shall be — signs and wonders 

[Wrought] by the Dragon — ^in great abundance (1) 

When he shall again — ^manifest himself as Grod 

In fearful phantasms-flying in the air 

And [show] all the demons — in the form of angels 

Flying in terror — ^before the tyrant, 

For he crieth out loudly — changing his forms also — 

To strike infinite dread — into all men.^ 

A detailed description drawn directly from this 
source occurs in pseudo-Hippolytus, xxix. Ill, 10: 
^^ For his demons he shall represent as angels of light, 
and hosts of bodiless [spirits] he shall lead forth, of 
whom there is no number, and before the face of all he 
exhibits him received into heaven with trumpets and 
shouts and great cries hailing him with unutterable 
hymns, and shining like a light that shareth iii 
darkness, and now flying aloft unto heaven, and now 
coming down on the earth in great glory, and again 
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marshalling the demons as angels to do the will of 
him with much fear and trembling."^ 

A reflection of this image occurs in Philip the 
Solitary : ^^ Flying alofb as an angel, nay as a demon, 
and fashioning terrors and wonders unto deception." ^ 

Perhaps light is thrown by these passages on a 
puzzling sentence in the old Apocalypse of Baruch, 
where it is stated (chap, xxvii.) that in the eighth 
time of the Messianic end there shall come " a multi- 
tude of phantasms and a gathering of demons (?)." 
Here we may have a parallel to those later and fuller 
descriptions. 

But is all this strange and absolutely unique 
imagery really nothing more than fantastic accounts 
of the marvellous works of the Antichrist ? We are 
warned to be guarded in our conclusions by the very 
circumstance that we have here evidently cropping out 
that Dragon myth which lies behind the Antichrist 
legend. And in point of fact it is highly probable that 
this marvellous spectacle of the Antichrist encircled 
by his angels and flying in the air had originally a far 
more serious meaning. 

Here we are carried further by the consideration that 
the Antichrist saga is beyond question connected with 
another cycle of legends, which has become interwoven 
with the person of Simon Magus of Samaria.* In the 
following remarks it will be shown that the further 

* Cf. The Acts of the Apostles^ ed. Lipsius and Bonnet, I., 
1891 ; Actus Petri cum Simone^ chaps, xxxi., xxxii. ; Martyrium 
PiRtri et Paidij ib., 118 et seq.^ chaps, liii.-lvi. ; Acta Petri et 
Pauli, 1V8 et seq. ; Passio Petri et Pauli^ 223 et aeq. ; Amohius 
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development of the history of Simon Magus in the 
apocryphal legendary matter of apostolic times has 
been carried out under the influence of the Antichrist 
legend. 

When the Simon Magus legend is viewed from this 
standpoint, we are at once struck by a parallelism 
in this connection. In the fabulous relation dating 
back to the second century and perhaps earlier, the 
magician's end is brought about in the following way. 
After promising to fly heavenwards before the as- 
sembled multitude, and thus prove himself God, he is 
borne aloft by the aid of demons ; but on the prayer of 
Peter he tumbles down, and so perishes miserably. A 
special original version occurs in Arnobius, II. 12 : 
" For they [the Eomans] had seen the flight of Simon 
Magus and his fiery chariots dissipated by the breath 
of Peter and vanish at the name of Christ ; they had 
seen • . . the truster in false gods betrayed by them in 
their terror and precipitated by his own weight." But 
either way the legend of the flight to heaven already 
acquires a deeper meaning, and in the case of Simon it 
becomes an essay to prove his divinity — an ascension ! j 

We are also told that on beholding him soar upwards | 

the people begin to hail him as a god. The narrative 1 

is thus seen to be a direct revolt against God.* 

adv. Gente8, II. 12 ; Cyril, Catechetical Lecture^ VI. 15 ; Sulpicius 
Severus, Sacr. Hist., II. 28 ; Theodoretus, Hssretic. Fabularum, 
I. 1 ; Austin, de Hceresihus, I. ; Constit. Apost., VI. 9. 

* Cf. also Actus Petri cum Simone, chap, iv., where Simon 
performs his flight in Bome ; and Martyrium Petri et Pauli, II., 
where amongst his wonders it is related that he has been able 
to appear flying in the air. 
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It now becomes highly significant to note that in 
the Scivias of S. Hildegard the same end is related of 
the Antichrist, Here we read : " For when he shall 
have fulfilled all the pleasure of the devil, the beguiler, 
because in the just judgment of God he shall not by 
any means be permitted any longer to have so much 
potency for his wickedness and cruelty, he shall gather 
all his host and say unto the believers in him that 
he intendeth to go aloft — and lo 1 as if stricken by a 
thunderbolt suddenly coming [down] he strikes his 
head with such force that he is both cast down 
from that mountain and delivereth his soul unto 
death." ^ 

The supposition must be at once excluded that 
S. Hildegard invented these fancies herself ; evidently 
she must have been acquainted with some surviving 
primeval traditions, whence she drew her predictions. 
Nor is this description of the fate of the Antichrist 
borrowed from the Simon Magus legend. We need 
but ask ourselves whether this idea of the attempted, 
or here only planned, ascension adapts itself better to 
the Antichrist or to Simon Magus. We infer rather 
that in S. Hildegard's Visions is. preserved a variant 
of the Antichrist legend, which is itself presupposed 
by the Simon Magus saga. 

The Antichrist perishes in the attempt to fly aloft 
and thus prove himself God, and by God is hurled 
down.* How is it possible here to overlook the deeper 

* Cf. for instance, ComUt^ VL 9, 165, 11 : Arywv cis ovpavovs 
dwUvcu KWceWtv avrois rd ayaOa iinxoprjy^iv (^^ Saying that he goes 

unto heaven and thence sends them [all] good things ''). This 
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sense of the saga and its connection in this point with 
the earlier Dragon myth ? The notion that the Dragon 
storms the heavens and in the assault on the throne of 
God is cast down is found qnite clearly expressed in 
the New Testament, and Revelation xii. is assuredly 
based on the same myth. In chap, xiii., ver. 6, also we 
have an echo of the legend in the words ^^ to blaspheme 
His name, and His tabernacle, and them that dwell in 
heaven "; so also, ^^ I saw Satan like unto the lightning 
falling from heaven/' 

In that variant of the Antichrist legend and in that 
of Simon Magus we have reminiscences of the 
primeval myth, which even Ephrem seems to have 
known, only with him the ascension of Antichrist 
becomes a miraculous spectacle. 

In Ephrem (see above, p. 146) it is further related 
that in his flight the Dragon changes his form, with 
which may be compared the Martyrdom of 88. Peter 
and Paul, chap. xiv. : " But he [Simon] began sud- 
denly to change his forms, so as instantly to become 
a child, and after a little an old man, and again 
a youth ; . . . and he raged, having the devil a 
helper." ^ 

Then we read of the Antichrist in Philip's Dioptra : 
" But also altogether like Proteus by changes of 
forms and colours [he makes himself] one from 
another, . . . flying on high like an angel, nay, like a 

announcement is of frequent occurrence, as in Mart, Petri et 
Faulty where Simon says to Nero : UefjLyjro) rovs dyyikovs yuov irpSs 
(Tff Koi TToi^o-o) a'€ iXdeiv irp6s fit (** I will send my angels to thee 
and cause thee to come unto me"). 
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demon, and fashioning portents and wonders nnto 
deception."® So also in the Apocalypse of Ezra 
(p. 29) we have concerning the Antichrist : " And he 
becomes a child and an old man, and no one believeth 
in him that he is my beloved son."*** Similarly in 
the Apocalypse of Zephaniah (123) in the sight of the 
onlookers he transforms himself, growing at one time 
yonng at another aged. Here is clearly seen how 
both cycles of legends come in contact. 

In early Christian (New Testament) times the 
Antichrist saga had already acquired a political 
tendency with reference to Nero. When the figure 
of this ruler, returning with the Parthians after the 
lapse of a generation, had gradually been distorted to 
a demoniac and spectral being, the elements of the 
primeval Dragon myth also found their way into this 
picture of Nero returning from the lower regions. 
Cases in point are presented in superabundance by 
the Sibyls, Thus V. 214: 

Weep thou also, Corinth, for the dire undoing of thee ; 
For when with their twisted threads the three sister Fates, 
Having ensnared him fleeing by the Isthmian oracle, 
Shall raise him on high, then let all look to it>^ 

In VIII. 88 the figure of the Dragon stands out 
clearly : 

The fiery-eyed Dragon when he cometh on the waves 
With full belly, and shall oppress the children of thee, 
Famine also pending and fratricidal strife. 
Then is nigh the end of the world and the last day,^ 
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And again, YIII. 154 : 

From the Asian land [he shall oome] mounted on the Trojan 

chariot, 
With the python's (?) f uiy ; but when the isthmus he shall 

cross, 
Changing from sea to sea in eager search of all, 
Then shall he encounter the great beast of black blood.^ 

And V. 28 : 

And whoso hath fifty horns (?) received, lord shall he be, 
A dire serpent begetting heavy war. 

32 : 

And the height 'tween two seas shall he sever and with gore 

befoul. 
And unseen shall be the pernicious one ; [but] again shall 

he return, 

Holding himself equal to God, and shall contend that He 

is not.** 

Here is lastly to be mentioned yet another reference 
in Ephr. Syr., 7,* where the Antichrist comes from a 
place which is translated by Lamy "perdition," but 
which probably means from the lower world, that is, 
the Hebrew AhQddon.\ Although in Kevelation this 
is a personal name, it is translated in the Old Testa^ 
ment by the Syriac term in question. 

Andreas, who in his Commentary points to many 
coincidences with Ephrem, remarks on Revelation 
xi. 7 : " The Antichrist coming out of the dark and 
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deep recesses of the ground, to which the devil had 
been condemned."*^ Here might again be compared 
the Abaddon of Revelation ix. 11, and the expression 
" son of perdition " in 2 Thessalonians ii. 3. 



Note on Belial. 

As above remarked, Paul was already acquainted 
with this name as that of the Antichrist (2 Oor. 
ii. 3), and the Greek expression "man of sin" 
(properly " man of lawlessness ") is probably a trans- 
lation of the Hebrew Beli-*aL* We thus come upon 
firm Jewish traditional ground. Who then is Belial ? 
The best explanation occurs in Ascermo Jesaice^ 
IV. 2 : " . . . And after the consummation the angel 
Serial shall descend, the great king of this world, over 
which he ruleth since it existeth, and he shall descend 
from his firmament [in the form of man, king of 
wickedness, matricide ... he is king of this world]. 
. . . This angel Serial [in the form of this estate] 
shall come, and with him shall come all the powers 
of this world, and they shall hearken unto him in 
all things as he shall will."*® 

It may be, and indeed is probable enough, that the 
reference to Nero (see the clauses in square brackets) 
is not here made for the first time. Still we clearly 
see that originally Selial had naught to do with Nero, 
but is an evil angel, who is called the ruler of this 
world, who has his abode in cloudland, and to whom 
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are subject other angels, the ^* powers of this world." 
Of this Belial it is annonnced that he is to set up his 
dominion at the end of the world. 

In equally plain language Belial is also described as 
the ruler of the last time in Sibyl III. 63 et seq.j 
where he is brought into relation with Nero : " And 
from the Sebastenes shall come Beliar." Although 
this reference is lacking in Sibyl II. 167, Belial is also 
in the Testament of the Twelve- Patriarchs an evil 
spirit, apparently the devil or Satan himself, and here 
also we read of the " spirits of Beliar." *^ Likewise in 
the Testament of Daniel, Belial is spoken of as the 
foe of the last days ; as in chap, v., where it is said 
of the Messiah that ^^He shall make war against 
Beliar, and the vengeance of victory shall He grant 
for our translation [to heaven]."*® Some of the 
following passages also have perhaps been modified in 
a Christian sense. Thus, while Codex R reads "in 
the kingdom of Jerusalem," all the others have " in the 
new Jerusalem." 

Some light may now be shed on a passage in the 
Ascensio Jesaice^ VII. 9 : " And we ascend into the 
firmament, I and he, and there I beheld Sammael and 
his powers, and a great battle was there and Satanic 
speeches, and one was wrangling with another ; . . . and 
I asked the angel : What is this strife ? And he said 
to me : So is it since this world existeth until now, and 
this contest [abideth] until He shall come whom thou 
art to behold, and He shall destroy it [the world]."*® 
It is not clear in what relation Sammael stands to 
Belial, and possibly Sammael was not originally in the 
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text at all.* Bnt in any case here also we read of an 
evil spirit whose domain is the sky (" firmament "), 
and who in the last days is to be vanquished. 

How is the figure of Belial himself to be explained ? 
Whatever view be taken, it is a figure which from its 
name and tradition must have originated on Jewish 
ground, and in it we have seemingly to recognise a 
first phase of the Antichrist legend. The Dragon 
who revolts against God is here metamorphosed to 
a wicked angel who becomes the ruler of the aBthereal 
regions and prince of this world. Thus is accom- 
plished the first step in the migrations of the Baby- 
lonian mythology. 

As seen, Paul is already familiar with the figure 
of Belial as the opponent of the Messiah in the last 
days. But what can Christ and Belial have in 
common ? But with Paul Belial has already ceased 
to be an angel or a demon, and becomes '^ the man of 
lawlessness." 

This determination is of unusual importance. Even 
allowing that the notion of the Antichrist seated in 

* The Latin text (Dillmahn, 7V) varies greatly ; but the 
Ethiopic version is confirmed by the Latin fragment, p. 85. 
Still there remains the possibility that the original reading has 
been preserved by the Latin text I., as compared with the 
two other documents. This text knows absolutely nothing of 
Sammael, while in the recension represented by the Ethiopic 
and Latin II. Sammael and BeHal are brought into artistic 
relation one with the other. Thus p. 84 (III. 13) : " Fuit enim 
Beliac bilem habens in Esaiam propter quod in se ostenderit 
Samael " (" For Beliac was enraged against Isaiah for that he 
held up Samael against him '')• 
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the Temple originated with Christianity in opposition 
to the Jews, neveri^heless it has its roots in Jndaism, 
that is, in the distinctly Jewish expectation of the 
revolt of the atrial spirit, Belial, and this again in 
the Babylonian Dragon myth. 

The Antichrist in the Character of a Monster. 

In this connection it may farther be mentioned that 
a description of the Antichrist as of a hmnan monster 
is fonnd widely diffased. Snch a variant of the 
Antichrist occurs in the Apocaljrpse of Ezra, where 
we read (Tischendorf, Apocalypses Apocryphce^ xxix.) : 
^^The form of the face of him as of a field; his 
right eye as the morning star, and the other one 
that qoaileth not ; his month one cabit ; his teeth 
of one span ; his fingers like nnto sickles, the 
imprint of his feet two spans, and on his brow the 
inscription Antichrist." " 

So also in some manuscripts of the psendo- 
Johannine Apocalypse, chap. vii. 

Moreover, we have in the Armenian Apocalypse of 
Daniel (239, 11) a different description couched in 
similar language, as also in the Book of Clement, 
with which compare the part extant in Latin. Then 
the same fanciful description reappears in the accounts 
of Armillus occurring in the late Jewish apocalypses. 
So also in the Apocaljrpse of Elias, where, however, 
no reference yet occurs to Armillus, though, strange 
to say, appeal is made to a Vision of Daniel. In the 
Midrash va-Yosha (Wunsche, 119) we read; "He 
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shall be bald-headed, with a small and a large eye ; 
his right arm shall be a span long, but his left two 
and a half ells ; on his brow shall be a scab, his 
right ear stopped, but the other open." Similar 
accounts may be seen in the Mysteries of Simon ben 
Yokhai, in the Book of Zorobabel, in the Signs of the 
Messiah, and in the Persian History of Daniel.* 

It is very noteworthy that a description clothed 
with this distinctly Jewish tradition occurs also in 
the Apocalypse of Zephaniah, p. 125. Such a coinci- 
dence points at the original Jewish character of the 
work. With this compare also the extravagant 
description of the personal appearance of Judas 
Iscariot in the fragment of Papias.f About its 
source there can no longer be any doubt. 

* Cf. also Qy<B8tione8 ad Antiochum^ 109 (Migne, XXVIII.) : 

(" And he hath received a certain sign in one hand and in one 

eye ")• 

t Patres Apost^ I. 94. Cf. also the comparison drawn 
in pseudo-Methodius, p. 99, between Antichrist and Judas. 



CHAPTER XI.» 

FiKST Victories op Antichrist— Seats himself in the 
Temple— Antichrist the FSeudo-Messiah of the Jews 
—His Birth in the Tribe of Dan. 

FROM a collation of Daniel xi. 43 with vii. 8 
there arises the notion that at the outset of his 
career Antichrist will vanqnish the kings of Egypt, 
Libya, and Ethiopia — that is to say, three of the ten 
last kings of the Roman empire. This Rabbinical 
interpretation seems to be utilised in the Anti- 
christ legend, and the tradition is already known to 
IrenaBUS (V. 26, 1) and to Hippolytus (li, 27, 7).t 
These writers apply it even to the interpretation of 
Revelation, striving in direct opposition to the text 
to connect the seven heads and the ten horns of the 
beast in snch a way as to assume that both images 
represent the Roman kings of the last days, of whom 
Antichrist kills three and subdues the remaining 
seven. 

* For Notes * to " of this chapter, see Appendix, p. 276. 

t Of. also Jerome on Daniel xi. 43, and many other ex- 
positors of Revelation and of Daniel, all writing tmder the 
influence of Jerome. 
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In Ephr. Gr. we find the same fancy interwoven 
with the Antichrist saga, III. 138 D: 

And forthwith is set up — ^his kingdom, 

And in his wrath shall he smite — ^three great kings.^ 

This trait belongs so essentially to the snbstance 
of the legend, that Commodian, in accordance with 
contemporary historical precedents, associates two 
CsBsars with his Nero, precursor of the Antichrist, 
the object being to enable the Antichrist to triumph 
over three kings (911 et seq.) : 

And to oppose him shall three Caasars go forth ; 
Whom having slain he gives as food to the birds.^ 

Hence nothing could be more absurd than to 
attempt to explain this passage of Commodian by 
reference to historical events. Here we have, in fact, 
nothing but an eschatological picture. 

A further parallel is presented by Sibyl V. 222 : 

And first having by a mighty stroke from the roots 
Three heads severed, he wiU give them to be scattered 

amongst others. 
So that they may eat the royal polluted flesh of their 

fathers ! 

The persistency with which this eschatological fancy 
was propagated, despite the silence of Revelation on 
the subject, again shows that the following age was 
influenced not by this work, but by our eschatological 
tradition. 

For the notion derived from Daniel xi. 41 of an 
alliance between Antichrist, Moab, and Anmion, see 



160 THE ANTICHRIST LEGEND. 

Hippolytus (li. 27, 1), Greek Ephrem (IIL 138 C), and 
psendo-Ephrem (chap. vii.). 

It is, however, possible that this element, suggested 
by an exposition of Daniel^ may not have found its 
way into the tradition till later times. As already 
seen, the Antichrist Apocalypse holds on the whole 
a position independent of DanieL But of coarse this 
does not exclude the idea that in some respects it 
may have been developed under the influence of that 
work. Considering its manifold points of contact 
with Daniel in certain details, fresh significance is 
added to the remarks above made (p. 71) in reference 
to the early existence of an apocryphal Apocalypse 
of Daniel — ^the Little Daniel^ the History of Daniel, 
the Last Visions of Daniel. 

After triumphing over those three kings, the Anti- 
christ is to take his seat in the Temple of Jerusalem. 

This characteristic belief, already mentioned in 
2 Thessalonians ii. 3, prevailed to an extraordinary 
extent, and is very frequently referred to by tensBus, 
as in V. 30, 4 : " But when this Antichrist shall have 
wasted everything in this world, ... he shall seat 
himself in the Temple " ; and in V. 25, 1 : " And 
[shall] indeed depose the idols, that he may persuade 
[the people] that he is himself God, setting himself 
up as the one idol." ^ So also Hippolytus, lii. 27, 12 
(liii. 27, 19) : "He shall begin to be exalted in his 
heart, and rise up against God, holding sway over the 
whole world."* The Sibyl XIL (x.) : "Making 
himself God's equal, he shall argue that He is not." ^i 
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Paeudo-Ephrem : " And entering that [Temple] he 
shall seat himself as God^ and command all nations 
to worship him." • And the pseudo- Johannine Apoca- 
lypse, 6, Cod. E ; " And him he represents as God, 
and shall set np the place of him on the place of 
Calvary (?)." ' 

It is remarkable that the incident occurs neither in 
the Greek Ephrem nor in pseudo-Hippolytus, while 
bat a very slight allusion is made to it in Philip the 
Solitary. 

On the other hand, it is still mentioned by Hilarins 
commenting on Matthew xv. ; by the Syriac Ephrem, 8 ; 
by pseudo-Methodius, 99 ; John of Damascus. ; Jerome 
(on Daniel vii. 25 ; xi. 30, etc.) ; by Adso and Bede's 
Sibyl. 

A special variant, also dating somewhat far back, 
occurs in the Aacenaio Jeaaice, IV. 6 : " And he shall 
say, I am Gk)d, the excellent and greatest, and before 
me was no one." IV. 11 : " And his image shall be 
set up before his face in all the cities."* 

In Victorinus on Revelation xiii. 15 : "He shall 
also cause a golden statue to be set up to the Anti- 
christ in the Temple of Jerusalem, that a fleeing 
[fallen ?] angel may- enter and thence' emit voices and 
oracles." ® 

In the Ethiopic Apocalypse of Peter: "And his 
statue shall stand in the churches and before all in 
Jerusalem, the holy city of the great king." 

Can these variants in the tradition date perhaps 
from the time of Caligula^ seeing that a tendency 
has also been shown to explain 2 Thessalonians ii. 

11 
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and BevelatioQ xiii. by the events of the same 
period ? 

Bat if the Antichrist is to be seated in the Temple 
of Jerusalem, then the Temple must exist, and mast 
consequently be re-erected after the destraction of 
Jerusalem. Hence this incident in the tradition is 
also of very early occurrence, although of course 
forming no part of its original substance. Thus 
Hippolytus, c. 6, 5, 11 : ** The Saviour raised up and 
manifested His holy body as a temple ; in the same 
way he also [the Antichrist] shall raise up the temple 
of stone in Jerusalem." ^° 

Greek Ephrem, III. 138 C : 

Whence also as preferring — the place and the temple 
To all those he displays — ^his exercise (?) of foreknowledge.^^ 

Cyril, XV. 15 : "In order the more to deceive them 
[the Jews] he builds for himself the Temple in great 
haste, giving out that he is of the race of David." " 

The Greek Apocalypse of Daniel : " And the Jews 
he shall exalt, and dwell in the Temple that had been 
razed to the ground." " 

Andreas, xlv. 42 : " And be seated in the Temple 
... to be erected by him as expected by the Jews 
contending with God." " 

Adso, 1293 C : " The ruined Temple also, which 
Solomon [had] raised to God, he shall [re] -build and 
restore to its [former] state." " 

Haymo on 2 Thessalonians ii. 4 : '^ And they shall 
rebuild the Temple that the Eomans had destroyed, 
and he shall seat himself therein." '® 
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Eluetdarium : " Antichrist shall rebuild the old 
Jerusalem, in which he shall order himself to be 
worshipped as God." *' 

Lastly, in Lactantius, VIL 16, 639, 7, or rather in 
his Jewish source, we have a most remarkable variant : 
"Then shall he strive to raise the Temple of God, 
and the righteous people shall he oppress." " Com- 
modian, from whom something similar might be 
expected, has no reference at all to this incident. 

But the last-quoted passage gives rise to some re- 
flections. Is not the notion of a ruler hostile to and 
contending with God, a ruler arising amid the Jews, 
having the centre of his sway in Jerusalem, and seating 
himself in the Temple of Jerusalem, — is not such a 
notion essentially Christian, and not of Jewish origin in 
times prior to the New Testament epoch, so that here 
Lactantius may have somehow preserved the old type 
of the legend ? And this, even if it were a question 
of a false Messiah, such as the figure of " the man of 
lawlessness " already partly grasped by Paul I For 
surely this utterly reckless revolt against God and 
the seat in the Temple scarcely harmonise with the 
idea of a false Messiah. 

Is there any means at all of explaining this remark- 
able element in the Antichrist legend? It depends 
not a little on one consideration. K we wish to get 
on the right track, the first thing to be done is to get 
rid of all interpretations based on current events. In 
this we adhere to the above-enunciated principle, that, 
during the excitement caused by momentous contem- 
porary occurrences, the apocalyptic writer, speaking 
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generally, doee not invent new, bat applies old 
imagery. From the disorders of Calignla's reign it 
is impossible to elucidate Revelation xiii., 2 Thes- 
salonians ii., or Matthew xxiv. From Caligola's 
well-known doings how could the idea have arisen 
of the Antichrist seating himself in the Temple of 
Jerusalem, even had this incident survived only in 
the above-quoted variants in the Ascensio Jesaice, in 
Victorinus, and the Ethiopic Apocalypse of Peter ? As 
matters stand it must, on the contrary, be inferred 
that the variant, as in 2 Thessalonians ii., was perhaps 
revived in the exciting time of Caligula, being based 
on an earlier representation. The belief, however, was 
at that time current that the old prediction of Beliar 
enthroned in the Temple of Jerusalem would be ful- 
filled by Caligula's threat to set up his statue in the 
Temple. 

Where, then, are we to look for a solution ? The 
question must in any case be asked, whether this 
notion may not, after all, be somehow conceived as 
a belief prevailing amongst the later Jews. For it 
already occurs with great distinctness in the most 
divers places in the New Testament, and we know 
that such eschatologicAl notions are of very slow 
growth. 

Involuntarily our eyes are turned searchingly in the 
direction of the Dragon myth, in the hope of here 
finding light. It has already been seen that "the 
man of lawlessness " is nothing more than an incar- 
nation of the old foe of God, the demoniacal Dragon. 
Now this Dragon storms the welkin, the heavenly 
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abode of God. A distinct echo of this old represen- 
tation occurs in Revelation xiii. * 6 : " And he openeth 
his mouth in blasphemy against God, to blaspheme 
His name and His tabernacle, and them that dwell in 
heaven" (the angelic hosts). So also the Dragon 
storms (blasphemer) the abode of God in heaven, the 
Antichrist ejects God from His sanctuary on earth, 
seats himself in the Temple of Jerusalem. 

Such may perhaps be the solution of this highly 
enigmatic fancy. If so, we can at least understand 
how such an idea could have arisen and spread 
amongst the Jews. It may not have spread far, but, 
as was only natural, dawning Christianity eagerly 
seized on and further developed it. Paul especially 
adopted the notion, and a place was even given in the 
inspired writings to a short Jewish apocalypse which 
dealt with the Antichrist times, the frightful desola- 
tion of the Temple. For it becomes clearer and 
clearer that Matthew xxiv. 15-31 represents such an 
apocalypse of the Antichrist. So also the author of 
Revelation, chap, xi., makes the beast coming out of the 
bottomless pit quite naturally appear in Jerusalem, 
although amongst the later Jews this incident was 
completely forgotten. By them the Antichrist after 
the first century was brought into direct relation with 
the Roman Caasars and the Roman empire. But the 
Antichrist legend is older than the special hate 
harboured by the Jews against the Roman destroyer 
of their Jerusalem. 

And thus this representation with its dualistic 
feature borrowed from the Dragon myth remains an 
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exotic growth on the soil of Jadaism. The idea of 
a demoniac power hostile to God and ejecting Him 
from His Temple very soon became degraded to the 
simple expectation of a false Messiah. 

For Paal the Antichrist is this false Messiah, who 
works by the power of Satan with signs and wonders, 
and who, above all, is sent by God to the Jews because 
they refdse belief in the true Messiah. Attention has 
already been called to an interesting parallel in 
John V. 43 : "I am come in My Father's name, and 
ye receive Me not : if another shall come in his own 
name, him ye will receive." The other, who shall 
come in his own name, is the Antichrist. So is the 
passage expounded by nearly all the Fathers, from 
whom in this field of inquiry there is much to learn.* 

Thus in our authorities the Antichrist is everywhere 
described as a false Messiah appearing amongst the 
Jews. Hippolytus, chap, vi., already draws the com- 
parison between the true and the false Messiah : " The 
Saviour has gathered the scattered sheep, and he 

* Cf. Malvenda, de Antichr,^ I. 599 ; Commentaries on John 
V. 43, by Chrysostom, Cyril of Alexandria, Euthymius, Bede ; 
Irenaeus, V. 25, 3 ; CyriPs Catechetical Lectures^ XII. 2 ; Aretas 
on Revelation xi. 7 ; Ambrosius on Psalm xliii. 19 ; Prosper* 
Dimidium Temp,^ 9 ; Rufinus, Em^sitio Symbolic 34 ; Jerome, ad 
Algasiarriy in Ahdiamy Y. 18 ; Adso, 1296 A ; Hugo Eterianus, 
chap, xxiii. Both of the last quoted collate a series of the 
Fathers on the characters of the Antichrist ; cf . the Commen- 
taries of Ambrosiaster, Theodoretus, Thfeophylactus, CEcu- 
menius ; Jerome, ad Algafnam, 11 ; Theodoretus, Haret, Fahul.y 
V. 23; John of Damascus, Altercatio Synagoga et EcclesuB^ 
chap, xiv., etc. 
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[Antichrist] also shall likewise gather the scattered 
people." ^ And Hippolytns, liii. 27, 30 : " For he 
shall summon all the people to himself from all the 
land of dispersion, making them as his own children, 
proclaiming that he will restore the land and recon- 
stitute the kingdom." ^ 

Characteristic details are even already fonnd in 
IrensBUS, who applies the contrast between the un- 
righteous judge and the widow (Mark xviii.) to the 
Antichrist (V. 25, 3) : " To whom the widow unmind- 
ful of God, that is, the earthly Jerusalem, appeals for 
vengeance on her adversary." ^ So also Victorinus in 
his Commentary (on chap, xiii.), although he associates 
the Antichrist with Nero : " Him therefore shall God 
having raised up send as a worthy king to the worthy 
[of him] , and a Christ such as the Jews deserved." " 
In Commodian we read (927 et aeq.) : 

But thence marches the Conqueror into the land of Judah ; 
. . . Many signs does he work that they may believe, 
Because unto their seduction has the wicked one been sent. 
. . • For us Nero has become the Antichrist, he for the Jews.^* 

Throughout the whole cycle of literature associated 
with the name of Ephrem the same thought prevails. 
Ephr. Syr. : " But in him shall the Jews exult, and 
girdle themselves to come unto him ; but he shall 
blaspheme, saying, I am the Father and the Son," etc.** 

Ephr. Gr., III. 238 A : 

Honouring unto excess — ^the race of the Jews. 
For they shall await — his coming. 
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238 C: 

But more doth the people — the murderous people of the Jews 
Honour and rejoice — in the kingdom of him.^ 

After this passage pseudo-Hippolytus (xxiv. 107, 
12) gives a somewhat lengthy exposition. 

Cyril, XV. 10 : "And through the name of Christ 
he deceiveth the Jews expecting the Anointed." * 

Psendo-Ephrem : " Then shall the Jews give [him] 
thanks that he hath restored the ase of the former 
testament."*' 

Psendo-Johannine Apocalypse, 6, Cod. E. : " And 
there shall be gathered the ignorant and unlettered, 
sajring one to another, Do we indeed find him 
just?"« 

Greek Apocalypse of Daniel : " And he shall work 
wonders and incredible things, and shall exalt the 
Jews." » 

Hence respecting the difihsion of the tradition 
Jerome is able truthfully to say (on Daniel xi. 23) : 
" But our [expositors] interpret both better and more 
correctly, that at the end of the world these things 
shall be done by the Antichrist, who is to spring of a 
* small people,' that is, from the Jewish nation." ^ 

Compare further the Ethiopic Apocalypse of Peter : 
"In those days shall a king come, evil-minded and 
evil-doer ; on that day shall Zabulon rise up and 
Naphthali stretch his neck on high and Capernaum 
exult, . . • because they shall take that man for 
Christ." 

Adso, 1296 A : " Then shall [all the Jews] flock unto 
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him, and thinking they receive Christ they shall 
receive the devil." ^ 

Hence the Antichrist will get circumcised, as in 
Hippolytns, chap. v. : " In the circnmdsion came the 
Saviour into the world, and he [Antichrist] will come 
in like manner." ^ 

Hence also Victorinus says of the Nero redivivus 
(on Revelation xiii.) : " And because he shall bring 
another name, so shall he also institute another life, 
that so the Jews may accept him as Christ, for saith 
Daniel that he shall not regard the desire of women, 
although he was before most corrupt, nor regard any 
god of [his] fathers, for the upholder alone of the law 
shall be able to beguile the people of the circum- 
cision." ® 

The same strange and mistaken translation of the 
passage in Daniel (xi. 37) occurs in pseudo-Ephrem, 7: 
" Then shall be falfiUed that utterance of the prophet 
Daniel, ' And the God of his fathers shall he know 
not, nor shall he know the desire of women.' " " But 
Lactantius also must have had under his eyes the 
same relation as Victorinus, although with him the 
old connection can no longer be recognised. Thus 
VII. 16 635, 15 : " New counsels in his breast 
shall he harbour, that ... at last by change of name 
and removal of the seat of empire there may ensue 
disorder and perturbation amongst mankind." «^ 

With these may farther be compared the following 
passages : 

Adso, 1293 C : " And he shall circumcise himself, and 
lie that he is the Son of God Almighty " ; and else- 
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where (1296 A) : ^^ Coming to Jerasalem he shall be 
circumcised, saying to the Jews, I am the Christ 
promised mito you, who have come for your weal 
that I may gather and defend you that are scattered." ^ 

Haymo, on 2 Thessalonians ii.: '^ And when he shall 
come to Jerusalem he will circumcise himself, saying 
to the Jews, I am the Christ promised to you." * 

Elsewhere the rite of circumcision is enforced, as in 
Yictorinus : *' Nor is he lastly to call back the saints 
to the worship of idols, but to observe the circum- 
cision ; and should he be able to seduce any, them he 
will in the end compel to call him Christ." * 

A noteworthy parallel drawn from the Simon 
Magus legend occurs in the Martyrdom of SS. Peter 
and Paul I "Nero asked, Was Simon then circum- 
cised? Peter answered, [Surely], for otherwise he 
could not have beguiled the souls, except by explaining 
that he was a Jew, and showing that he taught the law 
of God/' » 

This notion of the Antichrist appearbg as the false 
Messiah is farther developed in the series of Ephremite 
writings. Ephr. Gr., II. 137 : 

In the form of him — shall come the all-polluted 
As a false wily thief — to beguile all beings, 
Humble and gentle — ^hating the speech of the unjust, 
Overturning the idols — ^honouring piety, 
A good lover of the poor — exceeding fair, 
Altogether well disposed — ^pleasant towards all>^ 

An exact parallel occurs in pseudo-Hippolytus, xxiii. 
106, 18 ; while in pseudo-Ephrem, chap, vi., we read of 
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" that impious corrupter more of souls than of bodies, 
that subtle dragon [who] in his youth seems to move 
about under the form of justice before he assumes 
empire." *^ 

Pseudo-Johannine Apocalypse, 6, Cod. E : " And he 
begins by judging with mildness and much charity 
and consideration for sinners, and as he says makes 
allowance for sin."*^ 

Cyril, XV. 10 : *^ At first indeed he simulates dis- 
cretion and humanity, as a wise and shrewd person 
[might exercise] clemency." ^ 

John of Damascus : '^ And at the beginning of his 
reign he simulates benevolence." ** 

With all this is associated the notion that the 
Antichrist was expected to come from the tribe of 
Dan. This is an indication that the apocalyptic 
tradition in question originated under the influence 
of the Jewish hagadic (homiletic) interpretation. 
For the belief itself arose out of the Rabbinical 
exposition of such passages as Deuteronomy xxxiii. 22, 
Genesis xlix. 17, and Jeremiah viii. 16, and is every- 
where in patristic literature supported by reference to 
these passages.* 

* Cf. Malvenda, I. 140 ; Caspari, 217, Anmerkung 22. This 
idea is already found in Irenaeus, V. 30, 2 (on Jeremiah viii. 16) ; 
Hippoljijus, chaps, xiv., xv., and after him pseudo-Hippoljrtus, 
chaps, xviii., xix. ; Ambrosius, de Benedict. Patriarcharum, 7 (on 
Psahn xL) ; Eucherius, on Genesis, III., p. 188 ; Austin, in Josuam, 
Quastio XXII. ; Jacob of Edessa (in Ephrem, I. 192 et seq.) ; 
pseudo-Ephrem, chap. vi. ; Theodoretus, on Genesis, Qwest. CX. ; 



172 THJB ANTICHRIST LBQEim. 

This notion is probably of long standing. At least 
we have in IrenaBUS, V. 30, 2 : " And for this reason 
this tribe [Dan] is not numbered in Revelation 
amongst those that are saved." ^ It seems to me that 
this interpretation, especially as it is now a mere link 
in the chain of a much wider connection, is the only 
one possesBing a certain degree of probability. If so, 
the idea must have already been known to the aathor 
of Revelation, chap. vii. 

With this is connected the more definite assumption 
of later anthorities that the Antichrist would come 
from Babylon, where the tribe of Dan was supposed 
to dwell. Here we seem to feel the later influence 
of Jerome, who writes (on Daniel xi. 37) : " But our 
[expositors] interpret in the above sense everything 
concerning the Antichrist, who is to be bom of the 
Jewish people and to come from Babylon."** 

The above-suggested connection is seen most dis- 
tinctly in Andreas' comment on Revelation xvi. 12 : 
^^It is probable also that the Antichrist shall come 
from the eastern parts of the land of Persia, where is 
the tribe of Dan of the Hebrew race." *^ 

We may now trace farther afield this idea of the 
Antichrist coming from the East, although not yet in 
connection with the notion of his origin in the tribe 
of Dan. 

Prosper Aquitanicus, Dimid, Temp.^ 9 ; Gregory, Morcdia^ XXXI. 
24 ; pseudo-Methodius ; Anastasius Sinaita, in ffexcBmeron^ Lib. 
X., 1018 B ; Adso, 1292 B ; Bede's Sibyl ; Hugo Eterianus ; 
Primasius and Ambros. Ansbertus, Commentaries (on Revela- 
tion XL 7). 
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Lactantius, VII. 17 : "Another king shall arise in 
the East." *« 

Still more weighty is the passage in Gommodian, 
932 : "A man [coming] from the Persian land pro- 
claims himself immortal." *• 

On the other hand, we have in psendo-Methodins 
a different tradition : " He is begotten in Choraza 
[Chorasmia ?], because amongst them hath the Lord 
tarried, and in Bethsaida (?), becaase there he was 
nourished." ^ Both Adso (1293 B) and the Elucidatium 
betray the inflaence of this tradition in so far as to 
hold that the Antichrist grows ap in the said regions. 
The origin of the fancy is now clear. 

It is significant, however, that the notion of the 
Antichrist springing from the tribe of Dan is unknown 
to Ephrem and the sources directly dependent on him. 
To me this seems another proof of the great antiquity 
of the views regarding the Antichrist which are here 
in question. 

Nevertheless the opinion that the Antichrist is to 
come from Dan occurs also in the Testament of the 
Twelve Patriarchs (Dan, chap, vi.), a document probably 
of Jewish origin. Unfortunately the text is here so 
corrupt that no definite conclusions can be arrived at. 
Beliar, however, is described as the Antichrist in the 
prediction (chAp. v.) which is made touching the 
children of Dan : " And unto you shall the salvation of 
the Lord arise from the tribe of Judah and of Levi ; 
and he shall make war against Beliar." ^^ 

Now this Beliar seems to stand in a definite relation 
to the children of Dan : " For I knew in [from] the 
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Book of Enoch the Just that yonr ruler is Satan, and 
that all the spirits of fornication and of arrogance shall 
be sabservient to Levi, in order to lie in wait (?) for 
the children of Levi, to make them sin before the 
Lord." ^' As it stands the passage is meaningless, for 
what sense can there be in their being sabservient or 
obedient to Levi, in order to lie in wait for his children ? 
In Codex R, however, " Levi " is missing ; and if it be 
stmck ont, then ^^ shall be obedient " remains withont 
its object. Bat the error wonld seem to lie in this 
last expression, for which a Latin mannscript version 
has " sese applicabit " — that is, all the evil spirits " will 
plot," etc. Bat possibly we shoald read iird^iaovrai — 
that is, all the evil spirits shall strive to ensnare the 
children of Levi Thas we arrive at the saggested 
idea of the sons of Dan in leagae with Beliar and his 
angels against Levi. In what follows, however, this 
idea again disappears, for here emphasis is laid above all 
on the sinfolness of the children of Levi and of Jadah. 
It is urgently to be desired that the whole apparatus 
of the text of this work be made available for stady. 

Meanwhile the important fact remains that in this 
very Testament of Dan, where we had conjectured 
sach an incident, allusion is made to a leagae between 
Satan and the children of Dan. Here, however, there 
is yet no question of the Antichrist's birth in the tribe of 
Dan. In the Testament of Dan Beliar is not yet even 
a human being, but is conceived as an evil demon — 
the demon, however, who in the last days is to revolt 
against God. 



CHAPTER XIL* 

The Wondebs of the Antioheist— A Reteospective 
Glance— The Antichrist's Ministers. 

IN our aathorities prominence is given above all to 
signs and wonders in heaven. But respecting 
these, as well as all other manifestations, it is every- 
where insisted upon that the works wrought by the 
Antichrist are only lying and magical portents. Thus 
Sibyl III. 64 : 

And the mountain-tops he shall make stand still, and the ocean 
And the great flaming sun and the bright moon.^ 

Ascensio Jesaice, IV. 5 : " And at his word the sun 
shall rise at night, and the moon also he shall cause 
to appear at the sixth hour " (after dawn).^ 

Here it again becomes clear that 4 Ezra v. 1 et seq. 
is influenced by the Antichrist legend. Thus v. 4 : 
^^ And suddenly shall the sun shine again at night, and 
the moon during the day." ^ With this is also con- 
nected Eevelation, chap. xiii. 13, as will be seen later. 
To the same distinctly Jewish cycle of traditions 
is also to be referred Lactantius, VII. 17, 639, 4 : 

• For Notes ^ to '^ of this chapter, see Appendix, p. 281. 
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but in deceit, that he may beguile those impions as 
himself." 24 : " The leprous cleansing, the palsied 
lifting up, driving out demons, raising the dead." * 

Apocalypse of Zephaniah, 125 : ^' The halt he shall 
cause to walk, the deaf to hear, the dumb to speak, 
the blind to see ; the leprous he shall cleanse, the sick 
shall he heal, and the spirits drive from the possessed." 

Ephr. Syr. : " He shall cry out to the leprous, and 
they shall be made clean ; to the blind, and they shall 
see the light : he shall call the deaf, and they shall 
hear ; the dumb, and they shall speak." *® 

Pseado-Methodius, 99 : " The blind shall see, the 
halt shall walk, the demons shall be healed, . . . and 
in his false signs and fanciful portents." ^ 

Andreas, Ivi. 27 : " By whom [that is, the devil] he 
shall seem to raise the dead, to perform signs for those 
of distorted mental vision." " 

The Armenian Apocalypse of Daniel, 239, 15 : "Of 
stones making bread, causing the blind to see, the 
maimed to walk." 

Elucidarium : " For he shall work such stupendous 
marvels, as to bid fire come down from heaven . . . and 
the dead arise." " 

But in this stereotyped description, presumably 
based on Matthew xi. 2 et aeq.^ and consequently of 
later introduction, it is often expressly remarked 
that the Antichrist fails to quicken the dead. Thus 
in Apocalypse of Zephaniah, 125 : " He shall do the 
things that Christ shall do, all but the awakening of 
the dead. Therein shall ye know that he is the son of 
lawlessness, that he hath no power over the soul." 

12 
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Eph. Syr., 9 : " Fop indeed many signs shall he do 
that our Lord hath done in the world ; bnt the departed 
he shall not raise becanse he hath no power over 
spirits."" 

Diemer, DeiUsche Gedichte (" German Pocjms ") of 
the eleventh and twelfth centnries, 280 : 

But from the signs that he shall make 
No good shall anybody take, 
ISTor shall he any dead awake.^^ 

QiKBstiones ad Antiockum Ducemy 109 : '^ Some say 
that after working all the other wonders the Antichrist 
could not raise a dead man." ^ 

The tradition runs somewhat differently in Cyril, 
XV. 14 ; " For the father of deceit shall simulate the 
works of deceit, that the multitude may think it sees 
the dead raised that is not raised." ^^ 

Adso, 1293 D : " The dead forsooth [are] to be 
resuscitated in the sight of men, . . . [but they are 
lies and beside the truth] " ; " with which compare 
Haymo on 2 Thessalonians ii. 

Elttcidarium : " He shall raise the dead, not verily, 
but the devil shall enter some [dead man's] body . . . 
and speak in him, that he may seem alive." ^® 

In the late Jewish History of Daniel it is also 
stated emphatically that the Antichrist succeeds in 
working all the wonders demanded of him, but fails to 
quicken the dead. In Eph. Syr., chap, xi., say Elias 
and Enoch to the Antichrist : '^ K thou art God, call 
on the departed, and they shall arise ; for it is written 
in the books of the prophets and also by the apostles, 
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that, when He shall appear, Christ shall raise the dead 
from their graves." ^ 

But here again quite a special tradition is preserved 
in Greek Ephrem, III. 138 E : 

Magnifying his miracles — performing his portents. 
Deceiver and not in truth — ^manifesting these things. 
In such fashion — ^the tyrant removeth 
The mountains, and simulates (?) — ^falsely and not truly 
While the multitude stands by — ^many nations and 

peoples 
Applauding him — for his illusions.'^ 

There follows a lengthy account of how the Antichrist 
removes mountains by fraud and only in appearance. 
Then we read (139 C) : 

Again this same dragon — stretches out his hands 
And gathers the multitude — of reptiles and birds ; 
And likewise he moves over — the surface of the deep, 
And as on dry ground — ^he walks thereon. 
But he simulates all these things.^ 

A perfect parallel to the first half of these details 
occurs in pseudo-Hippolytus, xxvi. 108, 19 et seq. With 
them may also be compared the pseudo-Johannine 
Apocalypse, chap, vii., Cod. E : " The mountains and 
hills he shall move aside, and shall beckon with his 
polluted hands : Come hither to me all [of you] ; and 
by illusions and deception they assemble in the same 
place." ^ 

A noteworthy parallel is found in the Apocalypse of 
Zephaniah, 125 : ^^ He shall walk on the sea and on 
the rivers as on dry ground," 
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It is noteworthy that very similar traits are found in 
the Simon Magns legend and its fabnlons descriptions. 
In the Acta of Peter with Simon, xxviii et aeq.^ we 
have, for instance, a long account of how Simon Magus 
is able so reanimate a dead body, but only in appear* 
ance, and the charm vanishes as soon as he withdraws 
from the corpse, which is then really resuscitated by 
Peter. In the various sources the whole contest 
between Peter and Simon culminates in this incident 
of Simon's failare and of Peter's success in raising 
the dead. In the Recognitionea^ III. 47, Simon's 
wonders are thus related : " I have flown through the 
air ; mingling with the fire, I have been made one body 
with it ; I have caused statues to be moved ; I have 
reanimated the extinct ; I have made stones to bread ; 
I have flown from mountain to mountain ; I have 
crossed over upheld by angels' hands ; I have alighted 
on the ground."** 

Similarly the Homily ii. 32 : " Statues he causes to 
walk, and rolling in the fire is not burnt ; at times 
also he flies, and of stones makes loaves ; he becomes 
a snake, is changed to a goat ; puts on two faces." 
33 : " Working wonders to astonish and deceive, not 
healing works unto conversion and salvation." ^ 

To such parallels the patristic writers were often 
attracted. In his Commentary, chap, xxxvii. 58, 39 
et aeq., Andreas points out how in the presence of 
Peter Simon had almost raised a dead body, and infers 
that in like manner the precursor of the Antichrist 
.{Revelation xiii. II ^^ aeq.) will also perform his 
signs and wonders. He also alludes, in connection 
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with Revelation xiii. 3^ to a wonderfol resuscitation to 
be effected by Antichrist, and again (Ivi. 13) Andreas 
calls attention to the precedent of Simon Magus. 

So Eterianns, de Begreaau Animarum (" On Appari- 
tions "), 23 : " For by his magic art and illasions he 
will beguile men, as is supposed to have been done by 
Simon Magus, who seemed to do what he did not." * 

From Revelation xiii. 3 it was later inferred that 
in order to place himself completely on a level with 
Christ, the Antichrist will suffer death, and then raise 
himself from the dead. I find the earliest allusion in 
Primasius, and then in Gregory, Epistle, xiii. 1.* 

Here Adso again calls attention to the parallel with 
Simon Magus : ^^ By his magic art and deception he 
will deceive men, as Simon Magus deceived the man 
who, thinking to kill him, kills a ram instead."^ 
Here we see how both legends are merged in one, so 
that it becomes difficult to say to which belongs the 
priority. 

There is even a much earlier and interesting passage, 
which preserves the original representation from which 
the two cycles of legends became intermingled. 

In Homily ii. 17 Peter says : "Thus truly, as the 
true prophet hath told us, the false gospel must first 
come through the fraud of some one [that is, Simon], 
and then, after the destruction of the holy place, the 
true evangel is to be secretly sent, . . . and thereafter 
towards the end again must the Antichrist first come, 

* From Primasius it is borrowed by Bade, pseudo-Ambrosius, 
AnsbertuB, Haymo; and it is also known to S. Hildegard 
cf. Malvenda, II. 125 et seq,). 
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and then the very Christ onr Saviour shall appear, 
and after that, the eternal light having risen, all the 
deeds of darkness shall vanish." * 

It will here be worth while to sum np the results so 
far established. In the collective Christian tradition 
the Antichrist rule is not the Roman empire, which 
on the contrary is conceived as the "letter," the 
obstacle that stands in the way, and this despite 
Revelation and the early history of Christianity. 
The Antichrist is the false Messiah appearing in the 
midst of the Jews in Jerusalem, working signs and 
wonders through the power of Satan, and seating 
himself in the Temple of God. As ruler of the Jews 
he is joyfully greeted by them. He is no peaceful 
monarch, no political personality, but a purely 
eschatological figure in every sense of the word. 

Thus is the concept already presented to us in the 
New Testament. According to Paul the "man of 
lawlessness " is the false Messiah, who is sent to the 
Jews to punish them for having rejected the true 
Messiah. So also John v. 43, while the clause inter- 
polated in Matthew xxiv. is drawn from the same 

* Cf. -Bee, XL 60. Here Simon's wonders are compared 
with those which the evil one will have power to work in the 
last days. Simon perfonns merely useless miracles, whereas 
at the end of the world cures and such-like (resuscitations are 
not mentioned) will be effected by the powers of evil. Thus 
here also we have the Antichrist tradition standing in the 
background of the Simon Magus legend. In this connection it 
may further be mentioned that what we are told of Simon's 
miraculous birth (iJec, II. 14) finds an echo in the Antichrist 
saga. 
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apocalyptic tradition. The writer who imagined 
chap. xi. of Revelation conld have had no difficulty 
in making the beast coming out of the bottomless 
pit appear in Jerasalem. 

When we more diligently examine the Revelation 
of S. John, where traces may to some extent still be 
met of the same eschatological tradition, attention 
is above all claimed by chap. xiii. 11 ^^ seq. The 
idea of " the beast coming up out of the ground '* 
is based originally on that of the Antichrist. He 
represents no hostile, foreign political power, but 
comes "like a lamb," and in the mind of the 
apocalyptic writer he is the false prophet not greatly 
to be distinguished from the false Messiah. He 
speaks " as a dragon " — ^here again another survival — 
an evidence that the figure of the Antichrist grew out 
of the Dragon myth. He works signs and wonders, 
which show a certain resemblance with those of the 
Antichrist as brought together just before. The 
specially characteristic trait of the "mark in their 
right hand, or in their foreheads," and the buying and 
selling in virtue of that mark, will find their explana- 
tion farther on in the Antichrist legend. 

This second beast comes out of the ground and 
appears in the land of Palestine,* whereas the first 
beast, the Roman empire or one of its CsBsars, 
naturally rises out of the sea, comes over the sea. 

• This explanation, I think, suits better than that proposed 
by Gunkel, who traces both beasts in chap. viii. back to the old 
myth of two primeval monsters dominating the sea and the 
dry land. 
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The apocalyptic writer, for whom the uniyerBal 
sway of Borne has become the manifestation of 
the Antichrist^ and who expected the Antichrist 
in the Nero rediviyns, conld make nothing better 
of the old nnpolitical and purely eschatological 
figure of the Antichrist than -degrade him to the 
position of a servant of the first beast. But in 
the process the writer has naturally ascribed to 
the earlier figure all those characters in virtue of 
which the second beast is brought into association 
with the first.* 

We now also clearly see how Hippolytus, despite 
his extremely confused exposition, was able to hold 
that the second beast is the Antichrist, who appears 
after the fall of the first — ^that is, of the Roman 
empire. He was acquainted with the old legend, 
and in the second half of chap. xiii. still distinctly 
recognised the original figure of the Antichrist. 

Here we are in the presence of a decisive intro- 
spective view of the essence and growth of the whole 
myth in which- we are interested. The Antichrist 
legend was evolved out of the old Dragon myth aboat 
the time of the New Testament writings. This legend 
thus again acquires political significance with reference 
to the Roman empire and the Nero redivivus. For 
reckless criticism alone will venture to deny that 
the picture of the Nero redivivus stands in the 
foreground of Revelation, chaps, xiii. and xvii. This 
picture is, in fact, so inextricably interwoven with the 

* Such are Rev. xiii. 12 ; 14 ; last clause of 15 (the first clause 
is drawn from the old sa^) ; last clause of 1*7 ; 18. 
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whole representation that it seems to me impossible 
to disentangle it from all the details. 

Especially in Jewish circles has this political 
application of the Antichrist legend retained all its 
freshness. It dominates the Sibylline literature pre- 
cisely in those parts which are directly due to Jewish 
influence. Thanks to the postponement of Nero's 
return for over a generation, the simple expectation of 
his reappearance with the Farthians became transformed 
to the fantastic belief in a Nero redivivus. Thus it 
came about that the elements of the old Dragon myth 
became incorporated in the Neronic saga, so marvellous 
is the tendency of such currents of legendary matter 
to merge in a common stream. In this form we 
already meet the Neronic saga in Revelation xiii. and 
xvii., but still more distinctly in the Sybilline docu- 
ments. Here Nero has become a python, a wrath- 
breathing dragon, a weird ghost-like demoniac being 
wafted tiirough the air by the Fates. Nay, to me 
it seems not quite impossible that, as Gunkel holds, 
the enigmatic expression in Revelation xvii. 8 
originally referred to the old Serpent, who, already 
once overthrown in his struggle with God, shall 
in the last days again revolt against God and His 
heavenly kingdom. Here we read of '^the beast 
that was, and is not, and yet is" — that is, will 
again ^^ ascend out of the bottomless pit, and 
go into perdition." Thus the writer would seem 
to have applied to Nero this dark passage, which 
presumably was scarcely any longer intelligible to 
himself. Ii^ the later Greek Apocalypse of Daniel 
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we are even told that the slnmbering Serpent shall 
again awake. 

Amongst the Jews this turning of the saga against 
the Eoman empire was preserved, completely eflfacing 
its original form. The hatred cherished against Edom 
under the sway of Sammael survived till the seventh 
and eighth centuries, when the old Antichrist legend 
again came to the surface. But even so their un- 
dying hatred of Christian, as before of Pagan, Rome 
is betrayed in the very name of Armillus (Romulus) 
associated with the revived legend. Armillus, how- 
ever, is no Roman Csesar, but a ruler destined to 
come after the domination of the godly empire 
(Byzantium). 

Amongst the early Christians, thanks no doubt 
partly to their detestation of the Jews, the feeling 
of hostility against Rome, as expressed in Revelation, 
very soon disappeared, as is already to be seen in 
Tertullian. The Antichrist comes from the midst 
of the Jews, and is above all a satanic pseudo- 
Messianic figure — such is the universal belief. Never- 
theless this old conception displays such tenacity 
and persistence that a doubling of the Antichrist 
figure is the result, at least in a few writers amongst 
whom the application of the legend to the Roman 
empire survives under the influence of the Jewish 
Sybilline literature. In this connection Lactantius, 
Commodian, and S. Martin of Tours come under 
consideration. By all three the immediate precursor 
of the Antichrist (who appears with the fall of the 
Roman empire) is more or less distinctly identified 
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with the Nero redivivas, whereas the second appear- 
ance, that is, the Antichrist proper, by whom Nero 
is overcome and killed, bears the familiar characters 
of the true Antichrist. And although he is not here 
represented as coming from the Jews, his power is 
nevertheless set np in Jerusalem, he is welcomed by 
the Jews as the Messiah, he works signs and wonders, 
and so on. Here we have a strange spectacle, the 
saga in course of time assuming a double and even 
a threefold aspect. But these separate aspects of the 
same fig are become once more merged in one. The 
very remark above made in connection with Lactantius, 
Commodian, and S. Martin of Tours confirms in a 
striking manner the explanation of the two beasts 
given in our comments on Revelation xiii. Here, as 
there, we have a blending of the two streams of 
tradition ; only the old figure of the Antichrist, which 
in Revelation is made subordinate to its own shadow, 
to its political interpretation, is by those writers made 
predominant. 

Thus we also understand how the old and most 
distinct reference in Revelation to the Nero redivivus 
so soon disappears from the tradition of the patristic 
writers. Victorinus, with whom alone it holds its 
ground, has, however, left us a surprising jumble of 
the Jewish pseudo-Messiah and Nero redivivus, in 
which the latter actually appears as the Jewish 
Messiah. But Revelation is mainly interpreted in 
the light of the earlier eschatological traditions. And 
on the whole the farther evolution of these traditions 
during the ensuing centuries has taken place under 
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the inflnence, not of the Johannine Apocalypse, but 
of those earlier reminiscences. 

A close study of the effect of Revelation on the 
Fathers, as seen in their expositions, almost pro- 
duces the impression that these writers possessed 
no liying eschatological imagery, and that such 
imagery lay dormant till reawakened in medisBval 
times. 

Thus the saga with which we are here occupied 
may be likened to the figure of Proteus ever shifting 
its form, and in its shifting phases even doubling 
itself. Revelation xii. and xiii. may be taken as its 
living material image. In xii. we have the old 
Dragon myth, in xiii. 11-18 the Antichrist legend, in 
xiii. 1-10 its political application. The three shifting 
forms of the legend are the three juxtaposed figures 
of the Dragon, the Beast, and the False Prophet 
that have been merged in one great eschatological 
picture I 

The Antichrist has in his service a host of devoted 
ministers. Hippolytus is already able to tell us 
(chap, vi.) that '^ the Lord sent His apostles unto all 
nations, and he [Antichrist] shall likewise send his 
false apostles."* In Adso also we read (1293 C): 
^^ Thereafter shall he send his messengers and 
preachers to the whole world." ^ From these sources 
the notion found its way into the miracle play of the 
Antichrist (W. Meyer, 27). 

Even more interesting parallels occur, as in the 
opening of the Homily in Greek Ephrem : 
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For the shameless one— grasping authority 
Sends his demons — unto all the ends of the earth, 
To announce unto all — ^that a great king 
Hath appeared in glory — Come hither and behold.^® 

So also in Ephr. Syr., 9 : " The lightnings shall be 
his ministers and signify his advent ; the demons shall 
constitute his forces, and the princes of the demons 
shall be his disciples ; to far-distant lands shall he 
send the captains of his bands, who shall impart virtne 
and healing." ~ Philip the SoUtary (816 B) : « Verily 
the demons shall he send nnto the whole world to 
preach and commend him, saying, The great king has 
risen in Jerusalem. . . . Come ye all unto him." ^ With 
the variants also Adso is familiar (1293 B) : ^^ And the 
evil spirits shall be his captains and associates ever 
and his counts." ^ A clear retrospective light is shed 
by these passages on IreneBus, V. 28, 2 : " Nor is it to 
be wondered at that, the demons and apostate spirits 
being his ministers, he shall through them work signs 
by which to beguile the dwellers on earth." ** 

Again behind the figure of the Antichrist with his 
false apostles there stands the still more powerful 
embodiment of a superhuman evil spirit hostile to 
God, whose messengers are demons and wicked genii. 
And thus the legend again stretches back to New 
Testament times, and explains B^velation xvi 13: 
^^ And I saw three unclean spirits like frogs came out 
of the mouth of the dragon. . . . For they are the 
spirits of devils, working miracles, tvkicA go forth unto 
the kings of the earth and of the whole world, to 
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gather them to the battle.'* With this is to be com- 
pared the exposition of Ambrosiaster : '^ The three 
nnclean spirits signify the disciples of Antichrist^ who 
are to preach him thronghont the whole world, who, 
although they are to be men, they are called nnclean 
spirits and spirits of devils, because demons shall 
dwell in them and shall speak through their months." ^ 



CHAPTER XIII.* 

Antichrist Ruleb of the Wobld — ^Dbought and Famine 

—The Mabk op Antichbist. 

FROM the foregoing passages We see that the 
Antichrist is not only to seduce the Jews, but 
also to gather ronnd him the peoples from all the 
regions of the earth. This is fully described in Ephr. 
Gr., 11. 138 B : 

To conciliate all — ^he plots craftily 

That he may be loved — soon by the peoples ; 

Neither gifts shall he accept — nor speak in anger, 

He shows himself not sullen — but ever cheerful. 

And in all these — ^well-planned schemes 

He beguileth the world — so long as he shall rule. 

For when the many peoples and nations — shall behold 

Such great virtues — ^f air deeds and powers, 

All of one mind — shall become 

And with great joy — shall crown (?) him, 

Saying one to another — Surely there is not found 

Such [another] man — so good and just.^ 

An almost literal parallel occnrs in pseudo-Hip- 
polytns, chaps, xxiii. and xxiv. ; while we read in 

* For Notes * to ** of this chapter, see Appendix, p. 286. 
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psendo-Ephrem : " For towards all shall he be cimfkily 
complaisant, refasing bribes, preferring no one, 
pleasant to all, calm in all things, neither seeking 
friendly gifts, [but] making show of courtesy to- 
wards his neighbours, so that all may bless him, 
saying. This is a just man." Chap. vii. : " Then shall 
all flock to him in Jerusalem from all quarters."^ 

In Hippolytus, Ivi. 28, 24, we already read : " He 
therefore having everywhere gathered the people that 
had become disobedient," etc.' And in imitation of 
Jeremiah xvii. 11* he compares the Antichrist to the 
partridge which with crafty voice entices the young 
brood that belongs not to her. So in pseudo-Ephrem, 
5 : " Who like the partridge gathers to herself the 
offspring of confusion, . . . and calleth whom he hath 
not begotten." * 

Ephr. Syr., 10: "The peoples shall be gathered, 
and they shall come that they may see God, and the 
crowds of the peoples shall cleave to him, and all 
shall deny their own Grod and invite their fellows to 
praise the son of perdition, and one on another they 
shall fall and with swords each other destroy." A 
similar notion is presupposed (though here not actually 
expressed) in the Apocalypse of Zephaniah. See the 
descriptions on p. 128. 

Still more important are the following passages, 
going back, as they do, to a far older tradition. 

• So in the Vulgate, " Perdix fovit quae non peperit " ; i.e., 
''The partridge cherisheth the chicks she has not hatched," 
having enticed them, etc. The passage in the English Author- 
ised Version makes nonsense. 
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Hippolytns, xv. 8, 8 : " But saith another prophet 
also : He shall gather all his power from the rising of 
the sun to the setting thereof ; whom he hath called 
and whom he hath not called, they shall go with him. 
He shall make white the sea with the sails of his 
ships, and make the plain black with the shields of 
his heavy-armed, and whoso shall stand up against 
him in war shall perish by the sword." ^ 

Commodian, 891 et seq, : 

Again shall arise unto this Nero's destruction 
A kmg from the East leading four nations thence, 
And summon to himself very many peoples to the city, 
And they shall bring aid, though he be most powerful ; 
And the sea he shall fill with ships many a thousand. 
And whoso shall oppose him shall be slain with the 
sword. ^ 

It has already been pointed out that both of these 
passages must be referred back to a common source, 
which is already quoted by Hippolytus as a " prophet." 
Such a postulated source certainly shows a strong 
kinship with Daniel, although we cannot yet say that 
it really derives from him. The conjecture might 
rather be hazarded that Daniel himself was already 
drawing on an earlier apocalyptic tradition at the end 
of chap, xi., where he foretells the fate of Antiochus 
in language that has hitherto defied all historical 
explanation. 

With the above-quoted passages may be compared 
4 Ezra xiii. 5 : "And thereafter I saw, and lo I there was 
gathered a multitude of people, of whom there was no 

13 
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nnmber, from the fonr winds of heaven, that they might 
war down the man who had come up from the sea." ' 

No explanation has hitherto been offered of the 
statement in Revelation xi. 9 that " they of the people 
and kindreds and tongnes and nations'* of the whole 
world shall assemble in the vicinity of Jernsalem 
and take part in the scene there taking place. Such 
language cannot very well be applied to the Soman 
legions^ who could feel little interest in the final 
overthrow of the two witnesses by the Antichrist. 
Hence the reference was originally rather to those 
m altitudes who had been drawn together from all 
lands and had assembled round the Antichrist. But 
the greatest confusion has been introduced in the 
picture by the writer of Revelation xi., who connected 
the old Antichrist legend with a prediction about the 
capture of Jerusalem by the Roman army at that time 
marching on the city (xi. 1,2). 

Thus was the passage xi. 7 still understood by 
Andreas, who says of the assembled peoples (46, 56) 
that " they of the Jews and of the Gentiles [were] 
once prepossessed by the false portents of the Anti- 
christ, having indelibly inscribed on their hearts the 
abominable name of him." ® 

Elsewhere also Revelation betrays a knowledge of 
this feature of the tradition, an echo of which is again 
found in the gathering of the kings and peoples at 
Armageddon. 

Now with this gathering of the peoples about the 
Antichrist is associated the expectation of the coming 
of the nations of Gog and Magog. Their appearance 
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is usually made to precede that of the Antichrist, as 
in Commodian, 809, where they are identified with 
the Goths, who are represented as coming before the 
appearance of the first Antichrist.* In neariy all the 
Jewish apocalypses of the Antichrist Gog and Magog 
are also the forerunners of Armillus, and it is further 
stated that the Messiah ben Joseph is to perish before 
their coming, as has been more fully described farther 
back. 

As the appearance of Gog and Magog is so intimately 
associated with the Antichrist in all traditions, it may 
also be conjectured that from these sources was taken 
Revelation xx. 7-10, where distinctly Jewish char- 
acters are betrayed. Only here the Antichrist is 
brought into direct relation with Gog and Magog, and 
the whole scene made to come after the millennium. 

A long drought together with a terrible famine is 
with great unanimity described as the chief plague 
that is to prevail in the Antichrist period. 

In the foreground here again stands the series of 
documents grouped around the same of S. Ephrem. 
Thus Ephr. Gr., I. : 

The sea is stirred up — [and ?] the land parched ; 
The skies rain not — plants pine away. ^ 

* To the Goths reference is also made by Ambrosius in de 
Fide ad GraUanumf ii. 16, with which cf. Jerome, Proc&mmm in 
Ezech., xi. (Malvenda, I. 555). See also Ephr. Syr., 6, where the 
reference is, not to the Goths, but to the Huns ; pseudo- 
Ephrem, 4 ; Andreas, who also applies Revelation xx. 8 to 
the Huns ; pseudo-Methodius ; Adso, 1296 ; Bede's Sibyl and 
Usinger (?) ; Ezra, Syr. Apoc, 12. 



1 



196 THE ANTICHRIST LEGEND, 

139 F : * 

Then the skies no longer rain, the earth 

No longer beareth fruit, 

The springs run out, 

[The] rivers dry up, 

Herbs no longer sprout. 

Grass no longer grows, 

Trees wither from [their roots] 

And no longer put forth fruits. 

The fishes of the sea 

And the monsters therein 

Die out, and thus 

[They say] a fetid stench 

Emits [the] sea 

With fearful roar, that 

Men shall fail and perish 

Through terror. ^^ 

Then follows in another measure : 

And then in dread shall moan and groan — ^all life alike, 

When all shall see — the pitiless distress 

That compasseth them — by night and eke by day 

And nowhere find — the food wherewith to fill themselves.^^ 

Exact parallels occur in pseudo-Hippolytus, xxvii. 
109, 9 et seq., 19 et seq. 

* The edition based on two Greek codices (Vatican, 438 and 
562) gives this passage awkwardly appended to the continuous 
text, which concludes with 139 D. tHere the Latin version 
shows the proper connection. In the Greek the interruption 
139 D to E 1 yiv&cKovcriv should be struck out, being merely a 
duplicate of what goes before. Nor does the longer ending 
occur in the Munich MSS. collated by W. Meyer. But that is 
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Pseado-Ephrem, 8 : " The sky shall withhold its dew, 
for no rain shall fall on earth, ... for all the rivers 
shall dry up and the fountains, . . . the torrents shall 
run out in theiif beds because of the intolerable heats, 
. . . and infants shall waste away at their mothers' 
breasts, and wives on the knees of their husbands, 
having no food to eat, ... for in those days there 
shall be dearth of bread and water." ^^ 

Pseudo-Johannine Apocalypse, 6, Cod. E. : " God 
seeing the unrighteousness of him sendeth from heaven 
his angel Bauriel, saying. Come away, blow the trump, 
[they shall ?] control the rain ; and the earth shall 
be made arid, and the herbage shall languish ; and he 
shall make the sky brazen, that it yield no moisture 
to the ground, and hide away the clouds in the 
bowels of the earth, and curb the horn of the 
winds, that no wind be gathered on the face of all 
the land." ^3 

Apocalypse of Zephaniah, 128 : " In those days shall 
the earth fall into unrest, the birds shall fall dead on 
the ground, the land grow arid, the waters of the sea 
dry up." 

Ephr. Syr,, 12 : " The sea shall roar and become 
dry, and the fishes shall die therein."^* But here 
these things are deferred to the day of judgment. 

Then we have a much earlier parallel from 4 Ezra 

no argument against its authenticity, which is proved to evidence 
by the parallels following farther on from the Ephremite 
gi'oup of writings. Unfortunately the text of the codices on 
which the edition is based is so corrupt that I must give up 
the attempt to restore the rhythmic measure throughout. The 
Latin version shows great differences. 



198 THE ANTICHRIST LEGEND. 

V. 6, where are enumerated all the signs of the 
Antichrist times : " The sea of Sodom [the Dead Sea] 
shall cast up its fishes^ and at night utter a voice 
which many understand not, but all shall hear the 
voice of it." ^^ 

Compare also Lactantius, VII. 15, 635, 23 : " For 
the air shall be infected and become corrupt and 
pestilent, now by rains, now by baneful drought ; . . . 
nor shall the earth yield fruits for man, . . . the springs 
also with the rivers shall become dry ; wherefore shall 
four-footed creatures fail on the land, and fowls in the 
air, and fishes in the deep." ^® 

On Revelation vi. 5 Victorinus remarks (1252 E) : 
" But in strictness the saying extends to the times of 
the Antichrist, since there is to be a great hunger, 
of which all shall suffer." " 

Ambrosius on Luke x, 18 : " Then [shall come] the 
false prophets, then famine, . . . and then . . . thou 
shalt behold the dryness of the earth, . . . [and] at 
last the just man in the wilderness and the impious 
in power." ^® j 

Armenian Apocalypse of Daniel, 239, 21 : " There 
shall be a great stress of huDger ; from heaven shall 
no rain fall, nor the earth yield any green thing." 

Greek Apocalypse of Daniel, 103 : " And the waters 
shall be dried up, and no rain be given to the earth." ^ 

Ethiopic Apocalypse of Peter : " In that day shall 
the Lord God stem the rain from heaven, and the 
earth shall be without dew or fog ; . . . nor shall the 
springs yield any welling water, and the sea shall be 
dried up." 
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Book of Clement, 82, 30 : " And all his stores shall 
be wasted by many, and there shall be a great scarcity 
of fruits, and a fierce gale shall prevail." ^ 

Another variant, however, is able to tell us that 
shortly before the Antichrist's time there is to be an 
unusual yield of crops.* This recalls vividly the well- 
known statement handed down by Papias, as uttered 
by the Lord : " Then the ear of wheat shall yield half 
a choinix [about three-quarters of a pint], and the 
bend of the vine-twig a thousand bunches of grapes, 
and the bunch half a jar of wine."^* Can these 
"words of the Lord" have possibly formed part of 
the original Antichrist legend ? 

A parallel to the above-mentioned tradition is 
obviously presented by Revelation xi., and it will be 
seen farther on that the tradition here under considera- 
tion is more original than that of Revelation xi. 

Meanwhile it may here be remarked that the whole 
body of tradition in question treats this plague im- 
pending on the world quite apart from the appearance 
of the two witnesses, to whom in Revelation the 
power is given (xi. 6) to ordain this very plague. As 
will be seen, the appearance of the two witnesses 
acquires in our tradition quite a different significance. 

In any case an interesting parallel may here be 
quoted from the Bahman Yast, II. 48 : " And a dark 
cloud makes the whole sky night, and the hot wind 
and the cold wind arrive, . . . and it does not rain, 

* So in pseudo-Johan. Apoc, 5 ; Dan. Apoc. Gr., 77 et seq. ; 
Adso, 1296 B ; Bede's Sibyl, with which compare the Sahidic 
(Coptic) recension of Zeph. Apoc., p. 124, etc. 
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and that which rains also rains more noxious creatnres 
than water, and the water of rivers and springs will 
diminish." Compare also the description given 
farther on of the effect of the want of rain on the 
animal kingdom. 

In this dire distress the Antichrist through his 
subordinates beguiles the inhabitants of the earth 
to accept his mark. Under this condition alone are 
they allowed to buy bread. 

Ephr. Gr., 140 B : 

For stem governors of the people — shall be appointed each 

in his place, 
And whoso bears with him — ^the seal of the tyrant 
May buy a little food.* , 

Pseudo-Ephrem, 8 : " And no one can sell or buy 
of the wheat of decay, except those only who shall 
have the mark of the Serpent in the forehead and 
in their hand."^ 

This tradition may now be traced farther. 

Lactantius, VII. 17, 639, 9: "Whosoever shall 
believe and gather to him shall be marked by him 
like cattle."^ 

Armenian Apocalypse of Daniel, 239, 18 : " Woe to 
those that believe in him, and receive his mark. Their 
right hand shall be bound fast, so that they return not 
to him in whom they had before put their hope." 

* Cf. pseudo-Hippolytus, xxviii. 110, 1, and Phil. Solitarius, 
816 D. It should be noted that both add that whoever is 
marked with the sign of the Beast can no longer receive the 
sign of the Cross. Cf . Eph. Gr., III. 143 A. 
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Adso, 1297 A : " And whoso shall believe in him shall 
receive the mark of his character in their forehead" ;^ 
with which compare pseudo-Johannine Apocalypse, 7, 
Cod. E : " And he brands their right hands that they 
may dwell with him unto the fire everlasting."^ 

Here, then, fresh light is thrown upon the last- 
remaining enigmatical trait in Revelation xiii. 16 et seq. 
It was above pointed out that the Antichrist legend lay 
at the basis of this very passage, and Revelation xiii. 
16, 17 is now to be explained as a simple appro- 
priation from this legend, which stands as a parallel 
tradition independent of the Johannine text. For, in 
the first place, direct mention is here made of the 
sealing of the believers by the Antichrist, whereas 
in Revelation the sealing is done by the second beast 
in the name of the first. Secondly, the statement 
that only the sealed shall be allowed to buy (and 
sell) stands in easy and natural connection with the 
context, whereas in Revelation it presents a complete 
puzzle. Obviously the writer borrowed it without 
more ado from the oral tradition, though in doing so 
he may have had the imperial currency of Rome in his 
mind. 

Specially important in this connection is the detail 
in pseudo-Ephrem, who speaks of a " mark of the 
Serpent." It is such a mark that is branded by the 
Antichrist on the forehead and hand of his adherents, 
and thus the Dragon myth is again revived. We thus 
also understand why Ephrem, III. 143 A, opposes the 
sign of the Cross to that of Antichrist. When the 
writer of Revelation xiii. 17 introduces the laboured 
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clause ^^ save he that had the mark, or the name of the 
beast, or the number of his name," it becomes very 
probable that it was he who first added the reference 
to ^' the name of the beast." And thus the original 
Antichrist legend is presented to ns in Revelation 
xiii. in almost all its details. 

Then follows in the same connection the statement 
in Ephr. Gr., 141 C,* that with the ever-increasing 
famine the mark of the Antichrist is of no use to his 
adherents, who appeal to him in their distress, bat are 
scornfully spurned from his presence, he having him- 
self become helpless. I mention this later picturesque 
addition, because a striking parallel occurs in the 
Apocalypse of Zephaniah, p. 128 : *^ Sinners shall 
lament on earth, and say. What hast thou done unto us, 
thou son of lawlessness, when thou saidst, I am the 
Christ, and yet art the devil ? Thou canst not rescue 
thyself, and so rescue us. Thou hast worked signs 
before us until thou hast alienated us from Christ. 
Since we have hearkened unto thee, behold now how 
full we are of misery and distress." 

* Also pseudo-Hippolytus, chap. xxxi. 112, 3 ; and Phil. Soli- 
tarius, 818 A. 
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CHAPTER XIV * 

Enoch and Elias— The Flight of the Faithful. 

USUALLY the two witnesses, who are also men- 
tioned in Revelation xi., appear before, though 
often after the incident of the flight of the faithful to 
the wilderness. With almost absolute unanimity the 
tradition identifies them with Enoch and Elias, and in 
this tradition their appearance has quite a different 
and more significant meaning than in Revelation xi. 

Our survey may begin with Ephr, Syr., chap. xi. : 
" But when the son of perdition shall have attracted 
the whole world to his cause, Enoch and Elias shall be 
sent to convict the wicked one by a question full of 
gentleness."^ Thereupon they ask him: "If thou 
art God, tell us what we ask thee " ^ — ix. respecting 
their own hidden residence, which in patristic litera- 
ture passed for a great mystery (Malvenda, II. 144). 
Then they demand of him the test of the raising of the 
dead, whereupon "the impious one shall be enraged 
against the saints, and seizing a sword the most 
nefarious one shall sever the necks of the just";^ 

* For Notes ^ to ^ of this chapter, see Appendix, p. 288. 
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after which the prophets are resuscitated by Michael 
and Gabriel. 

Pseudo-Ephrem, 9 : " God, seeing the human race 
endangered and wavering under the breath of the 
frightM Dragon, sends them a consoling exhortation 
through His servants the prophets Enoch and Elias ; 
and when these just ones shall appear, they shall 
indeed confound their adversary, the Serpent, with his 
cunning, and bring back the faithful elect to God, 
that from his wiles"* [gap in the codex]. Then 
again follows the resuscitation of the prophets. 

Ephr. Gr., III. 142 : 

But before these things be — the Lord sendeth 
EUas (?) the Thesbite — and Enoch [the ?] compassionate, 
That they may proclaim — ^reverence to the race of men, 
And openly announce— -unto all the knowledge of God, 
That they beheve not nor obey — the false one through fear 
Crying out (?) and sayiug — A deceiver, O men, is he ; 
Let no one believe in him.^ 

Then a few lines farther on : 

But few are those— who shall then obey 

And believe in the words — of these two prophets.® 

Then immediately foUdws an account of the flight 
of the faithful, without any mention being made of 
the death of the two prophets ; whereas the parallel 
passage in pseudo-Hippolytus (xxix. Ill, 4) concludes 
with the statement : " And on that account he shall 
slay them [not you\y and with the sword shall smite 
them." ' 
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Pseudo- Johannine Apocalypse, 8 : ^* And then I shall 
send Enoch and Elias to convict him, and they shall 
show him to be a liar and a deceiver, and he shall slay 
them on the altar."® With this is to be compared 
Philip the Solitary, 816 B. 

The fragment of the Syriac Apocalypse of Peter 
begins : " The accursed Antichrist. And they shall 
rebuke and denounce him as a liar, and he shall know 
(?) them by their bodies, and the son of perdition 
shall speak and say to them, I am the expected 
Messiah. But they shall convict him of falsehood, 
and say to him. Thou, a liar art thou, and thdu art 
not the Messiah ; then shall he be enraged against 
them and kill them, and their bodies shall lie four 
days in the streets of Jerusalem ; and after that I will 
command by means of My power, and Enoch and 
Elias shall again be alive, and rise up with their 
bodies." 

Ethiopic Apocalypse of Peter : " Thereafter shall 
Enoch and Elias come down ; they shall preach and 
put to shame that oppressive foe of righteousness, the 
son of lies. Therefore soon shall they be beheaded, 
and Michael and Gabriel shall resuscitate them." 

Pseudo-Methodius, 99 : " And without delay he 
shall send his ministers, both Enoch and Elias, and 
loannes [John], son of thunder, who before all the 
peoples shall convict him of fraud and prove him a 
liar to all men, and that he hath come for the destruc- 
tion and deception of the many. But he being sorely 
convicted and being by all despised in his wrath and 
fury shall make away with those saints." ® 
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Ezra, Syr. Apocalypse, 14 : ^^ And then shall the lyhig 
Messiah appear and display his destnictive power and 
the onslaught of his wickedness. And he shall drag 
Enoch and Elias to the altar, and shed their blood on 
the gronnd with great suffering." 

Bede's Sibyl : " There shall go forth the two most 
glorioQs men Enoch and Elias to announce the advent 
of the Lord, and them shall the Antichrist slay, and 
after three days shall they be resuscitated." ^ 

Adso, 1296 C : " Then shall be sent into the world 
the two great prophets Elias and Enoch, who shall 
forearm the faithful with godly weapons against the 
attack of the Antichrist, and they shall encourage and 
get them ready for the war. . . . But after they have 
accomplished their preaching, the Antichrist shall rise 
up and slay them, and after three days they shall be 
raised up by the Lord." ^ 

The same tradition, quite independent of Revela- 
tion xi., occurs also in John of Damascus ; Ambro- 
siaster on 1 Corinthians iv. 9; Bede, de Ratione Tem- 
porumy 69; and Eltundarium. The distinctive character 
of this independent tradition lies in the fact that 
Enoch and Elias do not appear till after the beginning 
of the Antichrist's sway. 

The idea that Elias and Enoch are the two witnesses 
of the last days is so widespread that it would be 
superfluous to adduce any more evidence. It may, 
however, be mentioned that the idea is already known 
to Irenaeus (V. 5, l),as well as to Hippolytus, xliii. 21, 
8, and Tertullian, de Anima (and elsewhere) : " Enoch 
and Elias were translated, nor were they found dead, 
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but their death deferred, though they are reserved to 
die, that they may extinguish the Antichrist in their 
blood." *2 

It will suffice to notice the few deviations in the 
tradition. The original Jewish expectation, as is still 
to be seen in the Gospels, was for the return of Elias 
alone (Malachi iv. 1) ; and this seems to have held 
its ground in the Sibylline literature (cf. Sibyl II. 187). 
Justin knows only that Elias is to precede the second 
coming of the Lord.* The influence of this tradition is 
also seen in Lactantius, VII. 17., who knows of but 
one witness, which is all the more remarkable since, in 
other respects, he adheres more closely to Eevelation 
than any of the other authorities hitherto adduced. 
Commodian, as we have above seen, hesitates between 
one and two witnesses ; while the later Jewish 
apocalyptic literature speaks of one only, that is, 
Elias, except where this prophet is thrust aside by 
the Messiah ben Joseph — compare, for instance, the 
History of Daniel. It is noteworthy that in the Old 
High German poem Muspilli there is also mention 
only of a conflict between Elias and the Antichrist. 
Of course the patristic writers often speak of the 
return of Elias alone, but not in their full descriptions 
of the last days, f 

In the Gospel account of the Transfiguration the 
two witnesses are already introduced, but here iden- 
tified with Elias and Moses, just as the writer of 
Revelation xi. may also probably have assumed 
Elias to be one and Moses the other of his two 

* Dialog^us cum Tryph., 49. t Of. Malvenda, II. 151. 
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witnesses. Nevertheless, so far as I am aware, this 
interpretation is expressly found amongst the early 
authorities only in Hilarins on Matthew xx. 10, 
although it is somewhat frequently stated that Moses 
(like Elias) had not yet seen death.* The same 
exposition occurs in the Commentary of Victorinus, 
although, strange to say, Victorinus himself elsewhere 
identifies the two witnesses with Elias and Jeremiah. 

The notion that, besides Elias and Enoch, a third 
witness is a^so to come in the person of S. John the 
Baptist occurs, not only in the quoted passage from 
Methodius, but also in the Commentaries of Andreas 
and Aretha (on Revelation xi. 3), and in several 
other authorities.! Then it was adopted by Abbot 
Joachim in his Exposition of Revelation, and passed 
to many other writings composed under his influence. 

If we now compare with Revelation xi. our inde- 
pendent tradition, and bear in mind its amazing 
persistence, as set forth in the foregoing pages, we 
shall discover the following points of difference. 

1. In Revelation the two witnesses are probably 
assumed, to be Elias and Moses, whereas in our 
tradition they are invariably called Elias and Enoch. 

2. Elias and Enoch appear after the Antichrist 
towards the end of his rule, while in Revelation the 
beast comes up from the bottomless pit after the 
prophets have completed their testimony. 3. The 

* Malvenda, II. 165. 

t Ambrosius on Psalm xlv. 10 ; Theophylactus and Euthy- 
mius on Revelation xxi. 20 ; pseudo-Hippolytus, xxi. 104, 13 ; 
Simeon Metaphrastes, Vita Johannis, VII. 2. 
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plague of absolute drought, which in Eevelation is 
brought about by the two witnesses, is in the tradition 
regarded as a punishment of God for the apostasy 
to the Antichrist. 4. The prophets appear to take 
up the conflict against the Antichrist, to instruct the 
faithful on his true character, and exhort them to rise 
against him ; whereas in John the witnesses stand 
in no relation to the Antichrist. In John also the 
witnesses rise again after three days, and are carried 
up to heaven. This last trait has found its way only 
into a few of the above-quoted authorities, and also 
into Bede's Sibyl, the Syriac Apocalypse of Peter, 
and Adso. The variant that the witnesses are to be 
resuscitated by Michael and Gabriel is found in Ephr. 
Syr., in the Ethiopic Apocalypse of Peter, and pseudo- 
Ephrem (?) ; but not Ephr. Gr., pseudo-Hippolytus, the 
pseudo-Johannine Apocalypse, 8, Philip the Solitary, 
Ezra's Syriac Apocalypse, pseudo-Methodius, Eluci- 
darium (or Muspilli?). As in all the sources the 
death of the witnesses is immediately followed by 
the last judgment, this incident has also no place 
in our tradition. 

There can now be no doubt on which side lies the 
original account. It was above pointed out that in 
Revelation xi. everything remains obscure and dis- 
jointed ; we cannot make out who are the two 
witnesses, why they threaten the plagues, in what 
kind of relation they stand to the beast, or why the 
beast kills them. But all these puzzles are cleared 
up when we survey the subject in connection with the 
Antichrist legend. The same legend also supplies an 

14 
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answer to the difficult qnestion, whence the peoples 
and nations come, and why they rejoice over the death 
of the witnesses. Nor should this solation any longer 
appear too hazardous. 

We now clearly see how the writer of Revelation 
set to work in his treatment of chap. xi. The account 
of the Antichrist, already located in the district of 
Jerusalem, is by him transferred to the time when 
this city is being threatened by the Eoman legions, 
in whom he may have recognised the " kindreds and 
tongues and nations.'' We are unable, however, to 
understand why he deviates in certain details ; possibly 
he was himself no longer acquainted with the tradition 
in its original form. But it is clear that he is person- 
ally responsible for the incident about the resurrectioii 
of the witnesses after the third day ; and from the 
incident itself it is evident that the writer of Revela- 
tion, chap, xi., was a Christian, and in fact a Jewish 
Christian. 

Still, with all this, one point remains unexplained — 
the origin of the idea of the two witnesses. There can 
scarcely be a doubt that it cannot have emanated from 
a Jewish source. Here the return of Elias is expected, 
while the expectation of the two witnesses would seem 
to have never been more generally diffused, as is 
shown by the later Jewish tradition. Hippolytus, who 
bases all the details respecting the expectation of the 
return of Elias on the Old Testament, has not a single 
word on the other witness. Gunkel promises a solution 
of the riddle, and it is to be hoped he may succeed. 
Meanwhile what has here been brought together 
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suffices in my opinion to. explain the composition of 
Revelation xi.* 

Possibly in its further development the tradition 
went on to relate that through the preaching of the 
two witnesses many of the faithful were again con- 
verted to God, and had thereforeT to suffer persecution. 

Ireneeus is already able to tell us that during the 
sway of the Antichrist a great persecution is to take 
place (V. 29, 1). He appeals in support of the state- 
ment to the words of the Lord in Matthew xxiv. 31, 
which words henceforth constantly recur in the de- 
scriptions of these last things .f In his exposition 
(V. 25, 3) of the parable in Luke xviii. 1 et seq.^ he 
identifies the unjust judge with the Antichrist and the 
widow seeking vengeance with the earthly Jerusalem : 
^' The ^ afterward ' [ver. 4] also means the time of his 
oppression, in which time the saints shall be put to 
flight." ^ After him Hippolytus (chaps. Ivi. et seq.) 
follows much in the same direction, and gives even 
fuller details, as in chap. Iviii. 30, 6 : " And he, being 
puffed up by them [the Jews], beginneth to send out 
missives against the saints, that all refusing to adore 
and worship him as God are everywhere to be de- 
stroyed."" Ephrem, Cyril, and others tell us how the 

* I may incidentally call attention to the two witnesses 
N^ridsang and Srdsh, who in the Bahman Yast precede the 
Messiah. In the apocalyptic compilation Onus EccUsioR I find 
(chap. Ixi.) the enigmatic remark, " Sibylla nuncupat eos duo 
Stellas" — that is, "The Sibyl calls them [the witnesses] two 
stars." 

t Cf. Malvenda, II. 145. 
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Antichrist, who first appeared in the character of a 
deceiver, throws aside his mask, and assumes the part 
of a hard and crael oppressor. 

Characteristic is the account of the flight of the 
faithful in Ephr. Gr., 142 C : 

Many therefore of the saints — as many as are then found, 
So soon as they shall hear— of the ooming of the man of 

corruption, 
. . . Shall most speedily flee — ^to the deserts 
And lie hid in the [deserts and mountains] — and in caves 

through fear, 
And strew earth and ashes [dust] — on their heads, 
Destitute and weeping — ^both night and day, 
With great humility — 

And this shall to them be granted — by God the Holy One, 
And grace shall lead them — unto the appointed places.^^ 

Ephr. Syr., 10 : "But the elect shall flee from the 
face c^ him to the tops of the mountains and hills ; 
some shall fly to the burial-places and hide themselves 
amid the dead." ^® 

Pseudo-Johannine Apocalypse, 7, Cod. B: "But the 
just shall be hid away, and shall flee to the moun- 
tains and caves." ^'^ 

These details may again be followed far beyond the 
Ephremite legendary writings. 

Thus Hippolytus (Ixi. 32, 21) applies to the Church 
the words of Revelation xii. 6 : " And the woman 
fled into the wilderness, where she hath a place pre- 
pared of God." 

Lactantius, VII. 17, 639, 21 : "' When these things 
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shall come to pass, then the just and followers of truth 
shall sever themselves from the wicked, and shall fly 
to the solitudes." ^® 

Commodian,-937 et seq. : 

Meanwhile at last he displeaseth the Jews themselves. 
Who murmur together, for that they have been beguiled 

by fraud ; 
They likewise cry unto heaven with weeping voice, 
That the true God may come to their aid from above. ^^ 

Apocalypse of Zephaniah, 126: "They shall take 
their gold and flee to the rivers, and say, Take us over 
to the wilderness." With this compare what follows 
about the protection of the faithful in the desert, and 
about the renewal of the struggle with the Antichrist, 
and further the parallel passage in the Jewish 
Apocalypse of Daniel. 

Andreas (li. 51) on Eevelation xii. 6 : " And it is 
probable that the visible desett [shall] save those 
through the machinations of the apostate and false 
Christ taking refuge in the mountains and caves and 
fissures of the ground." ^ 

Armenian Apocalypse of Daniel, 239, 26 : " But 
those alone who dwell on the mountains, in caves, 
in the clefts and hollows of the ground, shall be able 
to escape until the second coming of Him who was 
born of the Holy Virgin." 

Here may again be quoted the above restored text 
of the Ascensio JesaicBj IV. 13, where special mention 
is made of the Antichrist's rule : ^* And he shall hold 
sway three years and seven months and days twenty 
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and seven.*' Then farther on : " And many of the 
faithful and of the saints [shall there be], who on 
seeing him they expected [not] shall be fugitives 
from desert to desert, awaiting the «dvent of him 
[6od?]." The parallel to the tradition, such as we 
find it elsewhere in the AscensiOj is a fresh confirma- 
tion of the correctness of our critical emendation. 
The same incident of the flight drawn from such 
essentially Jewish sources as those at the disposal of 
Lactantius, Commodian, and the Asceimo occurs in 
all the later Jewish apocalypses mentioned farther 
back. 

The material so far collected is exceptionally in- 
teresting, and gives rise to a series of observations. 
To begin with, it is now clear that, as already 
conjectured by us, Matthew xxv. 15 et seq. is really 
a fragment of some apocalypse of the Antichrist. The 
"abomination of desolation ... in the holy place" 
is the Antichrist, while the flight to the mountains 
foretold to follow thereafter is the flight from the 
Antichrist. It has long been recognised that it was 
straining the text somewhat violently to apply the 
abomination of desolation to the Boman army before 
the walls of Jerusalem. Nor are matters much 
improved by the ^present favourite application of the 
expression to Caligula (see above, p. 22). On the 
other hand, everything becomes easy and natural by 
recourse to the Antichrist legend. Even the " catch- 
word" borrowed by Matthew xxiv. 21 from Daniel 
reappears here in the description of the last tribulation 
under the sway of the Antichrist. 
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Specially important is, moreover, the above-quoted 
passage from Commodian. It clearly shows that 
those flying to the desert were originally the faithftd 
Jews, who had discovered the Antichrist's treason. 
In equally clear language Lactantius (YII. 17) still 
describes the persecution of the Jews : " Then shall 
he attempt to raze the Temple of God and persecute 
the just people ; he also shall entangle the just men 
with the books of the prophets, and so consume them." ^ 

Now this incident, which emanates from a Jewish 
source, is inextricably interwoven with the eschato- 
logical tradition with which we are here concerned. 
It gives us the explanation of the widespread belief 
in the conversion of the Jews precisely in the last 
days of the Antichrist. Christianity adopted the 
tradition in a form in which Jews and believers had 
acquired equal importance. 

Victorinus remarks on Revelation xii. 6 : " That 
Catholic Church in which in the last days a hundred 
and forty-four thousand of the people of Elias shall 
believe. So also saith the Lord in the Gospel, Then 
let them which be in Judaea flee into the mountains." ^ 
The whole context with the incidental remark can 
have no meaning except on the assumption that 
amongst the converted and fugitives of the last days 
Victorinus had the Jews mainly in view.* 

* With Malvenda, II. 200, 1 may refer further to Hilarius on 
Matthew x. 14, etc. ; Austin, de Oivitate Dei^ XX. 29 ; Gregory 
on £zekiel, Homily xii. 7 ; Chrysostom on Matthew, Homily 
Iviii. 1 ; Theodoretus on Daniel xii. 1 and on Malacbi iv. 1 ; 
S, John of Damascus ; Adso, 
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Bnt most significant is it that we can now under- 
stand how Pan! (Bom. ix. 26) came to speak of a 
conversion of Israel in the last days. This was no 
self-invented hope with which to console himself, but 
was adopted from the body of the early Jewish tradition. 
And thus is cleared np the obscure passage in 
Romans xi. 12 : " Now if the fall of them be the 
riches of the world, and the diminishing of them 
the riches of the Gentiles ; how much more their 
finlness ? " This is precisely the great benefit that 
converted Israel is to confer on the Christian Church 
of Gentile origin, that Israel will take the lead in 
the opposition to and struggle with the Antichrist. 

Revelation vii. 1 et seq. also is naturally to be 
understood in the same sense. The stereotyped 
number 144,000 appears to have formed part of the 
original legend. When we are told that 12,000 from 
each of the twelve tribes, with the exception of Dan 
for the reason above set forth, are to be saved, or to 
be " sealed," it might doubtless be inferred from this 
very enumeration of the twelve tribes no longer 
surviving that the incident itself could not really be 
of Jewish origin. But it already occurs in Reve- 
lation and in a passage which appears to be obviously 
borrowed. And it should be remembered that at a 
very early date the expectation of the return of the 
twelve tribes was already grafted on to the Antichrist 
legend (see above, p. 102). So Victorinus expressly 
interprets the passage : " Therefore he also indicates 
the very number of the Jews to be converted, and 
of the Gentiles *a great multitude' (Rev. vii. 9)," 
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Compare Andreas also on the same passage. Thus 
at last the 144,000 sealed of God are presented as a 
natural contrast to those sealed of Antichrist, of whom 
we are often expressly told that they cannot receive 
the seal (mark) of God (Christ), because they have 
accepted that of the Antichrist (see above, pp. 201-2). 
Prom the literary point of view it is also interesting 
to note that in the Greek Ephrem is met a character- 
istic account of the distress and of the general flight 
and disorder of the Antichrist period. Thus II. 223 : 

But all those dwelling — in the east of the earth 
[Shall] fly to the west — ^through their great fear, 
And again those dwelling — under the setting sun 
Unto its rising — shall fly in trembling.^^ 



CHAPTER XV.* 

The Shostekiko of thb Days—The Last Stress— The 
Deuverance— The Doom op the Antichrist. 

WE read in Matthew xxiv. 22: "And except 
those days should be shortened, there should 
no flesh be saved : but for the elect's sake those days 
shall be shortened." A fuller tradition on this subject 
occurs in the most diverse ramifications of our legend. 
Lactantius (VII. 17, 636, 17) already tells us that 
"then shall the year be shortened and the month 
lessened and the day contracted."^ 

So the Apocalypse of Zephaniah, 128 : " Then 
shall the shameless one . . . say, Woe unto me, for 
my time hath passed away. I said. My time shall not 
pass away, and, lo I my years have become as the 
months, my days have fleeted away, like the dust 
that is wafted away." 

The pseudo-Johannine Apocalypse, 8 : " Three years 
shall be those times, and the three years shall I make 
as three months, and the three months as three weeks, 
and the three weeks as three days, and the three 

* For Notes * to "^ of this chapter, see Appendix, p. 291. 
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days as three hours, and the three hours as three 
seconds." ^ 

Here again we see the fragmentary character of the 
New Testament tradition. By the " shortening of the 
days," however, must be understood a definite period 
of time, which, in fact, is indicated in the parallel 
tradition as the three and a half years of the Anti- 
Christ's sway. 

Against those fleeing to the wilderness the Antichrist 
sends his army. But the faithful in the wilderness are 
now delivered in a wonderful way, and the power of the 
Antichrist broken. Thus Lactantius, VII. 17, 640, 2 : 
" On hearing this the impious one, fired by rage, 
shall come with a mighty host, and drawing up all 
his forces shall encompass the mountain on which the 
just tarry to capture them. But they, seeing them- 
selves hemmed in and enclosed on all sides, shall cry 
unto God with a loud voice, and implore the heavenly 
aid ; and God shall hearken unto them and send a 
great king from heaven, who shall rescue and deliver 
[them], and disperse all the impious with fire and 
sword." ' 

This tradition is also known to Victorinus (on 
Kevelation xii. 15 et seq.) : " The water that the 
Serpent casts out of his mouth means that by his order 
the army pursueth her [that is, the faithful fleeing to 
the wilderness] ; and the earth that opened her mouth 
and swallowed up the flood [means] the vengeance 
openly taken on those present." * 

In Zephaniah's Apocaljrpse the Antichrist calls out ; 
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" Now fly [hasten (?)] to the desert, seize them, . . . 
kill them, the saints bring hither." Very characteristic 
are the words that follow : ^' Then shiJl he take his 
fiery wings and fly after the saints, and again contend 
with them." According to Zephaniah the deliverance 
is brought abont by angels, who take the believers on 
their wings and bear them to the " holy land." 

It is noteworthy that the same tradition is preserved 
by psendo-Hippolytns, who seems here for the first 
time to take an independent position ; at least I have 
failed to find the incident in any of the Ephremite 
writings : " Then to the mountains and caverns and 
clefts of the earth shall he send the legions of devils to 
spy out those hidden from his eyes, and bring them to 
the worship of him, and those obeying to seal with his 
seal, and inflict punishment on those refinsing to yield."^ 

Similarly Adso, 1297 A : " Then pursuing the rest of 
the faithftd he shall smite (?) with the sword or make 
them apostates, and those who shall believe in him 
shall receive his mark on their forehead." * 

Lastly, Beatus, 541 : '^ Inaccessible places are there, 
whither the saints shall flee and there lie hid, and 
Christ shall find them alive in the flesh." ^ 

Consequently the believers fleeing to the desert are 
there to find their deliverance, for hither is God to 
send them the Messiah. Here a clear light is shed 
on Matthew xxiv. 26 : " Wherefore if they shall say 
unto you, Behold, he is in the desert ; go not forth." * 

* Allusion may here be made to the historical appearance of 
false Messiahs in the wUdemess (Acts xxi. 31 ; Josephus, Arch., 
XX. viii. 6 ; Bellum Judaicum^ VII. xi. 1). 
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Possibly also we have here the solution of the 
puzzling words that follow : " Behold, he ' is in the 
secret chamherB ; believe it not." For in Isaiah 
xxvi. 20 we read : " Come, my people, enter thou into 
thy chambers, and shut thy doors about thee : hide 
thyself as it were for a little moment, until the indig- 
nation [the wrath of the Lord] be overpast." In some 
of our sources these very words are referred to the 
flight of the faithful to the wilderness. Thus the 
Ethiopic Apocalypse of Peter : "And they shall flee 
to the mountains, the hollows and the fissures of the 
ground and hide themselves, as saith the prophet Isaiah, 
Come, my people, into thine house and hide thee a 
little while, until the anger of the Lord be overpast." 
To me it seems not impossible that this interpretation 
of Isaiah may be very old. If so, we shall have a 
parallelism between the two expressions " behold he 
is in the desert" and "behold he is in the secret 
chambers." 

It must now be evident that the second half also 
of Revelation, chap, xii., comes in contact with our 
legend. As the text stands at present (compare 
especially ver. 17), the flight of the woman is no doubt 
referred to some distinct contemporary event. But, so 
far at least as the New Testament period is concerned, 
by the woman pursued by the Serpent was originally 
understood the Church — in other words, the congre- 
gation of Jewish believers in the last days. 

Such is the exposition of nearly all patristic writers,* 
beginning with Hippolytus and Methodius; only for 

* See Malvenda, 147. 
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them the woman is of conrse the Christian Church. 
In his interpretation Victorinns also may in some 
of his details have hit off what the author of the 
passage may have wished to express by his eschato- 
logical imagery. 

It is another question (and this affects the special 
difficulty presented by the exposition of Revelation, 
chap, xii) whether, and how far, the several fantastic 
details are borrowed from the context of an earlier 
myth. Hitherto Gunkel himself has failed to adduce 
any convincing parallels or satis&ctory explanations. 
It is no doubt probable enough that the apocalyptic 
writer borrowed his "local colouring" from the 
Dragon myth and from the body of legendary matter 
associated with it. But until the point is proved the 
possibility remains that the writer who expanded 
chap. xii. of Revelation described the eschatological 
conception of the Antichrist's persecution of the faith- 
fill in colours harmonising with that first part of the 
chapter which is really borrowed from the Dragon 
myth. But even so much I am willing to leave as an 
assumption, while gladly welcoming further light. 

But a still more difficult passage of Revelation has 
here to be considered. Quite enigmatic is the judg- 
ment described in xiv. 14-20. Who is the person that 
carries out this judgment ? Apparently the Messiah, 
one that like the Son of man is seated on a cloud. 
But then in ver. 15 th^re is a question of "another 
angel " ; and in any case he does not execute the judg- 
ment alone, but by him stands almost in a superior 
position this other angel, who likewise sits in judgment. 
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And, moreover, on whom is judgment held? The 
reference is only (ver. 20) to much bloodshed " with- 
out the city." 

Perhaps we may here receive further help from 
Lactantius, who (VII. 19, 645, 11) describes the 
overthrow of the host sent by Antichrist to persecute 
the faithful: ^^And the power of the angels shall 
deliver into the hands of the just that multitude 
which had encompassed the mountain, and blood shall 
How like a torrent^ and the impious one alone shall 
escape after the destruction of all his forces." ® With 
this is to be compared Victorinus on the same passage : 
'^And blood shall come out ^even unto the horse 
bridles' [means that] vengeance shall be poured out 
on the princes of the people — ^that is, the rulers, 
whether the devil or his angels ; in the last conflict 
the vengeance of bloodshed shall be poured out." ® In 
pseudo-Hippolytus we are told that the faithftil in the 
wilderness are pursued by demons ; and Gommodian 
writes (983) somewhat obscurely that, as the rebels 
against God rush forward with their hosts, they are 
strewn on the ground by the angels in battle.^*^ And 
the Apocalypse of Zephaniah (128) adds after the 
above-quoted passage : ^' The angels shall hearken to 
it, and come down and fight a battle of many swords 
with him." 

It is highly probable that in Eevelation xiv. 14-20 
•we had originally a description of the battle, which was 
to be fought by the angels against the hosts of the 
Antichrist, by whom the faithful are pursued in the 
wilderness. This battle takes place without the walls 
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of the city, that is, Jemsalemy headquarters of the 
Antichrist. 

If this be the correct interpretation, then the person 
seated on the clond like the Son of man is to be 
regarded only as an angel. And thns one also under- 
stands why at the beginning of chap. xiv. the Lamb 
appears with the 144,000. These are the steadfast 
believers who have fled to the wilderness, and who 
now appear with the Lamb, God having sent the 
Messiah to them in the wilderness (see Lactantins 
above). The statement that they dwell on the 
mountain derives from the same tradition, only the 
writer seems to have added that this is Mount Zion. 

The destruction of the Antichrist by the Saviour is 
already announced by Paul, who describes his over- 
throw after Isaiah xi. 4. The Lord slays him by the 
breath of His mouth, and shall destroy him utterly 
when he appears on His return. 

This idea that Christ Himself is to vanquish the 
Antichrist continued to be widely difbsed,* although 
in many descriptions the scene almost entirely dis- 
appears in the background. It is given in detail by 
Lactantins (see below) ; by pseudo-Ephrem, 10 ; and 
many others.! But it is specially remarkable that the 

• Cf. Ephr. Gr., 143 B; pseudo-Hippolytus, xxxvii. ; Phil. 
Solitarius, 818 C ; pseudo-Johannine Apocalypse, xvi. et aeq. ; 
D. A Gr., 116, and Ann., 240. 

t Pradentius, Cathemerinon, 6, " Qui de fiirente monstro pul- 
chrom refert trophseum " (" Who gains a glorious triumph over 
the raging monster ") ; Cyril, xv. 10 ; Jerome, cid Algasiam^ 11 ; 
P. A. Syr. ; John of Damascus ; Adso ; Haymo ; Elucidarium ; 
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Messiah, Son of David, kills Armillus by the breath 
of His mouth in such Jewish sources as the Midrash, 
the Mysteries of Babbi Yokhai, and the History of 
Daniel, although in this last it is not quite clear 
whether it is Armillus or the Messiah ben Joseph that 
gets killed. Hence, even on this point, Paul's refer- 
ence to Isaiah does not seem to be made independently, 
but to have been handed down to him through the 
general Jewish tradition. 

In later times the idea that the Antichrist is over- 
thrown by the Messiah Himself prevailed to the 
exclusion of all others. It probably gave rise to an 
important transformation which the Christian eschato- 
logy underwent in mediasval times. In Jerome (on 
Daniel xii. 11 e^ aeq.) the notion is already established 
that between the destruction of the Antichrist and the 
last judgment an interval occurs answering to the 
forty-five days of Daniel xii. 11, 12 — that is, the differ- 
ence between 1290 and 1335.* To me it seems highly 
probable that the legend had much to do with this 
application, and that in the Middle Ages people again 
ventured, against the decision of the Church, to revive 
millennium theories. Under the influence of Joachim 
of Fiore hopes began to spread, especially amongst the 
circles subject to the teachings of the Franciscan friars, 

and already in Jewish sources, such as the Testamentum XII. 
Patr. (Dan v.)» the Midrash va-Yosha, the Mysteries of Rabbi 
Yokhai, and the Jewish History of Daniel. • The reference to 
Isaiah xi. 4 also recurs in pseudo-Ephrem, Cyril, Jerome, John 
of Damascus, Adso, and Haymo. 
* Malvenda, 11. 243. 
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that a golden age was again to come on earth — an 
. age identified with the sway of the Holy Ghost, the 
refonnation of the Chnrch, and the predominance of 
monastic institutions. 

Then we hear in this connection of a second coming 
of Christ, in contradistinction to His third and final 
advent at the last judgment.* To be sure this second 
coming is for the most part treated only in a spiritual- 
istic sense ; nevertheless Christ now overthrows the 
Antichrist (a conception interpreted in the most 
diverse ways) — ^the advent is preceded by Elias and 
Enoch, two religious orders! — and the conversion 
of the Jews is now accomplished. In all this the 
influence of the Antichrist legend is clearly seen. But 
we should need a separate work to follow up all the 
points of contact, which can here be indicated only 
in a general way. 

But traces are also perceptible of an earlier form 
of the saga, in which the Messiah can scarcely have 
held a clearly defined place. 

Thus in Aacenaio (on Isaiah iv. 14) we read, not 
of the Messiah, who is here called the Beloved, 
but of God, that ^Hhe Lord shall come with His 
angels and the powers of the saints from the 
seventh heaven, with the glory of the seventh 
heaven, and deliver Berial into Gehenna and his 
powers also."" 

So also in Sibyl III. 73 it is said of God that 

* Thus Joachim and his numerous followers, Ubertinus dc 
Casalis, the German prophetesses, and apocalyptic writers down 
to the author of the (hi/M Ecclesice, 
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^^He shall Beliar consume and all the oyerbearing 
men who shall have pnt faith in him."** 

Pseudo-Methodins less clearly: "And then shall 
appear the sign of the Son of man with much glory, 
and He shall come on the clouds of the earth, and the 
Lord shall take him off with the breath of His mouth," *' 
where the Latin has, " God shall kill him." ** 

Here the whole account of the Antichrist's end 
produces a disjointed and abrupt impression. With 
it may be compared the notion given farther on from 
Bemardus Senensis, inspired by the mention in 
Methodius of Michael the Archangel. But the state- 
ment is not to be rejected off-hand, because it also 
occurs in Adso, who is closely connected with pseudo- 
Methodius. Possibly we no longer possess the con- 
cluding part of Methodius in its original form. 

But with these references is connected a series of 
others, in which has been preserved a distinctly earlier 
tradition. According to this tradition it is the arch- 
angel Michael who overcomes the Antichrist, and in 
these earlier sources the Messiah takes no part in the 
incident, while God, not Christ, appears as the Judge 
of the world. 

Before giving these references, I may be allowed 
another general observation. 

It would be in every respect extremely interesting 
to make a connected survey of the speculations in- 
dulged in by the later Jewish writers on the subject of 
Michael the Archangel. We should find, I imagine, 
that here, if anywhere, Jewish speculation has been 
the prototype for the development of Christological 
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teachings. In the later Jewish world of thought the 
archangel Michael takes an amazingly high position 
precisely as the angel of the people. Even in 
Daniel xii. 1 et seq. Michael is already represented 
as the great hero of the last days^ when he is to 
champion the cause of his nation. But the most 
important point is that here his figure already quite 
thrusts that of the Messiah aside, and even acquires 
Messianic significance. We should expect that in 
this, as in all other respects, DanieFs influence must 
have been much felt in eschatological speculations. 
Hence in my opinion the dominant place taken by 
Michael in Revelation xiL is the strongest argument 
for the Jewish origin of that document. It is he, and 
not the Child who is yet to be born and who is des- 
tined to rule the Gentiles with a brazen sceptre, that 
overthrows the Dragon when storming the heavens. 

Michael's position becomes still more commanding, 
if it can be assumed that in Revelation xii. was 
originally described the last and decisive assault of 
the Dragon on heaven, the revolt of the old Serpent 
and his final overthrow. In that case Michael would 
stand out, in the Jewish transformation of this figure, 
as the vanquisher of the Dragon in the great struggle 
of the last days. 

Now traces of this view still occur in various 
sources. Thus Ephr. Syr., 12 : " Then Gabriel and 
Michael, captains of the army, starting up shall come 
down and stir up the saints. But the evil one [Anti- 
christ] with his satellites shall be stricken with shame ; 
and forthwith the angels shall advance and seize the 
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accursed one ; whereat the Lord shall cry out from 
the heaven and overthrow the accursed one with all 
his forces, and forthwith the angels shall thrust him 
into Gehenna." ^^ Here by " the Lord " is to be under- 
stood God, for Christ is afterwards called the " Son." 
The conquest of the Antichrist and the destruction 
of the world take place without His co-operation. 

So also in Codex E. of the pseudo-Johannine Apoca- 
lypse another trace is seen of this conception : " When 
he hath been captured by Michael the Archangel, 
and deprived of his godhead — for I have sent out 
from the bosom of my father and have humbled the 
polluted one's head, and his eye has been quelled." ^® 

Ezra's Apoc, xiii. : " And there shall God send 
against them [Gog and Magog] Michael, the fearful 
angel, and he shall destroy them without pity." Chap. 
XV. : " And angels shall be sent, who thrust the son 
of perdition into the Gehenna of fire, and there [then] 
is the end." 

Bede, de Ratione Temporum^ 69 : " That son of per- 
dition being smitten either by the Lord Himself or by 
Michael the Archangel." " 

Bede's Sibyl : ^' And the Antichrist shall be slain 
through the virtue of the Lord by Michael the 
Archangel, as some teach." ^^ 

Adso, 1297 B : " The doctors also teach, as saith 
Pope Gregory, that Michael the Archangel shall de- 
stroy him on Mount Olivet in his pavilion and seat, in 
that place whence the Lord ascended into heaven." ^^ 

Noteworthy also is the passage from Bernardus 
Senensis on the Universal Judgment, XI., quoted 
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by Malvenda, II. 235: ^^Aoiichrist by command of 
Christ shall be thnnderstrnck throagh the ministry 
of Michael the Archangel, who shall also kill him 
according to Methodins."" 

So also in the Jewish History of Daniel we read : 
'^ Thereupon shall they, Michael and Gabriel, slay 
him who hath given himself out as the Messiah, and 
[then] shall God appear from heaven." * 

An echo of this tradition is also presented by 
Ephr. Gr., 143E: 

And the tyrant is led — bound by the angels 
With all his demons— before the altar.^^ 

So also Victorinns on Kevelation xv. 1 : " These 
seven bad angels [those having the seven last plagues] 
he sends to smite the Antichrist." ^ 

A parallel pointing to a still earlier period is 
probably presented by the Assumption of MoseSy X., 
where we read : " And then shall His [God's] kingdom 
appear in [nnto] all His creatures, . . . and then 
Zabulus [the devil] shall come to an end. . . . Then 
shall be filled the hands of the messenger, who is 
appointed on high, who forthwith shall avenge them 
[Israel] on their enemies." ^ There can scarcely be a 
doubt that here the reference is to the angel Michael. 
And when we read further, "For the heavenly 
being shall rise up from the seat of his kingdom," ^ 
we again find God and Michael standing side by side, 
in battle, though not with the Antichrist, but against 

* Theodoretus also shows himself familiar with the whole 
tradition in his comment on Daniel xii. 1 (Malvenda, II. 181). 
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the devil. Of course Michael could not originally 
have been placed in antagonism to Antichrist, Le. the 
false Messiah, but, as here, to the devil, Le. Belial or 
the Dragon (Revelation xii. 7).* 

Noteworthy is the assumption, apparently derived 
from Zechariah, that Antichrist is to meet his end on 
Mount Olivet. It would seem, however, that the idea 
cannot be with any certainty traced back beyond 
Jerome, on Daniel xi. 44 et seq. : " Then shall come 
the Antichrist to the summit of that mount, . . . that 
is, the top of Mount Olivet, . . . and they assert that 
there shall Antichrist perish where the Lord ascended to 
heaven." ^ In the Jewish History of Daniel also the 
Messiah ben David appears on the Mount of Olives. 

An earlier parallel is found in the Apocalypse of 
Baruch, xl. : " The last captain, who shall survive 
after the multitude of his congregations has been 
destroyed, shall be bound, and they shall take him 
up to Mount Sion, and my Messiah shall convict him 
of all his wickedness, and thereafter shall slay him " ^ 
(see also 4 Ezra xiii. 34). 

A specially archaic variant occurs in Lactantius, 
VII. 19, 645, 16 : " Antichrist shall battle with the 
truth, and when overcome shall escape, and shall 
often renew the war and often be overthrown, until 
in the fourth conflict . . . being vanquished and 
captured he shall at last pay the penalty of his 
crimes " ^ (cf. Commodian, 937 et seq,), 

* On Michael, the Dragon-slayer, and his analogy to Horus, 
vanquisher of Typhon, and to Apollo, the python-killer, see 
Dietrich, Abraxes, 122 et seq. 



CHAPTER XVI* 

The Sign op the Son of Man— The Time of His Advent 
—The Destbuction of the Wokld by Fieb — The 
FouB Winds— The Sounding of the Tbump— The 
Last Judgment. 

IN Matthew xxiv. 30 it is foretold that ^^ then shall 
appear the sign of the Son of man in heaven." 
What is this sign of the Son of man ? Expositors 
scarcely ask the question, and yet the point must be 
raised. In the patristic writings the most diverse 
fancies are expressed on the subject. Probably the 
sign of the Son of man is to be conceived as some 
manifestation in the heavens, perhaps a flaming sword 
that is to flash before the face of the Messiah 
descending from heaven. Thus is the tradition 
presented in Lactantius, VII. 19, 645, 8 : " Suddenly 
a sword shall fall from heaven, that the just may 
know that the leader of the holy army is about to 
descend." ^ 

But besides this we find the most varied interpre- 
tations. Thus Commodian, 903 : " Then also shall be 
seen a fiery chariot and a brand streaming through 
the stars to forewarn the peoples of the fire." ^ 

• For Notes * to *® of this chapter, see Appendix, p. 294. 
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Ephr. Syr., chap. xii. : " Then shall the Lord come 
down, . . . and between heaven and earth shall His 
chariot stand still."' 

Sibyl IV. 172: "A mighty sign with sword and 
tramp at the rising of the sun."* 

So also Sibyl V. 158 : "There shall from heaven 
come a great star down to the dread salt sea, and 
shall bum up the deep ocean." ^ 

And Sibyl XIV. 158 : " And then surely a great 
sign shall God from heaven display unto speaking 
mortals with the revolving years, a portent (?) of the 
evil war impending." ® 

The Book of Clement, 81, 21 : "Then shall be 
signs in the sky ; a bow shall be seen, and a horn 
and a brand." ^ 

Bede's Sibyl speaks in more general terms : " The 
sign of the doom ; the earth shall be moist with sweat ; 
from heaven the king shall come to reign for ever." ® 

The Jewish History of Daniel : " And the banner 
of the Messiah shall be seen." 

On the other hand, the sign of the Son of man is 
already at a very early period referred to the Cross 
that is again to appear.* In the pseudo-Methodius 
(and Usinger's Sibyl) the last Roman emperor lays 
his crown on the Cross, which is then borne crown 
and all heavenwards. " It [the Cross] shall appear 
at the advent before His face unto the conviction of 
the unbelieving Jews." ^ 

• Thus pseudo-Ephrem, 10 ; Cyril, xv. 22 ; pseudo-Chry- 
sostom ; pseudo-Hippolytus, xxxvi. 115, 4 ; D. A. Gr. Cod. 
(see Klostermann, 120, Anmerkung) ; Eliicidarium, 
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Less distinct are the statements of Greek Ephrem. 
In de Antickristo the mention of the Cross occnrs 
only in the Latin version. But, on the other hand, 
a foUer accoant is found in the description of the 
Advent, which is extant in five different traditions. 
Here I give the Recension I.,* where, as I believe, 
the incident is written in tetrasyllables, although the 
text cannot everywhere be restored : " When (?) we 
behold the sign of the Son of man appearing in the 
sky, as said the Lord when (?) He was voluntarily 
nailed to the cross for us ; then all those gazing 
upwards [shall behold the dread and holy sceptre ?] 
appear of the great king. [Then] each of us shall 
recognise [and] remember the word of the Lord 
foretelling that the sign of the Son of man should 
appear in the sky and that [thereafter the king shall 
appear?]."^' 

With these passages we are plunged into the 
absolutely fathomless depths of the traditions re- 
garding the Cross. I feel nevertheless compelled to 
deal briefly 'with the subject. 

The belief in the reappearance of the Cross at the 
last judgment has, as is well known, played a great 
part, especially amongst the Eastern Churches. With 
this belief are also assuredly associated the manifold 
legends of apparitions of the Cross, of which that 
mentioned in the Constantine saga is the best known. 
Others are referred to by Zezschwitz, 56 et seq. 

But if the Cross was expected to come from heaven, 
then it must also be supposed to have first gone 
* See above, p. 40, after IIL 145 and IL 193. 
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thither. And thns^ in this connection, is intruded 
upon us the narrative in the Petrine Gospel, which 
afterwards became famous, and according to which 
the Cross was borne to heaven with Christ at the 
Ascension.* 

Later this cycle of thought became involved with 
another, according to which S. Helena, mother of the 
emperor Constantine, was stated to have discovered 
the true Cross. In the times when the kingdom of 
God was supposed to have begun on earth with the 
conversion of the empire to Christianity, the Cross 
was naturally no longer expected from heaven, but 
was venerated on earth as a holy relic. Thus origi- 
nated the above-mentioned legend, as we see it in 
Methodius (and Usinger's Sibyl). The last Byzantine 
emperor at his abdication lays his crown on the Cross, 
which is then borne on high with the crown in order 
thence to return in the last days. Thus is confirmed 
the view above advanced against Zezschwitz (p. 47) 
that this relation of Methodius regarding the de- 
position of the crown is of later date and more 
complicated than that occurring in Adso and Bede's 
Sibyl. 

But quite a special version of the legend survives 
in the pseudo-Johannine Apocalypse, chap. xvi. 
"And then shall appear the sign of the Son of 
man from heaven with power and great glory ; and 
then the worker of unrighteousness himself shall 

* The same idea occurs in Sibyl VI. 26-28, and in Chrysostom, 
de Cruce et Latrmie^ Horn. ii. 4 (Zezschwitz, p. 66, and Anmer- 
kung 83, etc.). 
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behold [it] with his miniBters, and he shall gnash his 
teeth vehementlyy and all the foul fiends be put to 
flight." " 

Here the Cross, the sign of the Son of man, seems 
to completely usurp the place of the Son of man 
Himself. That this is no delusion is shown by a 
glance at the corresponding material symbolism of 
early Christendom, for a reference to which I have 
to thank Dr. Achelis. Here is seen in numerous 
representations the development of the process by 
which the Cross, symbol of Christ, takes the place 
of the Crucified. And in the mosaic of S. Clement's 
in Rome depicting the scene of the Transfiguration 
we have the picture that corresponds to the account 
in the pseudo-Johannine Apocalypse. Nothing is 
here shown except a cross appearing in the sky (with 
a medallion of Christ crucified). 

StUl more eloquent is a passage in the Elucidarium 
(1166), where Christ is made to appear "to the elect 
in that form which appeared on the mountain, but 
to the reprobate in that which was suspended on the 
Cross." ^* But it is to be a luminous cross " brighter 
than the sun." Compare Meyer's tentative translation 
of Volmpd, 46 : " The Saviour shineth on that Rood 
of old renown." 

A still more involved picture is lastly presented by 
the Lower Sahidic recension of the Apocalypse of 
Zephaniah, 124, which with its parallels has already 
been discussed (p. 90). 

In Michelangelo's Last Judgment also we see the 
Cross borne by the angels by the side of the Judge, 
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where again is made evident the astounding persist- 
ence of such eschatological representations. 

A definite time for the advent of Christ and the 
overthrow of the Antichrist is already presented by 
Lactantius, VII. 19, 644, 8 : " Then shall be opened 
the mid-heaven in a stormy and dark night, so that in 
the whole world may appear the light of God descend- 
ing like a coruscation as the Sibyl hath expressed in 
these words : 

When He cometh 

There shall be a murky fire at black midnight. 

This is the night that it is our privilege to celebrate 
for the coming of our King and God ; and for this 
night there is a twofold reason, to wit, that He both 
regained life when He sulBfered, and thereafter is to 
regain the kingdom of the whole world." ^ 

Although this expectation appears to be distinctly 
Christian, the source drawn on by Lactantius is in all 
probability a Jewish sibyl. Hence it is that Lactan- 
tius continues to declare with such strong emphasis 
that " He is the Liberator and Judge and King and 
God whom we call Christ."" 

On the other hand, it may probably have been a 
Jewish expectation that, in the night when once the 
people of Israel were liberated from the land of Egypt, 
in the same night would come to pass the great 
deliverance from Antichrist. In the Eltundariuniy 
III. 12, we further read : " At midnight in the hour 
when the angel made Egypt desolate, and when the 
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Lord despoiled hell, in the same hour He shall deliver 
His elect from this world." ^ In the Jewish Book of 
Zorobabel we are likewise told that Menakhem, son 
of Ammiel, shall suddenly appear on Mount Nisan. 

A trace of this old expectation of Christ's retnm on 
Easter eve (Holy Saturday) still survives in a popular 
custom. In the Church of the Holy Sepulchre in 
Jerusalem the Easter fire still annually appears, not 
indeed at the hour of midnight, but for practical 
reasons* at noon, as my colleague Dr. Achelis in- 
forms me. 

God or Christ, surrounded by the angelic hosts, 
comes to sit in judgment, and before Him rushes a 
fierce, fiery storm which burns up the world. 

Ephr. Syr., chap. ii. : " Then shall the Lord come 
down from on high in the dread glory of His angels, 
. . . the sea shall roar and be dried up, . . . the 
heavens and the earth shall be dissolved, and darkness 
and smoke shall prevail. Against the earth shall the 
Lord send fire, which lasting forty days shall cleanse 
it from wickedness and the stains of sin." ^® 

Ephrem III. 145 (text restored from the five recen- 
sions, but substantially that of III. 145) : 

How may we then endure — ^my beloved brethren, 
When we shall see the fiery — ^river coming out 
In fury like the wild — seething ocean, 
And the hills and the valleys — consuming, and all 
The world and the works — ^therein ; then, beloved, 

* To stop the unseemly scenes formerly witnessed at these 
midnight celebrations. 
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With that fire (?) — ^the rivers shall fail, 
The springs shall vanish — ^the sea dry up, 
The air be agitated^-the st^rs (?) shall fall out, 
From the sky the sun — shall be consumed, the moon 
Pass away, the heavens — trolled up like a scroll.^^ 

Ephr. Gr., III. 143 B : 

In the end like the lightning — flashing from heaven 
Shall come God, our King — ^and deathless Bridegroom, 
In the clouds with glory — ^unimaginable (?), 
And before His glory shall run — ^the serried hosts 
Of angels and archangels — (all breathing fiery flames ?) 
And a river full of fire— with frightful crash (?).^® 

Psendo-Ephrem, 10: "And the Lord coming forth 
shall appear with great power and much majesty; 
with all the powers of the heavens, and the universal 
choir of saints." ^^ 

Psendo-Johannine Apocalypse, 14 : " Then shall I 
send My angels before the face of all the earth, and 
they shall consume the earth cubits eight thousand 
and five hundred, and they shall consume the lofty 
mountains, and all the rocks shall be fused, . . . and 
all plants and all cattle shall be burnt," etc.^ 

Psendo-Johannine Apocalypse, 18 : " [Then] shall 
fall the stars from heaven, ... the moon shall be hid 
and no light be in it, . . . the light of the sun shall be 
suppressed (?), . . . half of the sea shall fail, . . . Hades 
shall be disclosed." ^ 

Cyril, XV. 10 : " [He shall come] attended by myriads 
of angels " ; xv. 21 : "A river of fire rnshing on, 
searching [the hearts] of men (?)."^ 
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Pseudo-Chrysostom : " A river of fire filled with a 
restless worm." ^ 
This tradition goes far back. Thns Sibyl III. 71 : 

But when the threats of the great God shall draw 

nigh, 
And the fiery power shall come with overfiow (?) on 

the earthy 

Then surely the universal elements 
Of the world shall be dissolved, when God dwelling in 

the firmament 
Shall roll up the heaven, [which] like a scroll shall be 

put away (1), 
And all the many-shaped vault of heaven shall fall on 

the vast earth, 
And on the deep shall flow a ceaseless torrent of glow- 
ing fire, 
And shall consume the earth, consume the sea, 
And the pole of heaven, the nights, the days, and e'en 

the creation, 
And fuse all in one and set apart unto purification — 
And no longer [shall bide] the buoyant spheres of the 

luminaries, 
Neither night nor dawn, nor the many days of sorrow, 
Neither spring nor winter, nor yet summer nor the 

harvest-tide. 2* 

Sibyl II. 197 : 

[The fire] from heaven shall flow and all consume. 
The earth, the great ocean and pale green sea. 
Lakes and rivers, both springs and pitiless Hades, 
And the vault of heaven ; but the heavenly lights 
Shall run together in one all-desolate form. 
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206: 

Then shall all elements of the Cosmos fail, 

Air, earth, sea, light, the pole, days and nights.^^ 

Greek Apocalypse of Peter (Macarius, IV. 7) : " And 
all the power of heaven shall melt away, and all the 
stars shall fall as the leaves falleth off from the vine, 
and as a falling fig from the fig tree." ^ ' 

Laetantius, VII. 19, 645, 10 : " And He shall come 
down to mid-earth with His attendant angels, and an 
unquenchable flame shall go before Him." ^ 

Commodian, 1005 : 

At the given sign the plague shall fall from all the ether, 
With a crash of thunder the raging fire shall descend.^^ 

Ascensio Jesaice, IV. 1 et seq. : " God shall come 
with His angels and with the powers of His saints " ; 
IV. 18 : " Then in wrath shall the voice of the 
Beloved rebuke this heaven and this dry [land], and 
the mountains and the hills, the cities and the desert, 
. . . and from it shall the Beloved cause fire to rise, 
and [it] shall consume all the wicked." ^ 

Apocalypse of Zephaniah, 129 : " On that day it 
shall come to pass that the Lord shall hear it, and in 
great wrath the heaven and the earth shall be com- 
manded, and they shall cast forth fire, and the flame 
shall encompass of the earth seventy and two ells, and 
the sinners devour and the devils like stubble." 

Greek Apocalypse of Daniel, 109 : " But after fulfil- 
ment of the three times and one half God shall rain 

16 
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down fire on the earth, and the earth shall be con- 
sumed thirty cubits ; then shall the earth cty nnto 
God, I am a virgin, Lord, before Thy face." ^ 

Ezra (Tischendorf, xxix.) ; " Then shall I burn the 
heaven eighty cubits and the earth eight hundred 
cubits." «^ 

Armenian Apocalypse of Daniel, 240, 13 : *' Then 
shall the sun be darkened and the moon changed to 
blood. The stars shall fall down like leaves, and heaven 
shall be rolled up like a scroll, . . . and all things 
shall be scorched and parched by the wind. Fiery 
angels shall come down from heaven, and fire shall 
flare up throughout the whole world." 

Syriac Apocalypse of Peter : " And fire shall eat 
into the earth from above, and the ocean and the great 
sea round the globe shall become dry. The light of 
sun and moon shall grow dark, the stars be scattered 
and fall down, and the heaven rolled up like a sheet of 
paper." 

Ethiopic Apocalypse of Peter : '^ And the sun shall 
suffer eclips6 and the moon become blood, and the 
stars fall from heaven through the greatness of Grod's 
wrath over mankind and the Messiah." 

Bede's Sibyl : 

Fire shall bum up earth and sea and heaven, . . . 

The springs shall fail (?), and the everlasting flame con- 
sume ; . . . 

[He] shall east down the hills, and raise up valleys from the 
depths, . . . 

Prom the heavens shall fall both fire and a sulphur 
stream ! ^^ 
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Elueidarivmi "With all the hierarchies of the 
angels shall He come, ... all the elements shall be 
stirred by the mingled storm of fire and frost raging 
on all sides." ^ 

Mmpilli : " When the blood of Elias — drippeth on 
the ground — then shall the mountains burn — no tree 
stand on all the earth — The waters shall grow dry — 
the meres be sucked up— slowly glows the heaven 
aflame — The moon falls and bums up the mid-earth — 
no stone stands firm— then cometh the day of ven- 
geance on the land — cometh with fire men to search 
— Then can none of kin each other help — before the 
world's doom— when the broad rain shall all consume 
— and fire and air sweep all away." ^ 

A strong position is held in our tradition by the 
brief account of the last days in Isaiah xxxiv. 4 : 
" And all the host of heaven shall be dissolved, and 
the heavens shall be rolled together as a scroll : and all 
their host shall fall down, as the leaf falleth off from 
the vine, and as a falling fig from the fig tree." The 
passage is found imbedded in a connected tradition of 
the Antichrist in Sibyl III. 82 et seq,, and in the 
earlier Petrine Apocalypse, and also occurs in later 
sources, where, however, it is referred to the fore- 
warnings of the end of the world,* and is similarly 
treated in Revelation vi. 12 et seq. It need, I 
suppose, scarcely here be assumed that Revelation vi. 
formed itself the concluding part of a shorter eschato- 
logical document. But at all events it may be rightly 
inferred that, in his description of the earthquake, the 
* Cf. Ephr. Gr., D. A. Arm., P. A. Syr., P. A. iEth. 
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apocalyptic writer borrowed from the cnrrent tradition 
imagery which belonged originally to a description ot 
the end of the world. The fact that we meet with the 
same description in Matthew xxiy. 29 et seq. merely 
affords another proof that in this chapter the writer 
has made use of the Antichrist legend. 

Characteristic is the final conflagration which is 
found constantly associated with the same tradition. 
No donbt the idea that a fiery tempest is to be 
let loose by God emanates from Daniel vii. 10. 
Nevertheless the distinctly expressed view that the 
world is to perish by fire seems to have been originally 
drawn from our tradition both by Jewish and Christian 
writers. But I will not venture to decide whether 
the idea itself derives from the Stoic school, or was 
developed under Oriental influences in late Jewish 
times. Such a question cannot be settled off-hand, 
without first exploring the ground inch by inch. It is 
significant that, although the idea already prevailed, 
the Book of Revelation does not speak of a destruction 
of the world by fire. In fact this belief, which was 
afterwards universally accepted, is mentioned in the 
New Testament once only — that is, in the Second 
Epistle of Peter iii. 6, 7 : " Whereby the world that 
then was, being overflowed with water, perished : but 
the heavens and the earth, which are now, by the 
same word are kept in store, reserved unto fire against 
the day of judgment and perdition of ungodly men." 

Even here we again see how little the whole body 
of the New Testament writings, compared with our 
single tradition, has contributed to determine the 
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eschatological views of Christendom. The acconnt of 
the last conflagration has been handed down from age 
to age with wonderful persistency, so that it stands 
out clearly in all its fulness in the Sibylline literature 
as well as in the Old High German Muapilli lay. 

It is indeed surprising how we are everywhere told 
with the fullest details that the last fire is to consume 
the ocean, the rivers, and the springs ; while the words 
" and there was no more sea " are the only echo of all 
these details found in Revelation (xxi. 1). May it be 
assumed that in the mention of these particulars a. 
lingering reminiscence survives of the belief that the 
old Serpent who revolts in the last days was originally 
the marine monster, who contends with the God of 
creation ? 

In one of our earliest sources, the Syriac Ephrem, 
we still read how " God shall rebuke the sea and it 
shall dry up." And we are further told that at the 
end of time the sea shall utter a frightful roar.* 

When again the description of the end is compared 
with the sketch in Revelation, it becomes extremely 
surprising that in the whole tradition not a trace is 
anvwhere to be found of the idea of a millennium. 
From this it may be inferred that the common source 
of the Jewish and Christian tradition of our saga 
goes back to a time when, in the Jewish eschatology, 
there was not yet developed this further detail of 
the system, as it occurs about the close of the first 
century in 4 Ezra, Baruch, and Revelation. There 
was a time in the Christian Church also when the 
* Cf. Ephr. Gr., 4 Ezra, Book of Clement. 
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millenniam view was dorainant, thanks to the inflneDce 
of Revelation. Jnstin, Irenseus, Lactantins, Tertul- 
ian, Victorinns, were all believers in a millennium. 
Bnt then it is difficult to understand how, despite 
Bevelation and the patristic tradition, the millennium 
theory came at last to be rejected as a Jewish super- 
stition. The difficulty, however, may in a measure be 
cleared up by remembering that Christendom had at 
its disposal an early eschatological tradition which 
knew nothing of a golden age to last for a thousand 
years. 

The essentially Jewish character of these views, and 
consequently also of the parts of Revelation dealing 
with them, is seen in the consideration that in the 
Jewish sources of the Antichrist legend the idea of the 
interregnum suddenly reappears (compare especially 
the History of Daniel), while the usual description of 
the end of the world is thrust aside. 

A special trait in the description of the end is the 
letting loose of the winds for the purifying of the 
world. This last echo of a myth, which has already all 
but disappeared from Daniel (vii. 1, etc.), occurs in the 
pseudo-Johannine Apocalypse, 15 (Gunkel, 323 et seq.) : 
" Then shall I throw open the four parts of the east, 
and there shall issue forth four great winds, and they 
shall thoroughly winnow the face of all the earth, . . . 
and the Lord shall scatter sin like chaff from the earth, 
and the earth shall be made white as snow, . . . and 
she shall cry unto Me, saying, I am [as] a maid 
before Thee."^ 
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Syriac Apocalypse of Peter : " Thereupon shall I 
order the four winds, and they shall be let loose one 
in the direction of the other." 

Armenian Apocalypse of Daniel : " From heaven 
storms shall hither come." 

Pseudo-Hippolytus, viii. 97, 1 : " Fierce gales of 
wind shall agitate the earth and the sea without 
measure." ^ 

The same idea is also prevalent in the Sibylline 
literature, as in Sibyl VIII. 203 : 

And the sun shall appear darkling by night, 
And the stars quit the sky, and with great fury a hurricane 
Shall lay waste the earth, and [then] shall be the resur- 
rection of the dead. 3' 

This wide diffusion of the tradition leaves no doubt 
that the enigmatic fragment of Revelation vii. 1 
et seq. was taken from this very source by the 
apocalyptic writer, who draws from the same authority 
his previous description of the incidents that follow 
the opening of the sixth seal (vi. 12-17). 

In 1 Thessalonians iv. 16 Paul is able to tell us 
that " the Lord Himself shall descend from heaven 
with a shout, with the voice of the archangel, and with 
the trump of God." He shows his dependence on 
the same apocalyptic tradition as in 2 Thessalonians, 
and by the expression " the word of the Lord " in 
ver. 15 Paul does not mean any particular utterance of 
the Lord, but rather has in mind this old and vener- 
ated tradition: The great day of judgment is ushered 
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in with " the voice of the archangel,*' which is to be 
taken as a perfect equivalent to ^^ the tramp of Gkxl." 
This sounding of the tramp by Michael the Archangel, 
which proclaims the divine judgment, is a constant 
feature of our tradition, a faint echo of which lingers 
in Matthew xxiv. 31. 

Lactantius (VII. 16, 637, 1) expressly quotes a 
sibyl as saying that ^^ a trumpet blast shall send forth 
from heaven a sound of much wailing." * 

Bede's Sibyl : " But from on high a trump sends 
down a moaning sound."* This literal parallelism 
shows how old is the tradition in this document. 

Commodian, 901 : " Meanwhile the trump suddenly 
gives out a fearful blast from heaven, and lo I it rings 
harsh through the firmament, everywhere with rever- 
berating note." ^ 

Ethiopic Apocalypse of Peter : " And thrice shall 
the horn be sounded by Michael the Archangel. . . . 
At the third blast of the horn shall the dead instantly 
rise up." 

Pseudo-Chrysostom : " And before His face Michael 
the Archangel sounds the trump, and awakens those 
slumbering from Adam unto the consummation of all 
time."*^ 

Pseudo-Johannine Apocalypse, 9 : " And Michael 
and Gabriel shall come out from heaven and sound 
the trump."** 

That there should also be frequent mention of 
several angelic trumpeteifs was naturally to be 
expected from Matthew xxiv. 31. But the sounding 
of the trumpet by Michael the Archangel, as already 
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known to Panl^ is peculiar to onr tradition, and has 
been preserved with it. 

It is no longer possible to state in quite clear 
language how the Antichrist legend concluded. But 
in any case we should apparently reject the descrip- 
tion of the last judgment which is given under 
the influence of Matthew xxv. 41-46 in greatest 
detail by Greek Ephrem ; in Hippolytus, Ixiv. ; in 
the parallel part of pseudo-Hippolytus (39 et seq.); 
and elsewhere.* Here we have probably an inter- 
polation, which was evidently based on Matthew, 
and which is perhaps not earlier than Ephrem. At 
the same time it is not altogether impossible that in 
Matthew xxv. itself we have some older eschatological 
material. 

But with the account drawn from Matthew another 
is connected, which is even more widespread and per- 
sistent. Here we read how in a vast hall of justice 
all the generations of men from Adam are gathered 
before God — the various nations, Jews as well as 
Gentiles, the diverse ranks and classes of the peoples. 
Such is the form taken by the legend in Greek Ephrem, 
in pseudo-Hippolytus, and in the pseudo-Johannine 
Apocalypse, where it is seen in its most genuine 
aspect. Lactantius also (VII. 20 and 24) appeals to 
Sibylline authority, where a similar scene seems to 
occur. Compare the line : " They shall all of them 

* Cf . Cyril, xv. 24 ; P. A iEth. and Syr. ; Eterianus, xxv. 
217 D ; and the Elucidarium ; traces also occur in D. A. Gr. and 
J. A. 25. 
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come unto the altar of God the King." ^ With all 
this should also be compared the great judgment 
scene in the opening of the Talmndic document Abodah 
Sarah translated by Ewald (4 et seq.). Widely 
diffused is the introduction to this scene, where we 
are told how all generations since Adam appear 
before God. 

Thus in the Johannine Apocalypse, 10 : " Those, 
Lord, who have died since Adam unto this day, and 
the dwellers in Hades from all time, . . . whence shall 
they rise again ? " ** 

Ephr. Syr., 12 : " Thereupon the angels going forth 
shall gather the sons of Adam." ^ 

Syriac pseudo-Apocalypse : ^* And all the children of 
Adam shall appear before Me, trembling with fear." 

Pseudo-Chrysostom : " Awakening those who had 
fallen asleep from Adam unto the end of time." ^ 

Another trait constantly recurring in this tradition 
is the description drawn from Daniel xii. 3, re- 
specting the appearance of the righteous and of the 
unrighteous on the last day. Thus pseudo-Johannine 
Apocalypse, 23 : " For the just shall shine as asters 
and as the sun, and the sinners stood wrapped in 
gloom." *^ 

Pseudo-Hippolytus, xxxix. 116,21 : ^' Then the just 
shall shine as the sun, but the sinners shall appear 
abashed and sullen."^ 

Syriac Apocalypse of Peter : " Hail to him whose 
works are good, for his face shall beam and he shall 
rejoice and be glad. But woe to him whose works are 
evil, for he shall be sad and his face black." 
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Hildegard, Scityias, III. 12 : " The good shining in 
brightness, and the bad appearing in blackness." *• 

Lactantius, VII. 26 : " And God shall change men 
to the likeness of angels, and they shall be white as 
snow.'**® 

Perhaps we have here an eschatological tradition 
connected with Matthew xiii. 43, for Daniel xii. 3 is 
not qnite parallel. 

That in the pitiless doom of God the mutual suppli- 
cations of the next akin shall avail naught is already 
insisted upon in 4 Ezra vii. 41 et aeq. Compare also 
Commodian, 1035 et aeq., and the allied passage in 
the Syriac Apocalypse of Peter. 

In conclusion, without attempting to deal with the 
influence of the Antichrist legend on the Germanic 
peoples in the mediaBval times, I may here refer to 
an interesting fragment of the old (Continental) Saxon 
Genesis, to which my attention has been directed 
by Herr Lueken. The passage (vers. 136-150) has 
reference to Enoch's translation and return to earth, 
concluding with the fate of the Antichrist : 

"Him [Enoch] heaven's ruler took up and placed 
him where he must ever dwell in bliss until He [God] 
send him again into the world, heaven's high warden 
to the children of men, unto the teaching of the 
peoples. Then cometh also the evil one, the Anti- 
christ, [and] destroyeth all nations, when he with the 
sword shall be the murderer of Enoch with sharp 
cutting. By the strength of his [the Antichrist's] 
hands wanders the soul [of Enoch] the ghost on the 
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good way, and God's angel cometh and on him the 
malefactor wreaks vengeance. Of his life shall 
the Antichrist be bereft, the foe felled, [and] the 
people led to God's kingdom, the throng of men a 
long while. And thereafter ariseth the new earth, 
the sound land." 
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AN OLD ARMENIAN FORM OF THE ANTICHRIST 

SAGA* 

BUT after this the liberation of all the lands of 
Christendom from the Aryan hosts shall be wrought 
by the Romans. And then the earth shall repose in goodly 
paths for long epochs, and shall become like a garden full 
of all things. But the lawless shall be repulsed, and shall 
fall under the yoke of slavery to the Romans. And men 
will lament the past, and the goods which then failed them. 
After that shall be manifested the son of perdition, the 
Antichrist.! 

Whilst then I X am still in the flesh I declare unto you 

* Translated by Mr. F. C. Conjbeare, from a Life of S. Nerees 
published in 1853 at San Lazaro, Venice, as Vol. VI. of the Sopherk 
series, from four MSS. of the twelfth and thirteenth centuries. The 
Life of S. Nerses was compiled soon after the Frankish conquest 
of Jerusalem, mostly from materials as old as the fifth century. 
Mr. Gonybeare remarks that *' these predictions about the Anti- 
christ are put into the mouth of the dying saint. For the Temple 
at Jerusalem the compiler substitutes the Christian Church, and 
introduces some other Christian touches. But on the whole he 
presents us with a fairly primitive and complete form of the legend 
so confirming what Bousset says as to the stability of the myth in 
its main outlines, no matter how fluctuating the events which men 
sought to explain by means of it '* {Academy, October 19th, 1895). 

t The Armenian equivalent for Antichrist (nerhn) can be nothing 
else but a transliteration of vipav. 

X I.e. Nerses Parthevi, a patriarch of the Armenians in the fourth 
century, 
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[him], whobe advent is by the ixispiration of Satan. But 
he roleth not over Turks or Persians or Qentiles, but over 
the votaries of the all-victorious cross. For he is very son 
of perdition of those who fell from their glory. But yonder 
abomination shall be for the refutation of the Jews, since 
they it is who give ear to the deceiver. But do ye instruct 
your children, and your children their children; and let 
them write it down and keep the record until the approach 
of the abomination, in order that they may be ready against 
the snare and may not be swallowed up in his snare. . . . 

The sign then of the manifestation of the Antichrist is 
this. When the earth shall be filled with tumult, after 
the good time, and the sovereignty be taken away from the 
Romans ; as was made known to Daniel concerning the 
four beasts : the he-lion, that is the Eongdom of the Medes ; 
and the bear, which is that of the Babylonians ; and the 
leopard, which is that of the Persians; and the fourth, 
which was manifested terrible and wondrous, which devoured 
and brake in pieces the earth, which is the Kingdom of the 
Romans. For as at the coming of Christ the rule of Israel 
was destroyed, so likewise the manifesting of the abomination 
will destroy the rule of the Romans. But three kingdoms 
were annihilated, and the fourth stood firm, which is the 
Kingdom of the Romans, which is destroyed by the Anti- 
christ. 

To begin with, cruelty shall flourish, and love be dried 
up, and droughts occur and earthquakes and plagues. 
Brother shall betray brother unto death and father son. 
This was declared by the Lord, as ye know. And the earth 
shall be overshadowed. For that which they will sow, they 
shall not reap; and that which they shall have planted, 
they shall not eat; and many presages shall there be of 
the manifestation of the Antichrist. Think ye not how- 
ever that he is Satan, or a devil from among his hosts. 
No, but a man lost in mind and soul of the tribe of Dan, 
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and he is bom in Chorazin, a village of the people of 
Israel ; and his name is Hr6melay, and his mother's name 
Nerlimine.* And her name is Hrasim. And he is bom 
of virgins and goeth unto Byzantium and is great in name 
according to the greatness of the Greeks. 

Then the kingdom of the Greeks is divided into ten 
sceptres ; and Antichrist himself shall be one of the kings ; 
and he shall slay the three kings, and bring the rest into 
subjection unto himself, and himself be lord over all. He 
shall reign for three times and a half of times; and he 
destroyeth the earth in his wrath, and he beareth in himself 
the entire livery of Satan, and his coming is at the inspira- 
tion of Satan. And he will work signs and wonders during 
a thousand and two hundred and sixty days. But blessed 
is he who shall endure and arrive at the days of our Lord 
Jesus Christ and be saved. Then if there be grinding two 
in one mill, the one shall be taken and the other left. And 
there shall shoot foi*th the leaf of the fig tree, which is the 
Antichrist. The branches shooting up are his ministers. 
The mill is this life, and the taking is the discrimination 
of good from evil. 

The Son of Perdition therefore shall sit in the church of 
God, and shaU begin to blaspheme Crod. And he demands 
that worship should be paid him as if to Crod ; and showeth 
himself off as Gkxl, and boasteth in pride over all so-called 
gods. But he will permit himself alone to be reverenced in 
place of God, filling the earth with evils and with foulness. 

Then sendeth God the two prophets, Enoch and Elias, 
for the salvation of men ; and they warn the faithful and 

* So the most complete twelfth-century MS. ; but two other uncial 
sources have the one MeHtene and the other Nelitene — of. Sihylh^ 
III. 63 (cited by Bousset) : iK W ISepourrifvuv ^fct BeXlap fierorlffBev. 
I render the Armenian as it stands ; but we should evidently read : 
" But his mother is of Melltene, and her name is Hrasim." Romelay 
= Bomulus. 
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turn again the hearts of the fathers unto their children, 
even as the Lord also declared, saying, Elias cometh and 
shall prepare my way. As then in the first coming John 
was the forerunner of Christ, so also in the second coming 
Elias is reserved to be forerunner along with Enoch. They 
shall therefore both come and say : Believe ye not in the 
abomination which is in the holy place ; for he is the great 
dragon and crafty serpent. With his guile he tricks you 
and with his false miracles. Gro ye not nigh unto him, but 
ilee unto the mountains ; and be patient yet a little while. 
He is a false Christ, and by means of false prophets would 
fain deceive the worshippers of the cross. He is the in- 
spiration of many a madness. But pray ye day and night, 
since the time of trouble is short, but the bliss unending. 

Christ of a verity is not on earth, but in heaven in 
unspeakable glory; and he shall consign him yonder to 
outer darkness and pitiless tortures. Nor doth Christ come 
before Pilate for judgment, but himself judgeth the earth. 

This and the like thereto do Enoch and Elias preach 
unto men. Then the earth waxeth foul and fetid with the 
stench of the dead; and it is contaminated on all sides, 
and all the faces of men are sick with the stress of famine 
and of thirst for water. Gold and silver and all sorts of 
raiment are thrown down,* but no one desireth them in 
the peril which is imminent in the evilness of the time. 
Then do men remember their outrageous deeds, the mul- 
titude namely, that accepted on their brows the foul sign 
of madness, '' Give us aid in our straits, for we perish all 
together." But he will not succour them, but only tricks 
them with vain hope. Even then Enoch and Elias are 
taken by his hand, and that abomination tortureth them 
with terrible blows and blasphemeth God with many words. 
But when the holy prophets jdeld not to his chicanery and 

* J.e. in would-be payment for meat and drink. 
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false signs, he will slay Enoch and Elias before the eyes of 
many. And there is rejoicing among the false prophets, 
when they behold the death of the true prophets. 

Then doth the great dragon himself, the son of perdition, 
cry aloud in the hearing of all, and say: Behold ye my 
mighty power. Since for many a year they had been 
immortal, and no others can be rescued from my hands.* 
And no one hath been able to overcome my might. And 
yet more doth his wickedness flame up in the land, whom 
the Lord Jesus shall utterly destroy with the breath of his 
mouth. And he multiplies his blasphemies against the 
most high in the hearing of many. But even while he 
continueth to speak in such wise, on a sudden in the 
twinkling of an eye there cometh a shock of terrible 
thunder ; and at the selfsame moment the ministers of the 
foul Antichrist are consumed and melt away. 

Then doth appear in brilliancy the royal sign unto the 
strengthening of those that took refuge in him unto the 
glory of the just ones, for that they bound themselves in 
his love. The parts of the all-victorious cross flash with 
light, and the hosts of holy church, and \or also] take their 
full growth along with the Lord's cross ; and full of hght 
they are [yet] eclipsed by its light.f Let the nations 
mourn, for he cometh to judge them that were not sealed 
therewith, them that knew it not, the sign of the Lord. 

Then there cometh from heaven in unspeakable glory the 
king of glory. The heavens are shrivelled up and are con- 
sumed like wax before the fire. Rivers running free and 
full of gloom pour down from on high, purifying the earth 
from all lawlessness and foul deeds. There are beard the 
voices of the army of light. There stir the hosts of heaven, 
and the great trumpet sounds among the tombs. Arise ye 

* This sentence is obscure. 

t The punctuation of the Annenian text seems to be wrong. 
? Remove comma after '* church." 

17 
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dead, to meet the bridegroom ! For he is here, he is oome 
in his father's glory. Arise, just ones and sinners, and 
receive your reward ! 

Then with grief inconsolable shall mourn the creation 
that is not ready \or creatures that are not]. And in haste 
they don their bodies that are indestructible. Then the 
sinners appear in sombre and shadow-like bodies, for they 
are tinged with the works of their wickedness. Foremost 
walk in person the elect in resplendent bodies; they are 
lifted up from earth in clouds of light to meet Christ, and 
the heavenly ones wonder at them and say: What have 
they done upon earth, for they come in a crowd unto the 
Lord full of joy ? The Lord will make answer and say to 
them : These are my good soldiers, who denied themselves, 
and renounced the earth and crucified themselves along 
with their passions and desires for their love of me. Now 
therefore I will give them joy unending. And when the 
angels shall hear this, they will say : Ye are blessed by the 
Lord ; rejoice ye therefore in your gladness. 

Then the king of glory shall sit down on his throne ; and 
angels with awe minister unto him. And first of all Satan 
is bound without inquisition, and is dispatched into the 
abyss of Tartarus. And with cruel torments are bound his 
hosts on the left hand, for they taught men evil works. 
They do not deserve to be brought to judgment, since they 
have no defence to make before his tribunal. And without 
delay they are removed out of his sight. But the just shall 
stand on his right hand in hope of the good reward. The 
sinners also stand there in great shame, each for retribution 
for his deeds. The assize is met and the books are opened -, 
they are bound together in sheaves like the tares and ai'e 
cast into the unquenchable fire. But unto some also are 
shut the doors of the blissful wedding, so that they cannot 
see and look upon the heavenly bridegroom; and because 
they have not lit the torches of pity, he saith unto them : 
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I know you not, get ye out of my sight. But before this 
the king bestoweth the heavenly crown upon the worthy, 
sa3dng unto them : Come ye blessed ones of my Father, and 
inherit the kingdom made ready for you from the beginning 
of the world. 

The heavens are made new, the earth is made new j it is 
green and puts forth leaves in gladness. And the kingdom 
is thirtyfold, as also the garden sixtyfold, and the heavens 
hundredfold. And there shall not be on earth any toil or 
sweat ; no crafty serpent nor beguiling woman ; but there 
shall be trees that fade not with their fruit, and all pain 
and sorrow shall be removed, and there shall be only joy 
and delight. And to some he will give a kingdom upon 
earth ; but for the martyrs there gleam scarlet crowns and 
robes and glory. With them are the virgins, who polluted 
not themselves on this earth ; along with the virgin Mary 
shall they receive the adornment of the crown of glory, 
transfigured. Like the sun among the stars, even so shall 
excel the glory of the virgins amidst the wedded ones. 

And do ye, my children, take note of all this, that ye 
may be saved from the meshes of the pursuer. . . . 
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GREEK AND LATIN TEXTS, 



CHAPTER II. 

^ To §€ ovx afta ^ravTCS loroo'iv, ov yap vayraiv vayra. 

^ Forte quoniam apud JudsBos erant quidam sive per 
scripturas profitentes de temporibus consummationis se 
scire aive de secretis, ideo hsec scribit docens discipulos sues 
ut nemini credant talia profitenti. 

^ De quo pauca tamen suggero quse legi secreta. 

CHAPTER III. 

V Et in his omnibus bella Persarum sunt— in illis diebus 
veniunt [venient ?] ad regnum Romanum duo fratres et uno 
quidem animo prsesunt (?), sed quoniam unus prsecedit alium, 
fiet inter eos scidium. 

^ Aoyos €ts rrfv TrapovcrCav rov Kvptov Kal vepl crwreXcias rov 
Koajxov KoX CIS rrp^ Trapovo'Cav rov 'AvTixpCarov, 

^ Hfpl T^s oruvTcXetas rov Kocrfiov kcu irepl rov 'AvTixpurrov. 

* Tov ayCov 'E^pat/t \0y09 €is rov ^AvrCxpLorov. 

® Aoyos irepl rov aravpov. 

® Aoyos €is rrjv Sevrcpav vapovcrlav rov Xptorov. 

^ 'Epcoriyo'cis Kal avoKpCcr€is» 

^ U.€pl rov a^fi€LOv rov aravpov, 
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' AoyOS €tS TOV Tt/UUOV fCOi {(DOTTOIOV OTavpOV KflU C19 r^ 

B€VT€pav iraLfxnxrtav kclL irtpi ayairq^ koI €Xc77fio<rvi^T7s. 

^® €19 r^ Scvr^pov irapovaioM rov k, 17. 'I. Xp. 

^^ 'EpcOTi/o'cis Kai cbroKpurcis. 

^' ricpi r^9 icoiv^$ dvaoToorcois icai /xcravoia? Kai dyaTn^s. 

^* Ilcpt dTToray?? ^poJT^O'cts. 

^^ IIcpi fxeravoia^ koX KpCtrtvi^ kw. €l% r^v Scvrcpav 'Trapovcriav. 

^' MaKOLpurfioi crcpoi. 

^* ncpi T^s (rvKTcXeta? toC K6crfiov kol fr€pi rov 'AvTt;(p«rrov 
Kol €19 r^ 8cvT€pav irapovo'iav rov KVpCov '^fjJav ^Irjaov Xptorov. 

^^ Eis n/v Scvr^pciy trapovcriav rov KvpCov ti^mv 'I. Xp. Kal 
7r€pt ^X€i7/u>(rvKi7S. 



CHAPTER IV. 

^ De illo tunc debet rex procedere de Bizantio Romanorum 
et Grsecorum habens scriptum in fronte, at vindicet regnum 
Christianoruni) qui subiciet filios EUsmahel et vinoet eos et 
eruet regnum Christianorum de jugo pessimo Sarracenorum. 
In illis diebus nemo poterit sub coelo regnum superare Chris- 
tianorum. Fostea gens Sarracenorum ascendet per 7 tempora 
et facient universa mala in toto orbe teiTarum perimentque 
pene omnes Cbristianos. Post baec surget regnum Roma- 
norum et percutiet eos, et erit post hsec pax et regnum 
Christianorum usque ad tempus Antichristi. 

2 Sib. Beda. * Adso. 

Et tunc exsurget rex Tempore prsedicti regis, 

nomine et animo constans. cuius nomen erit C, rex Ro- 

lUe idem constans erit rex manorum totius imperii. . . . 
Romanorum et Griecorum. 

^ Et ipse rex scripturam Hie semper habebit prse 

habebit ante oculos dicen- oculis scripturam ita dicen- 

tem : tem : 

Rex Romanorum omne sibi vindicet [vindicat] regnum 
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terrarum [Christianorum]. Omnee ergo insulas et civitates 
[paganorum] devastabit et universa idolorum templa destruet 
et omnes paganos ad baptismum convocabit, et per omnia 
templa crux Christi [Jesu] erigetur. 

* [Et postea rex] veniet [in] Jerusalem et ibi deposito 
[capitis] diademate [et omni babitu regali] relinquet Deo 
patri et filio eius Obr. J. regnum Christianorum [regniim 
Christianorum Deo patri relinquet et filio eius J. Chr.]. 
Adso adds the words, et erit aepulcrv/m eiua glorio8ymi, 

* Kal /act' avTOV jffacriA.cvo'Ci Jrcpos cf avrov erq tj3'. koX 
ovro9 irpoihrnv rov Odvarov airrov vopevO^ cts rot 'IcpooroXvfia, 
tva vapaSwry rrp^ jSacriXctav avrov rep ®€<p (Klostermann, 
AncUecta, 116, 81). 

^ Kai 6 fieyas ^CXiwtto^ fjuera yXuxrcrwv ScKaoKTO) icat (rwa;^- 
diQa-ovToi €V TQ "EtrroXd^ koI ovyKporqcovcri ir6X€fJLOv. 

^ Tore jSoxs JStyrjcrei koI Bi^poXo^o? Bprrprqati. On Bi/poXo^oSy 
see Gutschmid, 153. 

^ Tore oi^viSiov liravaon^orcrai jSaxriX^v^ *EXXrjvtuv rjroi 
*P(i>fiaici)v, KaBd.ir€p avOpunro^ dvo ihrvov vuSav oTvov. 

^ Et jam regnum Romanorum tollitur de medio et 
Christianoru/m imperiwn tradUwr Deo et Pa^ et tunc 
venit consummatio, cum coeperit consummari Romanorum 
regnum et expleti f uerint omnes principatus et potestates. 
The introduction of this passage from 1 Corinthians, 
chap, zv., occurs also in the pseudo-Methodius (cf . Zezsch- 
witz, 66). 

10 Ephrem, III. 190. 10 Pseudo-Ephbbm, I. 

Porro sicut Nilus— ores- In illis diebus multi con- 

cendo inundat regionem, surgent contra regnum 
accingent se regiones contra Romanum . . . erunt enim 
imperium Romanum , et bella- commotiones gentium, 
bunt gentes cum gentibus et 
regnum cum regno et ex una 
regione in alteram transi- 
bunt Romani veluti in fuga. 
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^^ Eti/cu 8c rov ra)y koL Mayoiy riv€% fxky Sicvduca ItOvrj 
vofut^otvaiv vTr€pPop€ia, iirep koAov/acv ovwuca Trdtrqi emy^Cov 
PaaiXeiais irokvav$pom6T€pa koI TroXcfUKorrcpa. 

^ ExtoUent vooem sancti, et ascendet clamor eorum in 
ooelum, ezietque e deserto populus Hagarse Sarse ancillse 
filius, qui aocepit foedus Abrahse mariti Sarse et Hagar, et 
movebit se, ut in nomine deserti veniat tamquam legatus 
filii perditionis. 

^^ Et sorget in huius gentis loco regnum Romanorum, 
quod subjidet terram usque ad fines eius, et nemo erit qui 
resistet ei. Postquam autem multiplicata fuerit iniquitas 
in terra . . . tunc exsurget justitia divina et f unditus delebit 
populum, et ex perditione egressus veniet super terram vir 
iniquus. 

1^ Eriget se contra fideles tribus modis i. e. terrore, 
muneribus et miraculis ; dabit credentibus in se ami atque 
argenti copias; quos autem muneribus cornunpere non 
poterit, terrore superabit; quos autem terrore non poterit 
vincere, signis et miraculis seducere tentabit. 

1^ Minis blanditiis et omnibus modis seducet. 

^^ Antichristus quoque multa deceptis munera largietur 
et terram suo exercitui dividet, quosque terrore non quie- 
verit, subjugabit avaritia. The Spanish priest Beatus 
follows Jerome in his Commentary (Florence, p. 442). 

CHAPTER V. 

^ 37. 01 8c viol i~59 AircaXcias <mfpi(ayT€s ^(mtovo'l to. 
Trpdcranra avraiv cttI rrjv Svcriv tov ^Xtou. 

28. OvaC croL 'EtttoXo^c ck rrjs TOtavnys ofyyrj^, orav kukXco^s 
viro (rrparcnrihov irdSXov . . . koI Kparrpti [to be read instead 
of Tra-njo'ct] to fitipoKiov hri crc cXcctv^. 

^ Kai cv T<S iM} cii/ai avBpa xpriQinfiov ^<wik€wr€i ywri fuapa 
cv TJ7 cirroXd^ koX fiiavQ ra ayia tov ®€ov OvtrixKrrQpia kol 
orraBucra iy pAcrto rrj^ hrraXofjiOV Povjcr^L (fxav^ pLeyaXyf A^yoiwra* 



APPENDIX, 267 

Tii Qi€o^ Trkrp^ ifiov kol rk Svvarat Ai^wrrTvat rr/y ifirjv Pacri- 
X€iay ; kclL €v0vs arcurOrjcrerai 17 c7rraA,o4^o$ kol KarawovrurOi^eTaL 
(rvfuf/vxps €v PvOw, 

' Kal t6t€ Srj iras KocrfJiO^ xmal iraXafirfarL ywaiKo^ — ftrcrerat 
ap)(Ofi€vos Kal ircuOofitvo^ rrepl iravro^, — h^ff oirorr iv Kocrfiov 
TravTOS xipV iScuriXcvorjT — koI piifrQ )(pva'6v tc Kat apyvpov ccs 
oXa Stay — x"'^^^ 'T* ^Sc a-iSrfpay i<fi7f/jL€pL(»jiv avOpdnran^ — €S 
irovTov pA/7;, t6t€ Stf arTOLxela Trpoiravra — ')(Yjp€va'€i Kocrfiov 
OTTOT av ©cos alOipi vouW — ovpavov €lXl$y. 

^ *H TcXcvraia opacris tov fjLeyaXov irpoffsfffrov Aavi^X, 
^is Sia rot) ev ayCois Trarpo^ i^fiwv MetfoStov IlaraptDV €<f)av€- 
pwdrf "^fuv (Cod. Psefudepigr, Vet, Test., I. 1140). 

^ De egressu filii Dan maledicti, qtd est Antichristus et 
de descensn Elise et Enoch, quodque hos ille interfoctunis 
est et prodigia magna ac miracula multa editurus. 



CHAPTER VI. 

^ Exsurget iterum in istius clade Neronis 
Kex ab oriente[m] cum quattuor gentibus inde 
Invitatque sibi quam multas gentes ad urbem, 
Qui f erant auxilium, licet sit fortissimus ipse, 
Implebitque mare navibus cum milia multa ; 
Et si quis oocurrerit illi, mactabitur ense ; 
Captivatque prius Tyrum et Sidona subactas. 
^ To §€ opfirffia avrov TrpStrov lorai ctti Tvpov Kal "Brjpvrop. 
^ Ipsum denique Neronem ab Antichristo esse peri- 
mendum. 

* 'Bl^XIov KXiy/xci^ros TrptjjTOv to KoXovfievov SuhBtJktj tov 
KVplOV '^fJLUtV 'Iiyo'ov XptoToO. 

' ''Ey€pOrja'€Tai SI kol iv rQ Svo-ct ^acriXev^ aXXoffyvXo^, ap^aiv 
fjLrf\avrj^ ttoAA^s of^cos dv^powroicrdvos TrXavos . . . fJLi<rwv tovs 
vurrovi, Smuictt^. Then (82, 40) : Ildre eXcvo'crat 6 vios r^s 
dTTQiAcias 6 avTiwaXo^ k<u inj/ovfJieyo^ koX hraip6fJi€yos, etc. 
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^ 'Eytpdrfcerai 8c Kal cv rf SAirti jScuriXevs dXXoi^vXos . . . 
fiurwy Tov^ wurrovif Suomty^s* fcvptcvcrct 8^ koI WvSxv PapPdptav 
Kol iK)(yv€L at/tara TroXAa . . . lorou 8c cv wacrrf woXet /cat iv 
irayrl rowtf ofnrayrj kol cmSpo/i.^ kyarSjy koI ck^votccs al/mrfoy. 

'' Et sonus et vox et maris ^ Ezra v. 7. Mare Sodomi- 
biillitio. ticum . . . dabit vocem noctu. 

Et in terra erunt mon- v. 8. Et bestise agrestes 

strua . . . draconum generatio transmigrabunt regionem 
de homines similiter et ser- suam, et mulieres menstru- 
pentium. atse parient monstra. 

Et mox nubserit femina, vi. 21. Et anniculi in- 

pariet filios dicentes sermones f antes loquentur vocibus suis, 
perfectos. et prsBgnantes immaturos 

parient infantes trium et 
quattuor mensium. 



CHAPTER VIII. 

^ AvTop circi 'T(i>firf /ecu Aiyihrrav fiacriXevareL 
^ ^AAAot tSl fktv ScKary yeveff fidXa irdvra TcXctTat* vvv 8* 
OS aTTO Trpuyrq^ ycve^s Ikrrax toSc X,i$it), 

^ 'A\X* oTTOT ay 8c/ca'n; ycvciy Bofwv *Ai8os euro). 

* *Ei/^* OTTOT av KocfJLOv TTavTos XIPV fiactXcvary, 

^ ®rf\\fT€prri^ fjLerejreLra fji^eya Kparos* ^ Kouca voXXd 
av^crci ©COS avros, or' dv jSocriXi/iSa Tifirfv 
aT€\l/afjL€irrf T€tv)(Q. 

^ 'H8c yvvaucos oBovXijJTOv hrl KVfia ^ccrovcnys. 

^ Sunt autem Judsei trans Persida flumine clausi, 
Quos usque in finem voluit Deus ibi morari. 

* Alexander Gog et Magog leternaliter conclusit. Un- 
decim tribus Hebrseorum montibus seternaliter drcumcinxit. 
More on this point may be seen in Malvenda, II. 571. 



APPENDIX, 269 



CHAPTER IX. 



^ Et amici omnes semet ipsos expugnabunt. 

' Et erit in illo tempore, debellabunt amici amicos ut 
inimicos. 

' Et erit incomposito vestigio, quam nunc vides regnare 
regionem et videbunt eam desertam. Si autem tibi dederit 
altissimus vivere et videbis [quae] post tertiam turbatam 
(HOgenfeld). The Greek runs, T^v ftera rrjiv Tpirrjy 
Oopv/SovfJiiinjy. 

^ Est et alia major necessitas nobis orandi pro impera- 
toribus etiam pro omni statu imperii rebusque Bomanis, 
qui vim maximam universo orbi imminentem ipsamque 
clausulam sseculi acerbitates horrendas oomminantem Eo- 
mcmi wnperii commeatu sdmtbs retwrda/ri, itaque nolumu^ 
experiri et dum precamur differri Bomanse diuturnitati 
favemus. And ad Scapvlcmi^ 2 : Christianus nullius est 
hostis, nedum imperatoris, quem . . . salvum velit cum 
toto Bomano imperio, quousque sseculum stabit. Tamdiu 
enim stabit. Of. also his exposition of 2 Thessalonians ii., 
Besurr. Oarnis., 24, and Jerome on the same passage in his 
epistle to Algasia and in his Commentary on Jeremiah, 25, 
26; the exegesis of Chrysostom in the Amhrosiaster ] 
Felagius (in Jerome) ; Sedulius ; Primasius ; Theophylactus ; 
CEcumenius. 

^ SihyUcB tamen aperte interituram esse Bomam loquun- 
tur. . . . Hystaspes quoque, qui fuit Medorum rex anti- 
quissimus . . . sublatuiri ex orbe imperium nomenque 
Bomanum multo ante prsefatus est. 16 (635, 1) : Quomodo 
autem id futurum sit ostendam. In primis multiplicabitur 
regnum et summa rerum potestas per plurimos dissipata et 
condsa minuetur . . . donee reges decem pariter existant, 
. . . hi . . . disperdent omnia et comminuent et vorabunt. 
VII. 25 (664, 18): Etiam res ipsa declarat lapsum ruinamque 
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rerum brevi fore, nisi quod inoolumi urbe Eoma nihil istias 
videtur esse metuendum. At vero cum caput illud orbis 
ocdderit et piiik-q esse coeperit, quod Sibylln fore aiunt, 
quis dubitet venisse jam finem . . . ? Ilia est civitas, qusB 
adhuc sustentat omnia, precandusque nobis et adorandus est 
deus oeli, si tamen statuta eius et placita differri possunt, 
ne dtius quam putamus Tyrannus ille abominandus veniat. 
For the above allusion to the Sibyls, see Sibyl III. 364 ; 
VIII. 165. 

^ Et cum coeperit regnum Komanorum gladio con- 
summari adest adventus mali ... in expletione enim Bomani 
regni necesse est sseculum consummari. . . . 5 : Et jam 
regnum Bomanorum toUitur de medio et ChnatiaTwrwni 
imperivum tradUwr Deo et pcUri, et tunc veniet consummatio 
cum coeperit consummari Bomanorum regnum. 

^ "kvOpunrov fmyov . . . apTrd^ovra fiev cavr<p t^s 'TtofioLuav 
PaaiXeCa^ rrp^ iioviTiav . . . tp\frai h\ 6 7rpo€cp7;/AeF09 'Avri- 
X/MOTOs ovTO^, orav TrXrifHaBSxriv 61 Kaipol ttj^ 'P<u)luu(i)v jScwriXctas. 

® Jam illud imperium ad eos pertinere, qui Latini 
dicuntur, spiritus . . . declaravit et docuit per Hippolytum 
in eo libro, quo Johannis Theologi apocalypsin interpre- 
tatur. Here may also be compared the other passages 
quoted above from Adso, the Sibyls in Bede and pseudo- 
Methodius. 

^ Quidam putant hoc de imperio dictum fuisse Bomano. 



OHAPTEB X. 

^ 'Ev TTCpiTO/A^ 6 (TlOTYJp rjXBeW €tS TOV KOO-fJiOV, Kol ttVTOS 

o/Aoticos IXcikrcrot. 

^ Hunc ergo suscitatum Deus mittet regem dignuna 
dignis et Christum qualem meruerunt Judaei. Et quoniam 
aliud nomen allaturus est, aliam etiam vitam institutui'us, 
ut sic eum tamquam Christum excipiaut Judaei, ait [enim] 
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Daniel (xi. 37) : desideria mulierum non cognoscet, cum 
prius f uerit impurissimus et nullum Deum patrum cognoscet. 
Non enim seducere populum poterit circumdsionis nisi legis 
vindicator. 

^ Nostri autem et melius interpretantur et rectius, quod 
in fine mundi hsec sit facturus Antichristus, qui consurgere 
habet de modica gente i. e. de populo Judseorum. 

^ Alter rex orietur ex Syria. 

^ Exsurget iterum . . . rex ab orientem. Here ab 
(" from'*) is surely to be retained and not replaced, with the 
latest editor by a<^ (" to "), for the king as a matter of fact 
is to come from the East (cf. 905 et seq. of Commodian). 
The ungrammatical a6 orientem may be due to the 
ignorance of the scribe at a time when the accusative was 
everywhere tending to absorb all the other oblique cases. 

^ Nobis Nero factus Antichristus, ille Judaeis. 

^ Kat di/areXei vfiiv ck rrj^ ijivXrjs 'louSa kol Acvl to crwrrrjpi.ov 
Kvpiov KOL avTos TTotiycct TTpbs Tov BcXiop 7r6X.€flOV, 

^ Kal BeXiop 0' ^$€l koI a^fjuara ^oAAa froirjo'eL avOpiOTrois* 

^ 'Ek §€ ^€paa"nfv(ov rj^ci BeXiap fieroTria-Oew, 

^® Descendet Beliar angelus magnus rex huius mundi 
... in specie hominis. 

^^ Ille . , . veniet . . . quasi apostata et iniquus et 
homicida ; quasi latro. 

^^ Tunc apparebit ille nequissimus et abominabilis draco, 
ille quem appellavit Moyses in Deuteronomio dicens : Dan 
catulus leonis accubans et exiliens ex Basan. Accubat enim, 
ut rapiat et perdat et mactet. Catulus leonis vero non 
sicut leo de tribu Dan sed propter iram rugiens ut devoret. 

^^ 'EttciS^ yap 6 KXeTmjs Kal dXaorcop /cat awqvrf^ 

irpS/ros /xeAAci tpxefrOoL cv rot? tStots KOipois 

Pov\6fi€vos Kkiipai KoX OvaaL /cat aTToXecrat. 

^* Tore ^av^orrat 6 dpvrjTrj^ Kal iiopicfievo^ €v ry ckotl^ 6 
Xeyofievos ^AvTuxpurro^. 

^^ Kal Kpanqa-ti 6 TpiaKarapoTaTo^ 8at/X(uv. 



272 APPENDIX, 

^^ Et regnabit quern non sperant qui inhabitant super 
terram. 

^^ Qui de improvise advenerit regnum sibi vindicans. 

^^ Et multi fideles et sancti, quum viderunt eum quern 
ipsi -I- non sperabant, [suspensum Jesum Dominum Christum, 
postquam ego Jesaias vidi eum qui suspensus est et aocendit, 
et credentes quoque in eum, ex iis pauci in illis diebus 
reliqui erunt servi eius] fugient[e8] ex eremo in eremum 
prsestolantes eius (domini) adventum. 

^^ Ne eum [Antichristum] putemus . . . diabolum esse 
vel dsemonem sed waum de hmdnihus in quo totus Satanas 
habitaturus sit corporaliter. 

^ Tts 8c ovros IxTTiv; ^ipa 6 Krarava^; ovSa/wos* dAX' av- 
Opwiro9 ri9 Traxraof avrov 8e)(o/i€vos rrpf Mfyyeuw. 

21 'Ev (rxrjfiari avBpviirov iil^avrf 6 arornjp kcu avro9 cv crxiy- 
fiari dvOpiairov iXevcrerau 

22 T€vrf6rJT<i} Aav 6(f>K, , . . o<f>iq avv tL% dAA,' ^ 6 anr apxV^ 
vXavos o kv TQ y€v«r€i elprqfitvos 6 vXavrja'aq rrfv Evav kol 
Trrcpvwras rov 'A8a/A ; 

2^ ^EirctS^ 6 a-ayrfip tov Koafiov PovXofievo^ to yivo^ rSny 
avOpwirtav (rtaa-ai, he r^s ay^pdi/rov koX irapOevov Mapias irexOrf 
Koi iv (rx^fiaTL cropKos tov c^Ophv KareTrdTtjo'ev cv iSiq. Swdfiei 
TTJ^ avrov OeoTrjTO^f tov avrov Tpovov Koi 6 Sid/SoXo^ c/c 
fiiapa^ yvvatKos c^cXciJo'CTai iwl t^s y^St Twcrcroi 8c iv 
irXavj/ Ik 7rap$€Vov, 6 yap ©cos "^fuav aapKuciaq 17/uv hreSrffirja-c 
... 6 8c 8ia)3oXo9 ct KOL adpKa dvaXdfioi aiXXa ravra cv Boicrfaeu 
So also Philippus Solitarius in Dioptra, III. 10, p. 815 D : 
Itaque nascetur ex muliere libidinosa opinione quidem 
incarnatus sed non etiam re ipsa. 

2^ Ai8ax0u)/x>cv u) ^tXoi, oTTou^ r<^ o^fiaTL 

cXcvo'crai ctti y^9 o dvaitrxvvTOS o^is. 

C7rci8^cp 6 crarrrfp tov aSxrai )3ovXo/x.cvo9 

TO -yci/os Ttitv dvOp^mv €K irapOtvov cTc^^iy 

fcat oyyiiukTi dvOpiirrrov cTranyo'c tov €)($p6v 

cv dy^ Swa/xct t^s avrov ^coTiyTos. 
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137 E: 

Ma6a)v Tovro 6 IxOpo^, on iraXiv Hpxerai 

ii ovpavov (6) icvpio9 cv 8o^ OeorqTo^, 

eXoyuraro ovrQ)9 dvoXajSciv to (r)(rjfJLa 

r^s avTOv irapcfwria^ kcli dTrar^crai Trdi/ras. 

A few lines farther on : 

TiicTcrou S^ dKpi)8u>9 €K ywaucos fiuipa^ 

TO iKelvov opyayov, ovk avrh^ Sk crapKovrai, 

^ Ephr. Gr. is recalled by Cyril, xv. 14 : *0 o-aroi/as opyoyta 
if^XP^^ c/ceiv<^ avro7rpoo'cii>7r<u9 St' aurov tvepytav, 

^^ Mi/ACirai -yap 6 twv aafOfHOTnav aXaxmap tov ®€ov kol 
crajT^pos rffiiov rrp^ IvavOpiOTrrfcriv, /ecu wair€p avTos avOpioiruav 
{jyva-Lv dvaXa^iov t^v "^ficrepay hrpaypxiTeva'aTo aranyfpCav, ovTa)^ 
eKeivof AvOponrov cicXc^dficvos iraxrav avrov SiiaaOai Swdfi€vov 
r^v €V€py€iav . . . di/^p<u7rov9 Treipdcrerai. 

^ Sicut e contrario angelus sanctus in Tobise libro speciem 
et simiHtudinem . . . Azarise suscepit. 

^ Lactantius, VII. 17 (I. 638, 14): Malo spiritu genitus. 

2^ Sulpicius Severus, Dial., II. 14: Malb spiritu conceptus. 
Of. also Andreas, who assumes in the Antichrist an 
ayytXtKrf ovcria, an "angelic substance" (50, 13), with 
which cf. 51, 45 : o cv t^ ^ Avn)(piaT(f evcpywv ^tdfioko^ 
("the devil operating in the Antichrist"). Cf. further 
the following passages : 

Pseudo-Ephrem, 6 : Ex semine viri et ex immunda vel 
turpissima virgine malo spiritu vel nequissimo mixto 
concipitur. 

Adso, 1292 £ : Kascetur autem ex patris et matris copu- 
latione, sicut et alii homines, non ut quidam fabulantur de 
sola virgine. ... In ipso vero . . . germinationis suse 
primordio diabolus simul intrabit in uterum matris 8U». 

Jacob Edess. Ephr. Syr., I. 192 D : Coluber Antichristus 
Danitica matre nascetur patre Latino, qui clam nee amore 

18 
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legitimo quasi Ivbricua unguis ad ejus feminte ooncubitum 
prorepet. 

Ehicidarium: De meretrice generis Dan nascetur. In 
matris utero diabolo replebitur. 

Birgitta Bevel., VI. 67 : Antichristus nascetur de male- 
dicta femina et de maledicto homine, de quorum seminibus 
diabolus formabit corpus suum. 

^ Kal ircpi Tov SpoKovro^ rov dvatficararov koX ScivoO rov 
/AcXXorrof Topacraew iraxrav rrjif wroiipavay, 
^^ *^y€p6rja'eraL 6 04^i$ 6 KOifuofuvo^. 

^ Aeivov TO Orfpiov BpaKtay fieyas dyOpioirots oxaraycovurro^. 
'* Draconi natura doloso et callido . . . eum comparat. 
^ Mcya9 dycjv dScX^oi iy roi^ Koipoi^ cK€iVoi9 

km iraciv avOpdnrois fxaXurra 8c (toZs) vurroi^, 

OT 4v CTTiTeXowTat aT]fi€La Koi ripara 

xnr avTov rov SpoKovros h/ ?roAA.^ l^ovcrUf. 

OT &v TToAxv iavTov Sciicvwrtv &(nr€p 0cov 

€v ff}avrdcrfAxia'i <ffoP€poLS aipeu hrrafievo^ 

K(u Travras rovs 8ai/iiovas €v o^/iari dyyeXcuv 

iirra/xei^ovs cv ffM^if l^fivpoaOey tov rupawov, 

jSo^ yap €V la^L aXXda-awv kclL ra9 /JLoptf^aq 

iK^prjaai d/xer/^cos aTravra? rovs di/tfponrov^. 

^ Tovs yof) Scufiovas avrov dTroSci^ci ws dyyeXov? 4^o>r€ivov9 
Kat GrT/E>drta9 djarayfiarajv irap€ixrd$€if Ssy ovk ILjtiv apfjOfibq, koi 
tp/irpocOcy vdvTusv dvaScucvvct avTOv ei9 tov ovpavov dvaXa/jL- 
Pavofitvov ftcTot aaXTTLyytav Ktu rp(SiV kcu Kpavyrj^ ia^pa^ 
evtjyrjfiovvTiav avrov dBvriyrJToi^ vfivoi^, koI iKXAfiTrttsy &av€p ^a>s 
6 T^s (TKorias Kkrjpov6fM)^f koI iron fitv ci9 ovpavovq aviTrrdfieyo^y 
TTork 8c iirl r^s y^? KaTcp;(Oficvos cv 8d^ /xcydXi;, irorc 8c kcu ws 
dyycXovs tovs Soifiova^ hnTwrcmiv tov iroictv ra ^e\^/x.ara avroi) 
/uicra TToXKov <f}6^ov kol Tpofiov. 

^ Dioptra, III. 10, 816 C : In sublime volans ut angelus 
[imo ut daemon] et terrores ac prodigia ad deceptionem 
effingens. 

37 Nam cum omnem voluntatem seductoris diaboli com- 
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pleverit, ita quod justo judido Dei amplius tantam 
potestatem iniquitatis et crudelitatis su8b habere omnino 
non permittetur, omnem cohortem suam oongregabit et sibi 
credentibus dicet, quia ad coelos ire velit — et ecce velut 
ictus tonitrui repente veniens caput ipsum tanta f ortitudine 
percutit, quod et de monte illo dejicitur et quod spiritum 
suum in mortem emittit. 

^ *Hpf aro ai^vtSui)9 fJLop<f>as €vaXda-a€iv wore yeviaOan avrov 
kiai^vrj^ iraihiov koX fjL€r oKiyov yipovra oAAorc 8c /cat vtavUrKOV 
. , , KOL €paK\€V€v vTTovpyov €\fiiv Tov StajSoXov. 0^'. also 
chap. xxii. : eh tovtov Sc tov 2<fio>va 8vo owriai curiv avBpiimQv 
KoX hiaPoKov ('* in this Simon are two beings, [those] of man 
' and the devil "). 

^^ Qain et figurarum et colorum conversionibus omnino 
instar Protei alius ex alio . in sublime volans ut angelus 
[imo ut daemon] et terrores ac prodigia ad deceptionem 
effingens. 

*® Kal vaihiov yivcrat kox ycpov, Kat fiijScU avr^ TrtcrTCuct, 
OTl 60TIV 6 Vt09 /AOV 6 dyawT^TOs. 

*^ Mv/Dco /cat (TV "KopivOe tov ev a-ol \vypov oXeOpov, 
rjvuca yap <TTp€TrTal<ri fjiOroi^ ^oZpcu Tpia^fXtfiOi, 
Kkuxrdficvai ^cvyovra SoXo) IcOfiolo irap ofiffnp/ 
a^ovcrtv /xcTCwpov, €(05 iCL^aiv aTravrcs. 
*^ UvpijiSpos 6aar€ Spaicov ottot av ctti Kijfiaaiv lA^iy 
yaaripi 'jrXrjOo^ €Xfav kcu BXixpri aeto to, TCKva 
kacrofievov Xifiov re kcu ifi<f>vkov iroXifioiOf 
iyyvs pi€v Koa-fioio tcXo? kcu €(T\aTov ^fxap, 
^^ Kfofiaiei (1) povX'go'L tov iyKpvtjyirja'L Xo\€lcu^' 
'A(rt8o9 €K yavri% hn TpoiiKov aipfji hnfiavTa 

OvfWV t^OVT Ol^WVOS* OT ttV 8* UrOfJLOV ^ULKO^frQ 

iraTTTOXviav hr\ iravras iwv iriXayo^ Sia^ieu/ra?, 
KOI rorc Bripa fieyav /xcreXcvcrerai olpxi kcXouvov. 
** IIcvT^KovTa 8* o Tt9 K€pcur)v Xd\€, Koipavo^ lorai 
8eivo9 o^is ^vcrojv ttoXc/aov Papvv . . . 
Kttl T/irj^ei TO BCKVfiov opos XvOp<a t€ TToXo^ct, 
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dAA' tarax koX aurro^ 6 Xoiyiof . ctr dveuea/t^ct 
i<rafa»v ©cw avrov, cAcyfce 8' ov /xii/ lovra. 
** *0 * KvTi')(purrofi 6 iK rtov arKOT€ivQ>v koI /SvOiov t^«? yrj^ 

** . . . Et postqnam consuminatum est, descendet Berial 
angi lus Diagnus rex huius murdi, cui domiiiatur ex quo 
exstat, et desceudet e firmamento stio [in specie hominis 
regifl iaiquitatis matiicidsB . hie est rex haius mundi] . . . 
Lie angeliis Berial [in specie istius regni] veniet, et venient 
cum eo omnes potestates huius mundi et audient eum in 
omnibus quae voluerit. 

*^ IIvcv/iiaTa Tov BcXiap. 

*^ Kai avros voi'q<r€L Trpos tov "BeXCap woXifWV koL rrjv 

iKhlK-qCLV TOV vUoXK S(t)<r€L TTCpacnV V/JUDV. 

** Et ascendimus in firm amentum, ego et ille, et ibi vidi 
Sammaelem eiusque potestates, et erat magna pugna in eo 
et sermones Satanici, et alius cum alio rixabatur . . . et 
dixi[t] acgelo : quae est hsec rixa ? Et dixit mibi : ita est, 
ex quo hie mundus existit, usque nunc, et hsec pugna donee 
veniet is, quern tu visums es, eumque delebit. 

^ To etSos TOV Trpocioirov avrov oio'cl aypov* o 6<f>6a\fi6^ 
avTOv 6 8e^i69 0)5 Aarrjp to irptii dvaTcWwv KciX 6 CTCpos aard- 
XcvTo^j TO CTOfia avTov TT^x^s /xta, ol 68ovT€9 avrov oTnOafiialoi, 
ot SafCTvXot avrov J)s 8pe7rava, to l^o^ tUv ttoScov avrov crmOa- 
fiu)v 8iJo Kcu CIS TO fieramov avrov 17 ypOL^V 'AvTiXpuoro^. 



CHAPTER XI. 

^ 'Avop^ovrat 8c €v$vs €K€lvov jSao'iXcia, 

Koi TraTttfct iv BvyLi^ Tpcts jSoo-tXcts /AcyoXov^. 

2 Et ibunt illi tres Csesares resistere contra ; 
Quos ille mactatos volucribus donat in escam. 
^ Et idola quidem seponens ad suadendum quod ipse sit 
Deus, se autem extollens unum idolum. 
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^ ''A /E>f e v\pov(rOax ry KopSCq, koX kiraip€<rBax Kara rw (S)€oi) 
irooTys T^s olKOVfifvrf^ KparSw. 

^ *I<ra{a)v 0€^ avrov, cAeyfct 8* ov fui/ covra. 

^ Qui ingressus in eo [templo] sedebit ut Deus et jubet 
se adorari ab omnibus gentibus. 

^ Kal TrapaSeiKvvci avrov <^s 0€ov Kal or^ci rov TOfjroi/ avrov 

€15 TW TOTTOV TOV KpavlOV, 

® Et dicet ego sum Deus O. M. et ante me non fuit 
quisquam. IV. 11 : Et statuet simulacrum suum ante 
faciem suam in omnibus urbibus. 

^ Faciet etiam, ut imago aurea Antichristo in templo 
Hierosolymis ponatur, et intret angelus ref uga et inde voces 
et sortes reddat. 

^^ ^Avetmjcrcu 6 a(tyrrfp Kal ISci^cv rrp/ ayCav adpKa ws vauov 
Koi avros avajcm^<r€L €v 'lepcxroXi^/xots rov kiOivov vaov. So also 
Pseudo-Hippolytus, chap. xx. 104, 3, with which compare 
the parallel in Ephr. Gr. ; S. Martin of Tours: Ab illo 
urbem et templum esse reparandum ("that by him the 
city and temple are to be restored ") ; Ephr. Syr., 8 : 
^dificabit et constituet Sion et Deum se faciet (" He shall 
build up Zion and make himself God''); and pseudo- 
Ephrem, chap. vii. : Jubet sibi resedificari templum Dei, quod 
est in Hierusalem (" He command the temple of God that 
is in Jerusalem to be rebuilt for himself "). 

^^ *0^€V Kol O)? WpOTLfMJV TOV TOTTOV Kol TOV VOJOV 

SeiKwiriv iraxnv avTOis vpovouiv irouyvfjLevo^* 

^* *Iva avrov9 [sc. lovSatovs] ftci^ovo)? a'7raTrj<rg Trepunrov- 

SaoTOV ^otctrat tov vaJov VTroif/tav SiSovs, &n avros eortv 6 ck 

yivov^ Aa^tS. See also pseudo- Johannine Apoc., 7, Cod. E : 

"Odev Kal ws irp6rt/tov(!) Scucwo'i.v avrov tov tottov kojl rov vaov 

trpOVOUXV TTOlOVpLtVO^, 

^^ Kal /xcyoXwci tov^ 'IovScuovs Kal tov KarcorKa/xfievov vaov 
KaTOucqcrti. 

^* *Ev rw va<p KoBihwrBai . . . vrc avroi) avop6ov(r0ai irpoa- 
BoKmfievi^ rots Oeofid^oK 'lovSatois. 
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ift Templum etiam destructum, quod Salomon Deo 
paravit, asdificabit et in statum suum restaarabit. 

^^ Et reeddificabunt templum, quod est destitutum a 
Bomanis, sedebitque ibL 

^^ Antichristus antiquam Jerusalem resedificabit, in qua 
se ut Deum coli jubebit. 

^® Tunc eruere templum Dei conabitur et justum populum 
persequetur. 

*• Svnfyaye ra BuurKOfjnrurfieva vpofiara 6 onorr^p, koI avros 
6/xouas hrunnrd$€i tov iiecrKOfururfievov Xojov. 

** Autos yap TrpocKaXecrtTai irovra rov \ax>v ?rpos kavrov Ik 
ir^xnyi x^fifK r^ SiocrTropas iSioirotovficvos a>9 riicva tSia hray- 
ycXo/ACvof avoKaTaaTija'€iv r^v xiopav koI dva<m^<r€W avrtuv rrjv 
PaartXxCav, 

*^ Ad quem f ugit vidua oblita Dei i. e. terrena Hierusalem 
ad ulciscendum de inimico. The same application is made 
by Hippolytus, Ivi. 28, 27. Cf. also Irenseus V., 30, 3 : Ad 
ostentationem quandam continet ultionis et vindictam in- 
ferentis, quod ille simulat se male tractates vindicare. 

^^ Hunc ergo suscitatum Deus mittet regem dignum 
dignis et Christum, qualem meruerunt Judsei. 

^ Inde tamen pergit victor in terra Judaea, 
. . . Multa signa facit ut illi credere possint. 
Ad seducendos eos quoniam est missus iniquus. 
. . . Nobis Nero factus Antichristus, ille Judseis. 

^ Gloriabuntur autem in eo Judssi et acdngent se, ut 
veniant ad eum. Hie vero blasphemabit dicens : ego sum 
pater et filius, etc. 

^ Tifuay fier^ vrrepPoXrj^ ro yivo^ rSiv 'IouSomdi/. 

avTOi yap Trpoa-BoKioa-i rrjv iKtivov ^Xcvcrtv. 

irXiLova 8c 6 3^/AOs 6 <l>ov€VTrj^ [tu)v] ^lovSaCwv 

ripMfTi Kfu \aCpQVTai ry avrov /3aa'iX€L<j^ 

'* Kat 8ia /Acv t^s tov XptoroO irpocrj^opw 'lovSaiiovs tovs 
TOV 'HAci/Xfiei'ov TrpoorSoKWVTas aTraToivTa. 
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2^ Tunc gratulabuntur [ei] Judssi, quod eis reddiderit 
U6u^ prions testamenti. 

^ Kal a^JvaxBriaovrai ayvmorroi koI dypafifAdTurroi Xcyovrc? 
Trpos dAAijXov?* fiTf apa €vpCa'KOfJi€v aurov Sifcaiov ; Ibrtv hrurrq- 
piiiuiv (?) 6 8^/A09 rcoi/ <f)ov€VTijiV 'lovSauov. 

^ Kal ?rpa^€t OavfwxrTa koX irapaZo^a Trpay/tara Kal fieya- 
XwCt T0V5 'Iov8au)V5. 

^® Nostri autem et melius interpretantur et rectius, quod 
in fine mundi hsec sit facturus Antichristus, qui consurgere 
habet de " modica gente," i. e. de populo Judaeorum. Cf . 
also Victorinus, 1247 D : Synagoga sunt SatansB quoniam ab 
Antichristo colb'guntur (" The synagogues are Satan's since 
they are gathered together by him "). 

^^ Tunc ad eum concurrent [omnes Judsei] et existimantes 
se recipere Christum recipient diabolum. Cf. Haymo on 
2 Thessalonians ii. : ^' Then shall all the Jews flock to 
him " ; Eluddcmum : Tunc Judssi ex toto orbe venientes 
summo voto suscipient (" Him the Jews coming from the 
whole world shall receive with loud applause *'). Even in 
the Arabic tradition the Antichrist is king of the Jews 
(see above). 

^ 'Ev ircpiTOfiy 6 aan^p yXOfv €ts tov koct/aoi/, Kal avro9 
ofioCdi^ cXcvcrcrat. 

3* " Desideria mulierum non cognoscet, cum prius fuerit 
impurissimus et nullum Deum patrum cognoscet/' non enim 
seducere populum potent circumcisionis nisi legis vindicator. 

^ Tum complebitur illud eloquium Danielis prophetae : 
et deum patnun suorum nescibit neque desideria mulienim 
cognoscet. 

^ Nova oonsilia in pectore suo volutabit ut . . . denique 
immutato nomine atque imperii sede translata confusio ac 
perturbatio humani generis persequetur. 

^ Et circumcidet se et filium Dei omnipotentis se esse 
mentietur; and elsewhere, 1296 A: Hierusalem veniens 
circumcidet se dicens Judaeis : ego sum Christus vobis 
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repromissus, qui ad salutem vestram veni, ut voe qui dispersi 
estis congregem et defendam. 

37 St cum venerit Hierosolyxnam, circumcidet se dicens 
Jndssis : ego sum Christus vobis promissus. 

^ Denique et sanctos non ad idola colenda revocaturus 
est, sed ad drcumcisionem colendam, et si quos potuerit 
seducere, ita demum faciet, ut Christus ab eis appelletur. 
Cf. also S. Martin of Tours, 444 : Antichristus enim cum 
venerit legem priscam et circumcisionem annuntiabit ; and 
445 : ipse enim Antichristus, cum impurissimus sit, castitatem 
et sobrietatem pnedicaturus est ; quia neque potator vini 
erit neque uUum genus mulierum ad eum acoessum — 
habebit. 

^ Ncpoiv cTircv : ovkow koI Stfuliv TrepierfiT^ri ; Ilerpos cTttcv' 
ovSc yap aXXjio^ rfSiivaTO dirar^ac ijnj^a^, ci /jlvj 'lovSatov tivai 
iavTov VTr€Kp(v€ro kcll tov tov ®€0v vofJMV StSa^ai eircSciKrvro. 
^ *Ev ayripLan 8e tovtov ijiei 6 irapfuapo^ 

0)$ icXemrj^ i/rcvScvXajS^s, aTrar^crai crvfivavTaf 

raTTcivos Kol ^o*v;(os, /jLicrSw ff^rjciv dSiKfuv, 

aTToarrpitfiwv €iS<oXa, irporifuav cv<r€)3€iav, 

dya0O9 4^iXo?rrQ);(09, evciS^ vweplSoX'g, 

vam) cvKarooTaTos, tXapos tt/sos airavra?. 

^^ Sed nefandus ille corrupter potius animarum quam 
corporum, dumque adulescens subdolus draco- sub specie 
justitisB videtur versari, antequam sumat imperium. 

^^ K.al ap\er(u to Kpivax p,€Ta irpaomfro^ koX iXerffwaijvrj^ 
iroW^i Kol cruy;(a)p^(r€<us dfiapT(iiXjuiv Koi ws ^fnrfO'l cnry^capct 
apxipm^fJiaTa, 

^^ Ta wpcuTa /xcv iTruucilav axroi/el Xoytos Tt? koi <ruvero5 
<r(i)<f>po(rvvrjv re koI <I>lXxjlv$pw7t tav viroKpLveTcu, 

^ Kcu h/ TrpooifJLLOvs t^5 /SaxrikeCas avrov vnoKpCvtraj. dya- 
OoarvvTjv, Cf. the Ethiopio Apocalypse of Peter : " In all his 
doings he studies courtesy/' 

^^ Et propter hoc non annumeratur tribus hsec in Apoca- 
l3rpsi cum his qusd salvantur. The same remark is made by 
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Andreas, Aretha, Bede, and others quoted by Malvenda, I. 
155. 

^ Nostri autem secundum superiorem sensum interpre- 
tantur omnia de Antichristo, qui nasciturus est de populo 
Judaeorum et de Babylone venturus. So also Andreas and 
Aretha'on Bevelation, chap. iz. 14; Bede on Bevelation xvii.; 
Haymo on 2 Thessalonians ii ; Strabo ; Adso \ Elucidarium ; 
Rupertus Tuitiensis on Revelation xiii. ; Anselmus Laudu- 
nensis on Daniel xi. 37. 

^^ EZkos 8c Koi Tov ^ Avri)(piarTov Ik twv avaroXiKQuv fJL€p(t)v 
TTjs TLeparLKTJ's y^s, IvBa rf ijyvXrj tov Aai/, ck pt^rj^ 'E)&patW 

€^€p)(6fl€VOV, 

^ Alter rex orietur ex Syria. 

^9 De Persida homo immortalem esse se dicit. 

^ OvTos yevuSrcu iv Xcupa^'^, Siori iierpuj/ev iv avrois 6 
KvpioSj Kot Biy^cratSa (?), Siort ci' avr^ 6i.v€.rpa<ffq, So also 
in QnKBstionea ad Antiochimi (Migne, XXVIlI.) 109 : 'Ekt^s 
TaXiXoLia^y oBfv 6 XpfcOTos kirjXBcv, i^ipx^rai (" From Galilee 
whence Christ came, he [also] cometh "). 

^^ Kal dvareXcI Vfuv €k t?? ijyvXrj^ *lovSa koI tov Aevl to 
(rayrqpiov Kvpiov koX avro9 Troii/o'a Trpos tov BeXiop ttoXc/xov. 

^^ 'Aviyviov yap iv ^t^Xxo 'Evu>;( tov SiKaiov, otl <> ap\(ov 
vfiStv ioTiv 6 2arava9, koX ore rrdvra rot trveiifJLaTa ttj^ Tropvcio? 
Kal VTf€pnf}<f}avia^ r^ Aevl VTroucovcrovrat, tov 7rap€Spci;€iv TOis 
vlots Aevl, tov iroielv avTovs i^cLfJMprdvew iyom-iov KvpCov. 

CHAPTER XII. 

^ Kal crrrja€L opemv vij/o^y cmjo'ct Sc ^oXao'cav, 
'He\iov TTvpofvra fieyav Xa/jLirpdv tc a-^X.'qvrjv, 
2 Et eius verbo orietur sol noctu, et luna quoque ut 
sexta hora appareat, efficiat. 

^ Et relucescet subito sol noctu et luna interdiu. 
^ Jubebit ignem descendere a ccelo et solem a suis 
cursibus stare. 
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^ Tunc indpiet ostendere signa mendacia in coelo et in 
terra, in man et in arida, advocabit pluviam et ilia 
descendet. 

* Mcraorpci/rei rov ^Xiov €is ckotos koL ttjv (TcXiJnTv €ts 
alfjLo. 

^ TLoiT^H nqv -^fiipav (TKoto^ koI rr^v vvicra rjfxipaVj tov ^Xioi/ 
/u.crao'rpci/rci ottou )8ovA,crae, koI aira^aTrXcos Travra to. aroL^ua 
T^S y^s 'cat T^5 OaXaxroTf^ iv Bwdfi€i t^s Kfyavraaw avrov 
IvftiTTLov run/ Oetopovvraiv avaSct^ct v7ny#coa. 

® Kat vcKvas (m^trei Koi (nj/xara iroAAd 7roi?7<r€t 
dv^pcMTOts" dAAa ov;(l reXco-^opa €a'<r€T ev arrw, 
oAAA irAava, Kat 8^ /xcpoTras ttoAAovs T€ wXaviyo'ct. 

^ Mcrd 8c TovTwv ajrdvTwv cny/xcta CTrtTcXccret . . . aXX' ovk 
akrfOrjy dXX' cv TrXdi/jy, o^rtos TrXanJcny tovs ofiotovs avTw do-cjSets. 
24 : XcTTpovs Ko^aptfwv, irapaXvrovs lyufmvy Baifiova^ dircXawcoi/ 
. . . vcKpov? dvurruiv. 

^® Increpabit leprosos et purificabuntur, cascos et videbunt 
lumen, vocabit surdos et audient, mutos et loquentur. 

11 Tv^Xol ayapKhf/ovGWy ^mXoi Trcptiranjo-ovcri, Salfioves 
laO'i^a'ovTcu . . . Kat iv roi^ avrov i/revSocny/xciots Kal ^vTao-tcoSccri 
ripao'iv. . . . 

1^ Ai' o5 [sc. tot) Sia^oXor] Kal vcKpov? eyctpctv Kal (rrffxeia 
CTriTcXctv 7019 TTCTnypco/xci/ots rd t^ Stavotas ofifiara ^aviytTCTat. 

13 Faciet enim tarn stupenda miracula, ut jubeat ignem 
de ccelo descendere . . . et mortuos resurgere. The de- 
ceptive nature of the Antichrist's wonders is also dwelt 
upon by Irenseus, V. 28, 2 ; Cyril, xv. 10 ; Jerome, ad 
Algasiamy 11 ; Chrysostom on 2 Thessalonians ii. ; John of 
Damascus ; Bede's Sibyl. 

1* Faciet nempe omnia signa, quae fecit Dominus noster 
in mundo, defunctos autem non suscitabit, quia non habet 
potestatem in spiritus. 

^'* Aver diu zeichen, diu er tut, 
Diu ne sint niemen gut ; 
£r ne kuchet niht den toten. 
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^® A.€yov(Ti Tti/€s, OTL ov SwaTttt 6 'Ai/Ti;(ptoTos V€Kp6v av- 
OfHOTTOV avooT^crat, cttci Travra ra Xoi?ra OTy/xcta Troiet. 

^^ *0 yap 7raTr)p tov if/e-uSov^ ra rm) if/evSov^ ^PV^ (^avrocrtoo-- 
Koird, Iva to. irh^rj vofjLurrj Beiopetv V€Kpbv iycipofievov tov firj 

€y€Lp6fl€V0V. 

^^ Mortuos scilicet in conspectu hominum resuscitari . . . 
[sed et mendacia erunt et a veritate aliena], 

^® Suscitabit mortuos non vere, sed diabolus . . . corpus 
alicuius intrabit . . . et in illo loquetur, ut quasi vivum 
videatur. 

2® Si tu es Deus, voca defunctos et resurgent . scriptum 
est enim in libris prophetarum et etiam ab apostolis, 
quod Christus quando apparebit, mortuos a sepulcturis 
suscitabit. 

^^ Mcya\w(ov (rrjficia TrKrjOvvan/ ra 0o^7/Tpa, 

!/r€v8os Kttl ovK aX-qOeiav ravra evScwcvv/Acvos. 

TOtOUTO) Sk TpOTTlO flcOiOT^ O TVpaWOS 

TO. oprjj Kfyavrd^ei [Se^] xf/evSu)^ kol ovk aXrjOeia 

Twv TrXrjOSiV TrapcoTojTCDV Xawv iroAAwr koI S'qfMov 

KOL €V<l>rffJLOVVT(OV OVTOV 8ta TOLS (^avTatTUis. 

Of. Philippus Solit., 816 : Terrores ac prodigia ad 
deceptionem effingens, ut inconsideratis mentibus montes 
transferre videator ("Portents and prodigies simulating 
unto deception, so that to thoughtless minds he may seem 
to remove mountains "). 

^^ UoXlv avTos 6 SpOLKijv v<jia7r\ix)W€L ras xclpas 

KOi crvvdyet to ttXyjOo^ epTrcroiv Kcd Trcrctvwv' 

ofxouo^ 8' i7n/3aLV€L crravo) ttjs a/3v<r(rov 

#cat axnrcp cttI irjpa TrcptTrarct ctt' avTiJ. 

<t>avTd^€i TO. ortifiTravTa, 
^^ "Oprj Kol Povvov^ /xcTaKiv)/(r€i koX hiavtva-ti ttj^ fi€fLta(rfxivrj<: 
;)(€tpos avTov' Sarrc vpos /x€ ttcivtcs koI 8ta KfyavracrfiaTa koI 
irXdvrj^ (!) (Twayovrat cv t<§ tStw Towi^. , 

2* Ego per aerem volavi, igni commixtus unum corpus 
eflfectus sum, statuas moveri feci, animavi exanima, lapides 
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panes feci, de monte in montem volavi, transmeavi manibus 
angelonim sustentatus, ad terras descend!. 

** ^Avhpwvras woi€i w€ptiraT€tv koI hri irvp icvXto/xcvo9 ov 
K€U€Taij more 8c icol ircrarou, koX €k XLOoiv oprovs ttoicT, o^ts 
yiVcrou, €ts atya /xcrafiop^oOrat, StTrpocronros yCvercu, 33 : ttoi- 
oiWa OavfAOcria irptti Kard7rX.rf$iV kclL AjraTtep^^ ov arrjfiiia lariKo. 
Trpos ItnoTpot^Tjv koI cwrrjpCav, 

^^ Magica enim arte homines eludet et phantasia, ut 
Simon Magus fecisse credendus est, qui quod non faciebat, 
facere videbatur. 

'^ Per magicam artem et phantasiam deludet homines, 
dcut et Simon Magus illasit illani, qui putans occidere eum 
arietem occidit pro eo. This legend is fully related in the 
Ma/rtyrivm Petri et Pavli (Lipsius and Bonnet, 118 6^ seq)^ 
chap, xzxi., as elsewhere. 

^ 'AircoTctXcv 6 Kvpios airooroXovs €ts Trdvra to. iOvrj Koi 
auTos ofioCtos w€fx\l/€i i/rcuSaTTooToXov?. From Hippolytus the 
pseudo-Hippolytus borrows the relation in xxii. 106, 12. 

^ Deinde pef* universum mundum nuntios mittet et 
prffidicatores sues. 

^ Aa)3a>v yap 6 dvoiS^ totc rrp^ l^ovcrLav 

ScUfiova^ dTTooTcAAct cts Trdvra ra iripaTa, 

wore KYjpviat Tracrtv, otl jSourtXcvs /xcyas 

€<f>dvTf ficra S6$rj^. Scvrc Kal OedcacrBe. 

3^ Fulgura ministri eius erunt et signum dabunt adventus 
eius, dsemones constituent eius copias et principes dsemonio- 
rum erunt eius discipuli ; mittet duces agminum suorum in 
regiones procul dissitas et dabunt virtutes ac sanitatem. 

^2 Dsemones utique se preedicatum et commendatum per 
orbem terrarum mittet, surrexit, dicent, magnus rex Hiero- 
solymis . . . omnes ad eum accedite. 

3^ Et maligni spiritus erunt duces eius et socii semper et 
comites indivisi. 

5* Et non est mirandum si daemoniis et apostaticis 
spiritibus ministrantibus ei per eos faciat signa, in quibus 
seducat habitantes super terram. 
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^ Spiritus tres immundi discipulos designant Antichristi, 
qui enm per universum orbem prsedicaturi sunt, qui quamvis 
homines sint futuri, spiritus immundi et spiritus dsemoniorum 
vocantur, quia dsemones in ipsis habitabunt et per ora 
eorum loquentur. 

CHAPTER XIII. 

^ 'Apiaai 8c awaa-i T€)(yai€T€U 8ok((D^, 

OTTios av ayairtfO^ iv rd^ti inro Xcuav, 

Stopa 8c ov Xrjil/erai, fxer* 6pyrJ9 ov XaXiJcrtt, 

KaTrj<l>ri^ ov 8eiicwrai, oAAot lAxipos act. 

iv airaari 8c tovtois (r)(Yjfia<riv cvra^iias 

i^airaTa rbv Koa-fwv, cws oZ PaaCKevar^u 

orav yap B^do'ovTai Aool ttoAAoi kqX SrjfJLoi 

-nyXucavras dpcras koAA^ r€ koI BwdfX€LSj 

iravTCs cTTt to ovto iivS, yvfofJ^y yivovrai^ 

Kai cv X^$ fieyCoTTj JSao'iXe-vova'iv avrov 

XeyovTC^ irpos oAA^Xovs* firj apa evpicKerai 

ttjXlkovto^ dvOpunros kyoBos Koi 8cicai09*^ 

^ Erit enim omnibus subdole placidus, munera non 
suscipiens, personam non prfieponens, amabilis omnibus, 
quietus universis, xenia non appetens, afifabilis apparens in 
proximos, ita ut beatificent eum homines dicentes: Justus 
homo hie est. Chap. vii. : Tunc confluent ad eum in civi- 
tatem Hierusalem undique omnes. 

^ O^os ovv cirwrwaf as irpos lavrov tov irdvroTt. awct^ Xoov 
yeyewrifxevov. 

* Qui sicut perdix colliget sibi filios conf usionis . . . et 
vocat quos non genuit. Cf. Caspari, 215, Anmerkung 7. 

* Acyci Bk Kol €T€po^ 7rpo<f>'qnfS' ^uvafct iracrav ^uvafxw 
avrov a<l> rjXiov dvaroXcov &XP^^ rjXCov Svcr/xcuv* ovs kcicX^koc 
Kcu ovs ov K€Kk'qKOL iropeuOrja'ovrojL fier* avrov. XevKavei rrjv 
OdXatraav dwo twv lotCwv twv ttAomov /cat /xcXavci to ttcSioi' aTro 
Twv Ovp€wv Tit)V ottXcov, KOL TTOLS Ss dv owavTi^o^f avTtti iv iroXipxa 
uxL^aCpif. TTco-ctTat. In chap, liv, 27, 30 et seq. Hippolytus 
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refers the same passage wrongly to the Antichrist's gather- 
ing of the SuuTB-opd (scattered tribes) of Israel. 
^ Exsurget iteruin in istius clade Keronis 
Bex ab orientem cum quattuor gentibus inde, 
Invitatque sibi quam multas gentes ad urbem, 
Quae ferunt auzilium, licet sit fortissimus ipse : 
Implebitque mare navibus cum milia multa, 
Et si quis oocurrerit illi mactabitur ense. 
^ Et vidi post hsBC, et ecce congregabatur multitude 
hominum, quorum non erat numerus, de quatuor ventis 
ooeli, ut debellarent hominem, qui ascenderat de mari. 

® Ot airaf 7rpOKaT€iXYffifJL€voi rots i/rcvSco-t rov ^ AvnxpCaTov 
ripaai kcu to ^eoorvycs avrov ovofia dvc^oXcwmos cv rats 
icopSuus iyypaif/avT€S Ik re 'lovSatW Ik t€ iOvwv, 

^ ©oXao-o-a ropoo-crcrai, [koX f] rj yrj ^poivcrat, 

ovpavol ov Ppt^^avcriy ra <^vra fJLapatvovTcu, 

^® Tore ol ovpavol ovk€ti )8p€;(ov<riv, 17 yfj 
ovKcri Kap7ro<l>op€l, 
at inrjyal c/cXciTrovo'tv, 
[ot] TTorafiol $rjpaLLVovrai, 
Porravq ov\k€Ti\ Kfyverat, 
X^orj ovic[eri] dvarcAAci, 
[tol] Sevhpa oltto [pi^wv] \lr6\ovTcu 
Kol ovKtTi pXaardvovo'LU, 
ol i)(Ov€s trrjs OaXaxrfrq^ 
KoX TO. tcqrq iv avTQ 
TcXevroio'iv, kol ovtcos 
[^T/civ] SvcwStav Xljuvtjv 
dvairc/ATTCt \rjf\ OdXa<r<ra 

KOL ^xov ^ojSc/oov wore iKXecTreiv kol aTroOvrjo'KCLv 
[tous] avOp<jinrovs aTTO [rov] KJyo^ov, 
^^ Tore 6prrjv€L Seivcos ofwv Traaa ijnjx^ koX orcvofct, 

OT &y TrdvTCS OioxrovTai OKC\I/lv aTrapafivOrjrov 

Trjv TTf.pirxpfvo'av avror? vuKTwp T€ koI p.€$* rjixipav 

Kttt ovSa/xov €vpi(TKavr€% ifi7r\r]<T67]vai twv jS/jw/xdrcov, 



APPENDIX, 287 

^* Suspendet ccelum rorem suum, pluvia enim super 
terrain non erit . . . siccabunt enim universa flumina 
magna et fontes . . . torrentes aridabunt venas suas 
propter intolerabilem sestum . . . et tabeseent filii in sinu 
matrum suarum et conjuges super genua virorum suorum 
non habentibus escas ad oomedendum . erit enim illis 
diebus penuria panis et aquse. 

18 0c(op<i)v 6 ^€05 T^v a^KULV ovTOv dirooTcAAct ayycXov €$ 
ovpavov rov Bavpirjk A^ycjv direX^aTc (raXTruraTe [aepo^ ^s?] 
Kpar^croxKriv rov V€t6v* koX ^ yrj $7jpay6rja'eraLL, koI ai jSordvat 
ijwyiqa'ovTaLf kol Tron^o'ti rov qvpavov xaXjcovVy tva Bpoaov /xiy 
Scoot; eirl rrjv y^v, kcu Kpiiijrrj rots vc^eXas cis ra hfKara rrj^ yrj% 
KoX KaTcurr^iXy K€pa^ rS)v dvifxujv, tva firj avcfios (rv(rrQ hrl 
irpoo'dnrov Trdaifj^ rrjs y^s. 

1* Increpabit mare et desiccabitur, piscesque morientur 
in medio ejus. 

^* Mare Sodomiticum pisces rejiciet et dabit vocem noctu, 
quam non noverant multi, omnes autem audient vocem eius. 

1^ Aer enim vitiabitur et oorruptus ac pestilens fiet modo 
importunis imbribus, modo inutiU siccitate ... nee terra 
homini dabit fructum . . . fontes quoque cum fluminibus 
arescent . . . propter hsec deficient et in terra quadrupedes 
et in aere volucres et in mari pisces. 

1^ Proprie autem extenditur verbum usque ad Antichristi 
tempera, quoniam magna fames est futura quaque omnes 
Isedentur. 

1® Tunc pseudoprophetfle tunc fames . . . et invenies . . . 
tunc ariditatem terrse . . . denique Justus in deserto, iniquus 
in regno est. 

1® Kat Ttt vBara airo<l>pviov(n, /cat veros hrl y^s ov So^o-crat. 

^ Kai rrrav ro icrrjfia avrov oLTrokclrai oltto ttoAAcuv, ical airopCa 
KopTTwy eoTot fieyaXtj, koI \eifiiav €Jnraj9rj<r€r<u Kparepo^, 

^^ Tore 6 <rrd)(\s rov <rirov iK<l}V€l rjfiixomKov, koL 6 ayKuv 
Tov KX'qfiaros iK<f>v€l ;(tXtors fiorpvaSf koX 6 ^orpv^ e/c^vci 
rjfuarra/xvov oTvov. 
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ss Et nemo potest venundare vel emere de fnimento 
cadudtatis, nisi qui serpentmum signum in fronte aut in 
manu habuerint. 

^^ Quicunque crediderint atque acceeseiint ei, signa- 
buntur ab eo tamquam pecudes. 

^ Et qui in eum crediderint signum characteris eius in 
fronte suscipient. 

^ Kai ypa^ei avru)V r<Is \€t.pa% ra? Sc^ias, Iva KaSi^ovrat 
[i€T* avrov CIS to wvp ro aiuiviov. 

CHAPTER XIV. 

^ Quum autem in suum propositum filius perditionis 
attraxerit totum mundum, mittentur Henoch et Elias, ut 
iniquum coarguant qusestione plena mansuetudinis. 
2 Si tu es Deus— ostende nobis, quod a te petimus. 
^ Irascetur eo memento iniquus contra sanctos et arrepto 
gladio scelestissimus abscindet colla justorum. 

* Tunc — aspiciens Deus humanum genus periclitantes et 
afflatu draconis horribiHs fiuctuantes mittit els consolatoriam 
prsedicationem per famulos sues prophetas Enoch at Eliam. 
— cumque justi apparuerint, illi confundunt quidem ad- 
versarium serpentem cum eius calliditate et revocant advo- 
cates fideles ad Deum, ut ab eius seductione . . . 
^ Uplv ^ 8c Tttvra yevicrOai ottootcWci 6 lojpio^ 
'HXiW (1) rbv &€a-pCTqv Kal rbv 'Eva);( a>s cwnrXxiyxyos, 

ojnas avTol yvcopio-oxriv ewri/Scuiv yiyet fiporwVy 

Kttl Krfpv(ai irapprjcrCq. airaari Otoyvdxriav, 

firj TTUjT^a'ai Kal tr^iSap^uv ifiofiov cvckci/ tw i/revSee, 
KpafovTcs (?) Kal Xcyovrcs* ttXAvos tcrnv w avOptairoi, 
/xT^ScU avT(p TrMTTCucrctei/. 
^ nX^v okCyoi €l<rC totc ol l^orrcs v7raicov<rai 

Koi Trwrrevav rois pTJfJLafnv afjiffxyripajy tSjv TrpoffyrfTwv, 

'^ Kttt SiCL rovTO avTovs [not vfias] Attoktcvci Kal iv po/n^ata 
Trarof €1 avroiJs. 
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® Kal TOTt. d^rooTcXo) 'Evoix koa *HAxav irpos tkey^ov avrciv 
xoi cnroSctifovo'iv avrov ij/evarrp/ Kal irXxivov kol dveXci avrovs 
eTTi TO tfvcrtaanyptov. 

^ Kal airoaT€X.€i iv awrofxy tovs avrov OepdirovTa^ rov T€ 
'Eva);( Kai rov *HAtav icai rov vlov t^s Ppovrr^ 'Icoavn^v, omvcs 
evcoTTiov TravTwv twv i$vS>v ikey^ovaiv avrov r^v wAaviyv Kal 
S€iiowrLV avrov ij/evaTrjiv iirl iravros dv^powrov, koI oti 8i' 
aTTcSXciav Kol rrrXavrp/ twv ttoAAcuv €{€Xi^A.i;l9€v. o 8* ckcivos vit' 
avro)v 3€iv(i>s eA.ey;(d/x€yos ^al vrro ?rdvr(i)v 7r€pL<l>povo'ufX€VO^ cv 
^/4^ Kal opy]^ dvf Act rovs dytovs €K€iyovs» 

^® Egredientur duo clarissimi viri Enoch et Elias ad 
annuntiandum adventum Domini, et Antichristus occidet 
eos, et post dies tres a Domino resuscitabuntur. 

^1 Tunc mittentur in mundum duo magni prophetsB Elias 
et Henoch, qui contra impetum Antichristi fideles divinis 
armis prsemunient et instruent eos et confortabunt et 
prseparabunt ad bellum. . . . Postquam vero impleverint 
prsedicationem suam, insurget Antichristus in eos et inter- 
ficiet, ipsi vero occisi post tres dies a Domino suscitabuntur. 

^^ Translatus est Henoch et Elias, nee mors eorum 
reperta est, dilata scilicet, ceterum morituri reservantur, ut 
Antichristum sanguine suo extinguant. So also pseudo- 
Cyprianus, de MontUmSy Sina et Sion, 5 ; Evang. Nicodemi, 
25; Arabic History of Joseph, chap, xxxii.; Apocalypse 
of Paul (Tischendorf, p. 50, 68); and other passages in 
Malvenda, 142, 151, 158. This interpretation prevails in all 
Commentaries not influenced by the spiritualising exegesis 
of Ticonius. 

^^ Deinde et tempus tyrannidis eius significat, in quo 
tempore fugabuntur sancti. 

1* ^0$ ^uo'Ud^cl? VTT* avTwv [sc. *Iov8aMi)v] apxeroLL pCfiXjovs 
Kara rwv ayCtav cKirc/i^civ rov iravras iravraxov avaipeiaOai tov^ 
fxrj Oikovra^ avrov ccjSd^eiv Kal irpofrKwuv a>s B^av, A perse- 
cution is also spoken of by Yictorinus, on Revelation xii. 6 ; 
Jerome, on Daniel xi. 32; Book of Clement, 80, 15; 

19 
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Frofiper, Dim. Temp.y 10 ; Methodius, Adso (Malvenda, II. 

149), and most expositors of Revelation ziL (Malvenda, II. 

147). See also Ephr. Gr., III. 138 D; psetido-Hippolytus, 

XXV. 108; Cyril, xv. 15; Phil. Solitaritis, 816 B. 
^' IloXXot /A€v avv rwv ayilwv, ocot tot€ evpurKOvroL, 
aifui €vOv^ d#cow(iKri r^v IXcvo-tv tov fuapov, 

. . . Kol ffi€vyav<n /xera t^s fxeyumfi^ iv IprruMVi 

Koi Kp^^ovraL iv [iprqfioLS Koi (nnfXjOLiws fiera Kf>6fiav 

KoI] opccri 
Kttl irda-crovari yrjv #cat hri rrp^ kc^oX^ avrwv 

cnroSov 
/xcra KkavOfiov Sco/ievot vvKTfap re kol fX€6* "qfiepav 

€V TToXXg ra'rr€Lvwr€i. 

Kol Sajpcirai avrois tovto Tmpa $€ov tov ayiov, 
ical oSvjyei avrous ^ X^^^ *'^ tottovs tovs a>pur/Aci/ov9. 
With this compare psendo-Hippoljtus, chap, xxxii. 112, 26. 
^® Fugient autem electi a facie ejus ad vertices montium 
et collium, fugient aliqui in sepulchra et occultabunt se- 
inter mortuos. 

^^ 01 Sk SiKavoi Kpvfii^crovTai koX <f>vywnv iv 6p€(ri kol 
airqXaloi^, 

1* Cum h»c facta erunt, turn justi et sectatores veritatis 
segregabunt se a malis et fugient in solitudines. 
^^ Displicet interea jam sero Judseis et ipsis, 

Susurrantque simul, quoniam sunt f raude decepti, 
Exclamant pariter ad csslum voce deflentes, 
Ut deus illis subveniat varus ab alto. 
^ EtK09 §€ KOX rrjiv ojUrOtfrriv epvjfwv o-tofciv tovs iv 6p€<rt 
icat or7n;Xaioi.9 kol rats oirais rrj^s yrj^ Sta rrp^ rov airooTarou koi 

21 Tunc eruere templum Dei conabitur et justum popu> 
lum persequetur. Idem justos homines obvolvet libris 
prophetarum atque ita cremabit. 

^ Ecclesiam illam catholicam, ex qua in novissimo tem> 
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pore credituri sunt centum quadraginta quattuor milia 
hominum Elise, sad et ceterum populum inveniri in adventu 
Domini hie dicit. Sic et Dominus in evangelic ait: tunc 
qui in Judsea sunt, etc. 

*^ *AiravT€s 8^ ol orres cttI y^s &vaToKmv 

€7rl T^v avaroX^ ^cvyovcrt /xcra rpoftjov. 

Quite a similar account occurs in pseudo-Ephrem, chap. iv. ; 
pseudo-Hippolytus, xxxiii. 113, 8; Dan. Apoc. Arm., 239, 
24 ; pseudo-Methodius, zcix. ; Adso, 1293 C ; Fhilippua 
Solitarius, 817 A, and the Arabic tradition in Tabari (see 
above, p. 116). 



CHAPTER XV. 

^ Tunc annus breviabitur, et mensis minuetur, et dies in 
angustum coarctabitur. 

^ TpCa enj ecrovrai ol Katpol hc^voL^ kcli iron^a'a} ra rpia h^ 
«^ rpcis fiTjva^ Koi rov^ rpeis firjva^ <os rpci? ip^ofiaSas kol ras 
rpcTs €^8o/x,a8as 019 rpets ^/xcpas kcu ra$ rpels rjfxipa^ u9 rp€i^ 
wpas K€u ra9 rp€t9 wpas a>9 rpets (rriypA^. This trait is given 
in quite a similar way in the Greek Apocal3rpse of Daniel, 
106 ; in Apocalypse of Ezra, 13 and 14 ; in Bede's Sibyl ; 
Adso, 12940; the Jewish History of Daniel; and more 
summarily in pseudo-Hippolytus, cxiv. 13, and the Ethiopic 
Apocalypse of Peter. The Elucida/riiMn also seems to be 
acquainted with the incident, but rejects it. 

' Quo audito inpius infiammatus ira veniet cum exercitu 
magno et admotis omnibus copiis circumdabit montem, in 
quo justi morabuntur, ut eos comprehendat . illi vero ubi 
se clauses undique atque obsesses viderint, exclamabunt ad 
Deum voce magna et auxilium coeleste implorabunt, et 
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ezaudiet eoe Deus et mittet regem magnum de coelo, qui eos 
eripiat ac liberet omnesque inpios ferro ignique disperdat. 

^ Aquam quam emisit de ore suo serpens: jussu suo 
exercitum' eam sequi significat, aperuisse terram os suum et 
devorare aquas : vindictam de prsesentibus manifestam. 

* ToT€ a-jTooTcXci Iv opcart koL cnnyXatots koX reus oTrats 
T^$ y^s Twv 8atftovo)v ras ^oXayyas irpbs to ipewrjcai tovs 
airoKpvPevras oc twv 6<l}0aXfJiMV avrov /cat irpoa'ayayeiv avrovs 
CIS TTpoo'icvvrfa'iy avrov koX tovs /u.ev iriiOofxiyovs avrta (r^paytcct 
T^ (T^/DayiSi avTOv. tovs 8c /x^ fioyXofityovs avrw vTraKovrrat 
rt/ACOpcas . . . dvaXoxrei. 

* Poet ceteros fideles persequens reddet gladio aut 
apostatas faciet, et qui in eum crediderint, signum char- 
acteris eius in fronte suscipient. 

^ Loea sunt ibi inaccessibilia ; ibi sancti confugient et 
ibi latitabunt, quos Christus in came vivos invenerit. 

® Et virtus angelorum tradet in manus justorum mul- 
titudinem illam, quae montem eircumsederint et fluet som- 
guis more torrentis; deletisque omnibus copiis impius solus 
effugiet. 

* Et exiet sanguis usque ad frenos equorum : exiet ultio 
usque ad principes populorum i. e. rectores sive diabolum 
aim cmgdos eivs, novissimo certamine exiet ultio sanguinis 
effusi. 

1^ Quum properant autem exercitu Dei rebelles, 
Sternunturque solo ab angelis proelio facto. 
1^ Veniet dominus cum angelis suis et cum potestatibus 
.sanctorum e septimo coelo cum gloria septimi coeli et trabet 
Berialem in Gebennam et potestates quoque eius. 

^^ Kal BcXtap ^Xc^et koI vjr€fxf>LaXovs dvOpilnrovs 
irdvras, o<roi rovrta TrtWtv eyCTroirja'avTO, 
^^ Kai TOT€ <f>avrf(reraL to <rrjfi€Lov rov vlov tov dvOpiHyTrov 
fi€Ta B6$rjs -ttoXXt}? #cat rj^erai cttI twv vc^cXwv rrjs y^, Kal 
dvcXct avrov 6 fcv/9109 rta •jrvev/Ltart tov aro/uiros avrov, 
^* Interficiet eum Deus. 
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^^ Tunc exsilientes Gabriel et Michael duces exercitus 
descendent et suscitabunt sanctos ; pudore autem afficietur 
maJus [Antichristus] cum suis satellitibus ; angeli porro 
acoedentes apprehendent maledictum ; simul clamabit Do- 
minus de cobIo et subvertet maledictum cum omnibus suis 
copiis, et illico angeli detrudent eum in geennam. 

^* *0t€ auxfJuaXxnTeuOr] vtto tov ap^ayyiXov Mt;(aiyX koX ^pcv 
ii avTov Trjv Otorrjra {koll SLTrearaXrpf cyw he rtov koXtixdv tov 
iraTpos fwv /cat (rwcoTCtXa rrjv K€<f>aXriv avTOV tov fi€fJi.uifjJvov, 
Kol iarpiaOrf 6 otftBaXfws avrov). Of. also chap, ix., where 
Michael and Gabriel bring about the resurrection of the 
dead; and also P. A. ^th. Here Michael and Gabriel 
awaken Elias and Enoch. 

^^ Fercusso autem illo perditionis filio sive ab ipso Domino 
sive Michaele archangelo. 

^^ Et occidetur virtute Domini Antichristus a Michaele 
archangelo ut quidam decent. 

^* Tradunt quoque doctores, ut ait Gregorius Papa, quod 
Michael archangelus perimet ilium in monte Oliveti in 
papilione et solio suo, in loco illo de quo Dominus ascendit 
ad coelos. This according to Adso and Haymo on 2 Thes- 
salonians ii. 

^ Antichristus de mandato Christi fulminabitur per 
ministerium archangeli Michael, qui etiam interfidet eum 
aecundvmi Methoditmi, 

^^ Kat aycToi 6 rijpawog ScSe/x.ei'o? wr dyyikaiv 

<rvv airaxri Tois 8aifxo<nv ivtHnrtov rev jSiJ/iaros. 

^ Hos angelos males septem ad percutiendum Anti- 
christum mittit. 

S3 £t tunc parebit regnjim illius [sc. dei] in omni crealiura 
illius . . . et tunc Zabulus [diabolus] finem habebit. . . . 
Tunc implebuntur manus nuntii, qui est in summo con- 
stitutus, qui protinus vindicabit illos [sc. Israel] ab inimicis 
eorum. 

^ Exsurget enim Coelestis a sede regni sui. 
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^ Tunc veniet Antichnstus usque ad summitatem mentis 
eius ... id est vertioem montis Oliveti . . . et asserunt 
ibi Antichristum esse periturum, unde Dominus asoendit ad 
ccelos. Beatus (542), Adso, and the Elticidaritmi make the 
same statement, but on the authority of Jerome; so also 
Theodoretus in his Commentary on the same passage in 
Daniel. 

^ Dux ultimus qui tunc reliquus erit vivus, cum vasta- 
buntur multitudo congregationum eius, et vincietur, et 
adducent eum super montem Sion, et Messias meus arguet 
eum de omnibus impietatibus eius.— et postea interfidet eum. 

2^ Antichristus . . . contra verum dimicabit et victus 
effugiet et helium ssepe renovabit et ssepe vincetur, donee 
quarto proelio . . . debellatus et captus tandem scelerum 
suorum luat poenas. 



CHAPTER XVI. 

^ Cadet repente gladius e ccelo, ut sciant justi ducem 
sanctie militiie descensurum. 

' Yidebitur et tunc ignea quadriga per astra 
Et facula currens, nuntiet ut gentibus ignem. 
^ Tunc descendet Dominus . . . et consistet currus eius 
inter codum et terram. 

* . . . (nj/w, fieyLGTov 

pOfJLifiaurf adXmyyi 9 afi* ^eXii^ di^iovrt. 
^ *Hf « y ovpay6$€v 
axrnip /Acyas €ls oXa Sciv^v Ktu ffiXi^u 
ir6vrov T€ PaBvv, ... 
^ Kat rirt. 8^ ficya cr^/ia ©cos /JLepo7r€a'<n Pporwrw 
ovpav60€V Sceif ct trepiTtXXo/Uyot/s anavroi^ 
^taXKqv ia-aofjLo^oio r^pas voXifUHO kokoio, 
^ ToT€ IcTTcu iv T^ ovpoi^ oifjfULa* t6(ov o^ft/orcrat Kat 
Kc/Mis Kcu. XafMra^, 
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^ Judicii signvmiy tellus sudore madescet, 
E coelo rex adveniet per ssecla f uturus. 

' Avros /XrcXXci ^fxtCv^aOai iv tq irapovauji. tfXTrfHxrOev airrov 
<ts €\€Y)(Ov T(ov ajrtcrrtav 'Iov8aia)v. 

^^ ^Orav (?) t3o)fi€v to (rrifieLov tov vlov tov avOpdlmov €v 

r(p ovpavia tftaylvf KoOta^ cTirev 6 Kv^pio^, iv ^ 

vpo<n]Xu)$rj eKov(rt€t)$ inrep "q/jJav, t6t€ Travrcs 
deuDpovvre^ hf ro) v^ci tfidvcv to <fiofi€p!ov 

/c(u aytov (?) a-Kxprrpov rov fAeyaXov ^Sao-iXecos. 

hriyivwcrKCL €Ka<rros Kat (?) fivYffiov€V€i rov Xoyov rov 

KvpLav irpo- €iprJKOTO^, ^jiavrja-ercu to (rqpjdav 

TOV vlov TOV avOpwiron) cv raJ ovpavw koI iv Trkrjpo- (!) 

ffiOpUj^ yi-VOVTOLL TOVTCS, OTt OTTiO'tO OVTOV flfXXci 

dva<f)aiv€a'- Ocu 6 fiaa'L\€vs» 

^^ Kai TOT€ <f)avi^(r€TaLi to aifffxciov tov vlov tov dvOpumov 
diro TOV ovpavov fiera Swaficcos koI h6$rjs ttoXXtj^. Ktu totc 
0€(t>prrj<r€L avT09 o T^s adiKw ipyoLTrfs fiera tSv VTnjperuiV avrov 
Kol Ppv^€i fxeyaXa, kcu irdvTa to. aKajSapra wvevfAaTa €i9 ^vy^v 
rpaTryjcovTau 

^^ Electis in ea forma quae in monte apparuit, reprobis 
vero in ea quad in cruoe pependit. Of. pseudo-Hippolytus, 
xxxix. 117, 23; and Meyer, Voltispdy p. 190. 

^^ Tunc aperietur coelum medium intempesta et tene- 
brosa nocte, ut in orbe toto lumen descendentis dei tamquam 
f ulgur appareat ; quod Sibylla his versibus locuta est : 

wvp IcTTOu t/roXdcv ri /acot; m wktI fitXaLvrj. 

Hsec est nox, quae a nobis propter adventum regis ac dei 
nostri pervigilio oelebratur: cuius noctis duplex est ratio, 
quod in ea et vitam tum recepit, cum passus est, et postea 
regnum orbis terrse reoepturus est. 

^^ Hie est enim liberator et judex et ultor et rex et Deus, 
quem nos Christimi vocamus. 
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IS Media nocto, qua hora angelus j^jgyptum devastavit^ 
et Dominus infemmn spoliavit, ea hora electos suos de hoc 
mundo liberabit. 

^^ Time desoendet Dominus ex alto in formidanda 
angelorum gloria . . . increpabit mare et desiccabitur . . . 
solventur coeli et teme, et fieut tenebraB ac caligo. Mittet 
Dominus in terram ignem, qui earn per quadraginta dies 
obtinens purificabit ab iniquitate et a sordibus peccatorum. 
For the notion that the earth is to be cleansed by fire^ 
cf. the false Johannine Apocalypse, 16 ; D. A. Gr., III. ; 
Mu8pilli, for which see below. 

' ' IIws inr€yeYKiOfJL€y tot€ dSfXtfxii fjLov dyamyrot, 

or tSo>/ii€v Tov mipivov TroTafwv k^€p\6fi.€yov 

fUTo. 6vfA0v aKr[ir(p] dypiav OdXao'auv KarecrOiovra 
KOI ra opvf KOL ras vdira^ koI KaTcucaiovra traxrav 

oiKQVfieinjv Kol ra iu avrp ^^o-y t6t€ ayairtfrdi 

€K TOV TTVpOS (?) iK€lVOV 61 TTOTaflol CKXcU^OIXril', 

ai Tnjyax d<f>avi(iovTaif rj OdXcura'a (rjpaLverai, 

o d^p ovyicXovt^crai, (?) ra aarpa cfcireo'ovo'tv, 

€K TOV ovpavov o ^Aios a'P€<rdrf(T€raiy 17 crcXi/n; 

Trap€pf)(€raxy o ovpavo%, iXurcrfrai a>s fiifiXiov. 

^^ ^Hfct XoiTTOv o)S djcrTpairr) doT/oairrouora cf ovpavov 

©cos ^/Mov fiatrikivs koI vv/a^ios dBdvaTos 

iv V€fjiiKajL^ fiera 8o^s dvciKocrrov (?) 

rrpoTpexpvTfav iviUnriov B6$rj^ axnrov rwv ray/Aoro)!' 

dyyeXctfV koX apxayy^Xxov 6vT€i Trdvrcs ^Xoycs irvpo^^ 

Kal TTora/jios Tr\rjpvf^ irvpo^ iv ^o)3cp<^ pvi,7JfW.Ti. 

^^ Et prodiens apparebit Dominus cum virtute magna et 
majestate multa — ^nec non ct omnibus virtutibus coelorum 
cum universe choro sanctorum. 

^ Tore dirooTcXo) tov^ dyyeXovs fuw carl wpocfOTrov ird<n^ 
TTJ^ yrjs Kol KaTaKavaovcri Ttjv yTJv Tr^as oKraxurxiXias irevTa- 
Koaia^y KOi Karoicai^o'ovrat ra opfq ra ficydXa, Kal ai irerpai 
TTcUrcu ^(CDvcv^o'oyrai . . . kol KaraxaTJarovTaj, irav SeiSpov koX 
iray icr^ivos k, r. a. 
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*^ nco-oOvrat ol dorcpcs rov ovpavov , . . Kpvfi'qa'eraL 17 crcXiJny 
#cai ovK corai ev avrjj <^9 . . . KaraxrToXrja'erax rov •qXiov ro 
<^o>s^. . . XvOrjo-ovraL ol ovpavol . . . ckXcu/tci to Blfioipov t^^ 
OaXd(r<T7)s . • . airoo'KejraxrOi^a'CTCu o^At^s. 

^^ ['EA,€i;(r€Tai] wro /xvptaScov ayyikwv SopvKl>opovfji€i/os* xv. 
21 : TTora/xov Trvpos cAxovro? SoicifiaaTucoi) rcov avOpiimwv. 
^ Ilora/xos TTvpbs yc/xcov tc o-kcoXi^kos ujcoi/uu^ov. 
*^ 'AAA* ottot' &v fieyaXoLO ®€ov Trekao'oxny aTretXal 
Koi Bvyafus ^Xoydccrcra 8i oi8/Aaro9 €9 yauzv ^ei 
80 : Tore Sy} oTOi;(€ra Trpoiravra 

yriptvcrei Koo'fwv, wror ^v 0€O9 olOipi vauav 
ovpavov €iA,hf]7, Ka^ a^rcp ^i^Xiov eiXetrat. 
Kttt 7r€0"€Tai ?roXi;fU>/>^s oXos ^Xos €V ;(tfovt 8117 
Koi TTcXayci pevcrct 8e 'TTvpos fiaXepav KarapaKTq^ 
cucdfjLaroSf ^e^et 8c yalav, <^Xc$ct 8e OaXoLa-a-av 
Koi TToXov ovpayLov vvkt rjfjuara koll ktlo'lv avrrjv, 
ets ev ;((i>vevo'€i Kai eis KaOapov 8iaA.c^€i. 
KovK ert KJHoanljpfav O'^cpco/i.ara icayxaA.oa>Kra, 
ov vvf ovic 170)$ OVK Tjfiara 'iroXXa fiepifivq^ 
OVK tap ov )(€i/juav ovr op Oipos ov /^eroTnopov. 
^^ 'Pcvcct aTT* ovpav6$€v Kal Travra tottov Sairaan^o'tL 
yatav t wKcavov t€ fic/av yXavK'qv re OdKaaxrav, 
Xifxva^ Kal irorafiov^, Tnyyas Kal d/xetXi;(ov "Ai^ipr 
KOLL ttoXjov ovpdvwv . drap ovpavioi ffxoarrjpes 
CIS CI' <rvppri^awTi. koI cts yuoptf/iiv iravipvjfiov. 
206 t Kal Tore yr^peva-ei Koa-fwv oTot;(Cia irpofiavra 
arjp yaia OaXaxro'a <^os ttoXos T^fxara viJktcs' 
212 : dXX' d/xa TraKra 
CIS ^v ^ooi^^^c^ '^<)t^ c^^ KoOapov SuxXiia.. 
Cf. also Sibyl IV. 172 e« jwg. ; V. 155 et aeq. 

** Kal TaKiJo'CTcu iraxra Bvva/us ovpavov Kal irdvra ra aarpa 
TTCcrctrat, a>9 ^vAAa e£ dfiTtiXov, kcu a>s TrCirrei ff>vXXa otto avKrjs* 
Cf . Hippolytus, Ixiv. 34, 7 ; "Os cird^ci r^ cKTrvpuo-tv (" Who 
shall bring about the conflagration "). ixTnipwris is doubtless 
a term of Stoic origin (Dietrich, Nekyiay 199). 
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'^ £t desoendet oomitantibus angelis in medium teme, et 
antecedet eam flamma inextingaifailis. 

^ Cuius signo dato pestis ruet s&there toto, 
Cum strepitu tonitrui desoendet impetus ignis. 
^ Yeniet Deus cum angelis suis et cum potestatibus 
sanctorum e septimo coelo. lY. 18, tunc vox Dilecti incre- 
pabit in ira hoc ooelum et banc aridam [terram] et montes 
et oolles et urbes et desertum . . . et Dilectus surgere 
f aciet ignem ex ipso et consumet omnes impios. Cf . ^byl 
III. 73, and the description of the end of the world in 
A88wmptio Mosia^ 10. 

^ Mcra 8c Ttiv avfiJrXrlpwnv rCiv rpuaif koI ij/jlutu )(p6ywv 
)3p€^ci o 0eo$ vvp hrl rrp^ y^ kol icaraKai^o'erai 17 yij ir-q-x^ei^ 
rptaKovra . rorc ^Soi/O'ct 17 y^ wpos rbv 0€ov' irapOtvoi cW> 
xvptc, cvonriov (rov. 

^^ Tore rov ovpavov kovow Tnjxas oySon^Kovra if at rrfv yvfv 
irrj\a9 ^KraKOcrtas. 

^ Exuret terras ignis pontumque polumque . . . 
Tradentur f ontes, »temaque flamma cremabit . . . 
Dejidet colles, valles extollet ab imo . . . 
Eeddet e coelis ignisque et sulphuris amnis. 
^ Cum ordinibus omnibus angelorum ad judicium veniet 
. . . omnia elementa turbabuntur tempestate ignis et f rigoris 
mixtim undique f urente. 

^ s6 daz Eliases pluot in erda kitriufit, 
so inprinnant die pergS., poum ni kistentit, 
^nihc in erdu, ah& artrukn^nt, 
muor varsuuilhit sih, suiliz6t lougiu der himil, 
m&no vallit prinnit mittilagart, 
stSn ni kistentit. vent denne stiiatago in lant, 
verit mit diu vuiru viriho unison, 
dar ni mac denne m&k andremo helfan vora demo 

miispille. 
denne daz preita uuasal allaz varprennit, 
enti vuir enti luf t iz allaz arf urpit. 
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^ ToT€ airocr/ccTrcurcD ra. T€axrapa fJi'tpftf rrj^ ivaroX^s, koI 
€$€\Oiaa'LV rcoxropcs avefiot fJL€ya\oi koI iKX.iKfi/qo'avaL irav ro 
irpoG'iairQv t^s y^ . . . /cat €KXtK/xi70'€t Kvpios, t^i' afjuafyrLav dirb 
T^s y55> 'fai XfVKavOi^ertu 17 y5 wjircp xuav . . • Kai /3orj(T€L 
irpoq fi€ Xeyovcra* irapOii/iK €lfu h^unrwv aov Kvpio^. 

^ KaratytScs avc/uov r^v y^'' '^*" ''^'' OdXaco'tiv d/xerpcos 
iKTopdira-ova-ai, Of. also E. A., 8 : "And then shall the four 
winds of the heaven be stirred up " ; and pseudo-Chrysostom : 
*AAXayiJcrovTai roLvw ot ovpavoi k<u 17 y^ k€1^ ycnjo'erat 
("Therefore shall the heavens be changed and the earth 
made void "). 

^ 'He\tos yAV ofMivpa ^kfTrosy viicrtap atyaffMiveiy 

Xcii/rci 8* ojOTpa iroXov irokky Se T€ XaiXarrL rv^cjv 
yaiav iprffiiaacL, v€Kpiav Sc di^aarao'ts corae. 

^ iSoXTTiy^ ovpavoBtv ffnuiyyv iroXvBpntjvov d^i/crec 

^^ Sed tuba per sonitum tristem demittit ab alto. 
^ Interea f remitum dat tuba de coelo repente. 
Ecce canit coelo rauca sed ubique resultans. 

*^ Kot llfji/jrpo(r$€V avrcv aaXTTi^iay M.v)(arjX o o/J^dyy^Xos kol 
iivTTvll^iay Tous K€KOifirjfjJvavs otto 'ASd/x Iws rrjs cnrKTcXcias roi) 

^^ Kat c^eX^Qxriv Ufa) rov ovpayov kol araXtria'owri Mi;(a^X 
Kol VaPpvqX. Of. also the Othoth of the Messiah, where 
Michael sounds the trump and awakens the dead; the 
History of Daniel, where Elias is the trumpeter; Vchispd 
(47), where Heimdall blows the horn before the great 
conflagration. 

^ ^foucri S* eiri Prjfia ®cov fiaa-iXrfos aTravrcs. Cf. also 
Commodian, 1026 et seq,, and 4 Ezra vi. 32. 

** Kvpu ot SLTro6av6vT€S airo tov 'A8dfi /u^c^^pt rrj^ <nj/X€pov 
KOL ol icoroiKoiWcs ev r^ ^AtSi; awo rov atcovos . . . TroraTrot 
avaurnjo'ovTai ; 

^ Exeuntes illico angeli congregabunt Alios Adam. 

^^ Kat ^^vTTvtfuv rovs KCicoifii/fiei^ovs dTro 'ASd/i, la>s r^9 
crwreXeta? rov oioiKos. 
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^"^ Oi yap hiKauH. Xdful/owrty a)$ ^or^pcs #cal ois o 17X109, ot 
Sk afjuaprtakoi lorroMrav {o^ctfScis. 

^^ Tore oi SiKcuoi iKXdfMl/ov<nv a>s o 17X1091 ot 8c a/AoprcaXot 
KaTq^Ts Kol (TKvOptairoi ayaS€ix$i^ovTtu. 

^* Boni in claritate fulgentes et mali in nigredine 
apparentes« 

^ Et transformabit Deus homines in similitudinem an- 
gelorum et erunt candidi sicut nix. 
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Abaddon, meaning of the term, 
152, 153 

Abassides, apocalyptic refer- 
ences to, 73 

Adso, his Sibylline document, 
47 ; relations to pseudo-Me- 
thodius, 54 ; its source, 62 

Advent of Christ, 226; cometh 
in the night, 237 

Agog. See " Gog and Magog " 

Alexander legend, its relation to 
Antichrist, 63 

Alexandre, on Sibyl III., 95 

Ambrosiaster, Commentaries, 92, 
142 

Ambrosius, Commentaries, 92 

Andreas, his Apocalyptic Com- 
mentaries, 58 note, 92 

*' Another prophet" qupted by 
Hippolytus, 28, 193 

Antichrist, referred to in Be v. xi., 
21 ; is the "son of perdition" 
of 2 Thess. ii., 22 ; his appear- 
ance in Jerusalem, 24; is of 
the tribe of Dan, 26; is the 
second beast with the two 
horns, 26; his first exploits, 
28; his temptations, 64; his 
double form, 84; is the Nero 
redivivus of Victorinus, 84 ; is 
the emperor Decius in the 
Vts^io JesauB, 85 ; is the Dragon 
of Babylonia, 99 ; is Armillus, 



105 ; is the Dajjat of Tabari, 
116, 117 ; forewarnings of his 
Advent, 121 et seq.; Jewish 
origin of, 133 ; his name, 136 ; 
his relations to the devil, 
138-145; to the Babylonian 
Dragon, 144, 145, 146 ; to Simon 
Magus, 147-149 ; described as 
a human monster, 156, 157 ; 
his first victories, 158-160; is 
seated in the Temple, 160-162 
rebuilds the Temple, 162, 163 
is the false Messiah ; 166-169 
his kingdom, 167; claims to 
be the Son of God, 168-170 
comes from the tribe of Dan 
171-174 ; his signs and wonders 
175-181; rises from the dead 
181; his ministers, 188-190 
simulates virtue to deceive 
191 ; ruler of the world, 192 
193; his mark, 201, 202; per 
secutes the faithful, 211-214 , 
his hosts overthrown by the 
angels, 223; is destroyed by 
Christ, 224, 225 ; and also by 
Michael and Gabriel, 227-231 ; 
seated on Olivet and Sion, 231 
Antichrist legend, its signifi- 
cance, 5 ; its persistence, 7 ; its 
relation to the Dragon myth, 
13; Slavonic text, 44; its 
varied aspects in later times, 
131, 143; general survey, 182- 
188 
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Apocalypse of Daniel, Greek, 66 ; 

its source, 68 
Apocalypse of Elias, 90, 91, 108, 

166 
Apocalypse of Ezra, 166 
Apoca^fjftet Apocrypha, 42, 16G 
Apocalypses of Peter, 72 
Arabic Apocalypse of Peter, 72, 

73 
Aretha, his Commentary, 92 
Armenian Antichrist saga, 263 
Armenian Vision of Daniel, 66 ; 

its source, 68 
Armillus, identified as Romulus, 

53, 103, 186 
Amd, the Dragon, 73 
Amobius, on Simon Magus, 148 
AnceruUt Jesaut, 87, 101 ; refer- 

ence to Belial, 153; to Sainmael, 

164 
Assemani, his edition of the 

Ephremite writings, 36 
Austin, S., City of Ood, refer- 
ence to Bev. XL, 127 



B 



Babylon of the seven hills, 68 

Babylonian myths and Bev., 
8, 13. See also "Dragon 
Myth" 

Baethgen, his edition of Syriac 
Apocalypse of Ezra, 69, 76 

Bahman Yast Apocalypse, 115; 
its two witnesses, 211 note 

Baruch, Book of, 100, 147 

Beasts of Rev., their lelations to 
the Antichrist saga, 183-186 

Beatus, on the deliverance of the 
faithful, 220 

Bede, his Sibyl, 46; relations 
to pseudo-MethodiuSy 54; its 
source, 62; relations to the 
other Sibyls, 100 

Belial (Beliar), the Antichrist, 
96, 136; comes from the 
Sebastenoi, 96; described in 
Sibyl II., 97; numerous re- 
ferences to, 136, 137 



Belial legend, history of, 153- 
166 / 

Bellarmine, eschatological re- 
ferences, 132 

Bet-ha-BIidrash, its Apocalypse 
of Elias, 91 

Bonwetsch, his translation of the 
Slavonic Apocalypse, 69 

Bratke, on the Anbo-Ethiopic 
Petrine Apocalypse, 3 ; on the 
Book of Clement, 72 



Caligula, not referred to in 
2 Thess. ii., 22; his relations 
to the Antichrist seated in the 
Temple, 164, 214 

Caspari, his pseudo-Ephrem, 33 
on Ephrem and pseudo-Me- 
thodius, 68 

Chosroes, apocalyptic references 
to, 76, 77 

Christ, destroys the Antichrist, 
224 

Christians, persecutions of, 80 

Chrysostom, on the Advent, 43 ; 
Commentaries, 92; on Anti- 
christ as the devil, 139 

Clement, Book of, 72; First 
Book of, 83 

Cleopatra, referred to by the 
Sibyls, 99 

Commodian, his Carmen Apolo- 
getioum, 31, 79, 80; its date, 
81 ; its reference to the ten 
tribes, 102 

Constans, Sibylline allusions to. 
46, 49, 62, 63 

Coptic Apocalpyse of Zephaniah, 
87, 88 ; relation to Laotantius, 
89 

Corrodi, History of the MUten- 
niunif 3 

Cross, the, apocalyptic references 
to, 233-236 

Cyprian, on Antichrist, 66 note 

Cyril of Jerusalem, his fifteenth 
catechetical lecture, 43; on 
the last days, 126 
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Dajjat, the Antichrist in Taha* 
ri's Chronicle, 116, 117 

Damascus, destroyed in the last 
days, 73, 76 

Ban, tribe of. Antichrist comes 
from, 26, 171, 172; Testament 
of, 101, 173 

Daniel vii. and zi., connected 
with Eev. xvii., 28 

Daniel, Armenian Apocalypse of, 
156 

Daniel, Greek Apocalypse of, 51, 
63,66 

Daniel, Persian History of, 109, 

110, 111 
.Decius, Boman emperor, the 
Antichrist, 85 

Demons, ministers of Antichrist, 
189 

Devil, the, relations to Anti- 
christ, 138-146 

Diemer, Deutsche Qedichte^ 178 

Dietrich, on Jewish and Christian 
eschatology, 16, 117 note 

Dragon myth, Babylonian, traced 
back to primitive man. Pro- 
logue, passim ; source of the 
Antichrist legend, 13 ; its in- 
fluence on Bev., 13-14 ; its re- 
lations to Antichrist, 144, 145, 
160, 164, 165, 183-185, 223 

Drought and famine in the last 
days, 195-200 

E 

Ebert, on Commodian, 79 
Edda, E. H. Meyer, on its mytho- 
logy, 16. See also " Voluspfi " 
Eisenmenger, on the Othoth ha- 

Mashiakh and the Book of 

Zorobabel, 106 
Elias, one of the two witnesses, 

27, 58 ; Apocalypse of, 90, 108 ; 

his return in the last days, 

203-208 
Enoch, one of the two witnesses, 

27, 58; reappears in the last 

days, 203-208, 



Ephrem, S., his apocalyptic writ- 
ings tabulated, 37-39; his me- 
trical system, 37; relations 
to Bev., 40; his hymns and 
discourses, 56 ; his Syriac Dis- 
course, 59 ; its date, 61 ; refer- 
ence to Antichrist as Satan, 
141 ; and as the Dragon, 146 
Epiphanius, reputed author of 
the VitcB Prophetarum^ 71 note 
EschatologicaJ literature, Gunkel 
on its persistence, 7 ; is inde- 
pendent of New Testament, 
129 ; its varied aspects, 131 
Esoteric oral tradition, 7, 31 
Ethiopic Apocalypse of Peter, 72 
Eucherius, Commentaries, 92 
Euthymius, Commentaries, 92 
Ezra, Syriac Apocalypse of, 69, 

75 
Ezra, 4, reference to Heraclius 
and Chosroes, 77; relation to 
Book of Clement, 86; its es- 
chatological predictions, 101, 
102 



F 



Fabricius, Last Vision of Daniel, 
72 

Faithful, the, persecuted by 
Antichrist, 211 ; fly to the 
desert, 212, 213 ; their delivery, 
219, 220 

False Messiah, the Antichrist, 
166, 169, 182, 206 

Famine and drought in the last 
days, 195-200> 

Fathers of the Church, their 
teaching on Antichrist and 
Bome, 27 ; references to Anti- 
christ as the devil, 139-142 

Firmicus Matemus, on the devil 
and Antichrist, 140 

Flight of the faithful, 212, 213 ; 
of the woman in Bev. xii., 221 

Forewamings of the last days, 
121 et seq. 

Friedlieb, on the Sibyls, 98 
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G 

Gabriel, 6., resascitates the two 
witnesses, 206 ; slays the Anti- 
christ, 223, 224 

Genesis xlix., reference to Dan, 
26 

Godfrey of Viterbo, his Pamtkeon^ 
45, 63 ; on Gog and Magog, 103 

Gog and Magog, referred to by 
Adso and Bede, 48 ; by pseudo- 
Methodius, 50, 54 ; by Jerome, 
55; identified as the Huns, 57, 
92; relations to the Antichrist, 
196 

Graetz, on the Mysteries of Simon 
ben Yokhai, 105, 106 

Gunkel,hiSiSS0Ad;^^ii^ "ivnA Ch4ios, 
5 ; his laws of interpretation, 6 ; 
on Rev. and Babylonian myths, 
8 ; on Bey. and historic events, 
10; on Bev. and the Dragon 
myth, 13; his traditional 
method of exegesis, 14; his 
theory of the Antichrist legend, 
143, 144 

Gutscdimid, on Adso and Bede, 
49 ; on pseudo-Methodius, 50 



Haymo, on 2 Thess., 139 note 

Heraclius saga, 55, 77 

Hildegard, 8., Predictions, 93; 
on the death of Antichrist, 149 

Hippolytus, his work on the 
Antichrist, 25 ; identifies Anti- 
christ, not with Borne, but 
with the two-horned beast, 26; 
quotes ** another prophet'' on 
the Antichrist, 28 ; on esoteric 
teaching, 31; on the Little 
Daniel, 71; on the devil and 
Antichrist, 140 

Honorius of Autun, JSlucidarium^ 
93 ; its relation to the Voluspd, 
112 

Hugo Eterianus, de BegressUy 

Huns, identified as Gog and 
Magog, 55, 59, 60 



Irenseus, Adv. Heereses^ 92; on 
the last days, 123, 124 

Isaiah zzvi. 20 explained, 221 

Isldm, apocalyptic references to, 
72-78 

Isolin, on Bev. and the Syriac 
Apocalypse of Ezra, 3 

Israel, ten tribes of, 102; re- 
ference to, in the Sibyls and in 
Commodian, 102, 103 ; relation 
to the Gog and Magog myth, 
103 



Jacob of Edessa, on the last days, 

125 
Jellinek, on Jewish apocalyptic 

writings, 106 
Jeremiah one of the two wit- 
nesses, 208 
Jerome, ad Ooea/mmiy 55 ; ou 

Dan. xi., 64 ; ad Algasiam, 92 ; 

on the devil and Antichrist, 

140 
Jerusalem, referred to in Bev. xi., 

20 
Jewish apocalyptic literature, 96 
Jews, converted in the last days, 

215-217 
Joachim, Abbot, on the third 

witness, 208 
John of Damascus, 'EK$€<ns, 93, 

139 note 
John the Baptist, a third witness, 

208 
John the Theologian, his conten- 
tion with Antichrist, 70 
Judas Iscariot, reference to, by 

Papias, 157 
Judgment, the last, 249 
Justin, on Zech. xii., 103 



Ealemkiar, his Armenian Vision 
of Daniel, 66 
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Elostermann, his edition of the 
Greek Apooalypee of Daniel, 66 

Kozak, on the Slavonic Apoc- 
rypha, 69 



Lactantins, Inttitut, JHmiUBj 79, 

81 ; relation to the Sibyls, 81, 

124 
Lag^u^de, his edition of psendo- 

Hippolytns, 41; his Reliqui(B 

Jwris, 83 
Lamy, his edition of Ephrem's 

hymns and disconrses, 56 
Lightfoot, on the Little Daniel, 

71 
Little Daniel, Apocalypse of, 71 
Ludus de Antichristo^ 47, 64 
Lake zxL 21 connected by Vic- 

torinus with Rev. zii., 29 

M 

Malvenda, de AwtiokrUeto^ 56, 91 ; 

eschatological references, 182 
Mark xiiL, on the Second Coming, 

22 
Mark of the Antichrist, 201, 202 
Martin of Tours, his oral teach- 
ing on the Antichrist, 31 
Matthew xxiv., on the Second 

Ck>ming, 22, 218 
Mekhithar, his list of Apochry- 

pha, 66 
Messiah, the, delivers the saints, 

220 ; overthrows Antichrist, 

225 
Messiah ben David, 107, 108 
Messiah ben Joseph, leader of 

the ten tribes, 104 
Messiahs, Jewish and Christian, 

103, 104; their origin, 104; 

their history, 107 
Meyer, E. H., on the mythology 

of the Edda, 16. ^e also 

»*Vblusp&" 
Meyer, Edward, on Gnnkers 

Sohjdgfung %md Chaos, 12 
Meyer, W., on Ephrem's homilies, 



37 ; his edition of the Ludns 
de Antiohrigto, 47 

Michael, S., resuscitates the 
two witnesses, 205 ; slays the 
Antichrist, 227 

Midrash va-Tosha, on the two 
Messiahs, 106; on Antichrist 
as a monster, 156, 157 

Migne, Patrol. Ghraea-. the 
Dloptra, 43; Chrysostom on 
the Advent, 43 ; Bedels Sibyl, 
45; Zudus, 47; Quastiones 
ad Antioch., 93 ; Elucidwrium^ 
93 ; Eterianns, 93 

MikwSh Israel, on the ten tribes, 
104 

Millennium precedes the Anti- 
christ, 195 ; apocalyptic refer- 
ences to, 245, 246 

Ministers of Antichrist, 188-190 

Monwmenta Patrum Orthodoxo- 
gra/pha, 60 

Moses, one of the two witnesses, 
207 

MutpilUf its relation to the 
Antichrist legend, 115 

Mysteries of Babbi Yokhai, 225 

N 

Ndridsang and Srdsh, the two 
witnesses in the Bahman 
Tast, 211 note 

Nero, referred to in Rev. xi., 20 ; 
in Commodiao, 80; in the 
Sibyls, 97, 186 

Nero redivivus, 79, 80, 128-130, 
184 

Nerses, S., Armenian Antichrist 
saga, 253 

Nicephorus, his Sticbometry, 66 

Nicoll, Bib. Bod. Cod. MSS. 
Orient. Catalog., 73 

Number 666, Gunkel's explana- 
tion of, 8, 11 

O 

Ommiades, apocalyptic refer- 
ences to, 72-74 

20 



306 



INDEX. 



Origen, his warniDg against false 
prophets, 31 



PaUadius, his Slavonic Anti- 
christ legend, 44 

PapiaSf on Judas Iscariot, 157 

raulinns of Nola, apocalyptic 
poem, 90 

Pelagius, Commentaries, 92 

Persecution of the faithful, 
211-214 

Peter, 8., Arabic, Ethiopic, and 
Syriac Apocalypses of, 72, 74 ; 
I'elations to pseudo-Methodius, 
75 

Philip the Arab, apocalyptic 
references to, 80 

Philip the Solitary, his Dioptra, 
43; reference to Antichrist, 
150, 161 

Pirke of Elieser, 105 note 

Primasius, on the resurrection of 
Antichrist, 181 

Prosper Aquitan., de Promiss. et 
Pradictionibug, 92, 142 

Prudentius; on the triumph of 
Christ over the Antichrist, 
224 note 

Pseudo-Ephrem, Latin homily, 
33; its relation to the Eph- 
remite writings, 35 ; its date, 
35; reference to Gog and 
Magog and the Huns, 56 ; on 
the last days, 125 

Pseudo-Hippolytus on the last 
things, 41 ; relation to Hip- 
polytus and Ephrem, 41 ; 
on the devil and Antichrist, 
140 

Pseudo-Johannine Apocalypse, 
42 

Pseudo-Methodius, Greek and 
Latin texts, 50; probable 
date, 51, 52 ; general contents, 
58; relations to Adso and 
Bede, 54 ; to Ephrem, 58 



B 

Besurrection of Antichrist^ 181 

Revelation, its relation to Baby- 
lonian myths, 8 ; qualifications 
needed for its interpretation, 
9, 17 ; chap, zi., problems pre- 
sented by, 19-21 ; chap. xiii. 
explained by Victorinus, 30 ; 
its reference to Rome and the 
last things, 126, 127, 183-188 ; 
written by a Jewish Christian, 
210; chap, vii., its reference 
to the 144,000 saved, 216; 
chap. zii. 15 explained, 219 ; 
its relation to the Antichrist 
saga, 221, 222 ; chap. ziv. 14-20, 
explanation of, 222, 223 

Ribeira, eschatological writings, 
132 

Boman empire, fall of, before 
the last days, 123 et teq,, 184 

Bomans xi. 12, explanation of, 
216 

Home, referred to in Bev. xx., 184 

Bomulus, identified as Armillus, 
53, 186 



S 



Sammael (Samael), relations to 

Belial, 154^ 155 
Satan, relations to Antichrist, 

138-145 
Sebastenoi. See ** Belial " 
Second Coming. See " Advent " 
Shortening of the days, 218-220 
Sibylline apocalyptic literature, 
44, 70, 81, 82, 95 ; relations to 
Commodian and Lactantius, 
82 ; relations to the Antichrist 
and Neronic sagas, 84 ; eschato- 
logical predictions, 97-99, 124; 
references to the Dragon, 151 
Sign, the, of the Son of man, 

232, 233 
Signs of the Messiah, 106, 157 
Simon ben Yokhai, his Mysteries, 
105, 106, 108 
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Simon Magns legend, its rela- 
tions to Antichrist, 147-160, 
180, 181 

Slavonic Apocrypha, 44, 69 

Spitta, on Eev. zi., 19 

Stem, on the Apocalypse of 
Zephaniah, 87, 88 

Sulpioins Sevems, 31, 83 

Sylbnrg, his edition of Andreas, 
58 note 

Syriao Apocalypse of Peter, 72, 
74 



Tabari, his reference to the 
Antichrist saga, 116 

TertuUlan, on the last days, 124 

Testaments of the Twelve Patri- 
archs, 101 

Theodoretos, Commentaries on 
Daniel, 92; Hceret, FabuUB^ 
92 

Tlieophylactus, Commentaries, "92 

Thess. (2) ii., its esoteric charac- 
ter, 21; refers to Rome, 27, 
127, 128 

Ticonius, his spiritualistic inter- 
pretations, 91 

Tischendorf, his Apocalypses 
ApocrypKtB^ 42; his Greek 
Apocalypse of Daniel, 66 

Tribes, the ten. See " Israel " 

Trumpet, the last, 247, 248 



U- 

Usinger, his Forsohtmg&n^ 45, 46 
Uziel, the Messiah ben Joseph, 
108 



Yalens and Valentinian, referred 
to in pseudo-Ephrem, 34 

Victorinus, his Commentary on 
Bev. xii., 29; upholds the 
Neronic interpretation, 29 ; 
cotmects it with the false 



prophet of Bev. ziiL, 29; on 

the Neronio saga, 84 
Vmo JesaUe, 84, 85 
Vision of Daniel, Armenian, 66 
Volutpd of the Edda, £. H. Meyer's 

comments on, 16, 93, 112; its 

relations to the Antichrist 

saga, 118 
Vossius, Q., his edition of 

Ephrem, 36 

W 

Winds, the four, 246, 247 

Witnesses, the two, are Elias 
and Enoch, 27, 203 ; Elias and 
Moses, 207; Elias and Jere- 
miah, 208; resuscitated by 
Michael and Gabriel, 205 ; John 
the Baptist a third witness, 
208 

Woman, the, of Bev. xii., ex- 
planation of, 221, 222 

Wonders of the Antichrist, 175- 
181 

World, destroyed by fire, 238- 
245 

Wright, Catalogue of Syriac 
MS8., 71 



Zahn, on the Greek and Ar- 
menian Apocalypses of Daniel, 
66 • 

Zechariah xii., its Messianic in- 
terpretation, 103 

Zephaniah, Apocalypse of, 87; 
its date, 88 ; relations to other 
apocrypha, 90 

Zezschwitz, on Adso and Bede, 
47; on pseudo-Methodius, 50, 
51, 54; on Godfrey of Viterbo, 
63 

Zorobabel, Book of, 106, 107; its 
relation to Bev., 108 ; reference 
to Antichrist as a monster, 157 

Zotenberg, his translation of the 
Persian History of Daniel, 109 
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